CHAPTER 2
A SYNOPTIC VIEW CF MY CRITICISM

1. 4 Synoptic View of the Infiuence of the Nature-Grace Ground-Motive
on the Thought of Dooyeweerd.

This section will be followsd by an oversight of the history of
nature-grace thinking on the questions of God's eternity, man's eternity,
and time as well as some of the problems that relate immedistely to
thegse questions, There will alsc be a section dealing with specific
. evidence from Dooyewserd's works which will try to substantiate what
is here presented generally and synoptically. In the part of this dis-
sertation dealing with reconstruction alternatives to the criticisms
in these sections will be presented. Because ths criticisms as well
as the positiva alternatives that follow will be detailed and specific
it is good for the reader to see in advance the dirsction of ths unfold-
Ing critielsm as a whole,

Problens in Dooyewseerd's thinking in respect tc supra-temporality
as well as those points which have been most emphasized by his crities
are in the last anglysis due to the influence of the nature-grace ground-
motive upon his thinking. It will be shown that what seems to restrict
the reformaticonal direction in his thought is the influence of this
ground-motive at central points, and that these points are in desperate
nesd of reformation, In the next section it will be shown that ihe re-
strictive influence of the nature-grace ground-motive takes specific form
in a Greek ontology typm. This cntology type further restricts the

dominating reformational influence of the Christian ground-motive of the
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Word of God 1n Dooyewserd's work, Fallure to spot the influence of
nature-grace on his thinking at these points drives Dooyeweerd into
employlng a specific ontology type. Therefcre a general presentation
of the influence of the nature-grace motive must precede a general
description of the ontolegy type which is present. Throughout this
section it must be borns in mind that the contentions will not be proven
in this part, but that a sectlon of detailed proof for what is hers
stated will follow, By seaing the genaerasl direction and purport of the
criticlsm 1in advance, the reader will bes in a better position to judge
the evidence without geiting lost in ths details of the criticism,

First of all, it would seem that Dooyeweerd works with a scholastic
view of the eternity of God, conceived of as an eternal present. Because
Dooyewserd 1s a transcendental critical thinker and ocpposed to all meta-
physics and especially theoretical speculation concerning the nature of
God, thls view of the eternity of God doss not often come to explicit ex-
pression.

Relating closely to this notion of God's eternity is a notion of
the heavenly creuted as sternal in distinction to the earthly created as
temporal., His hesitance to deal st all with the heaven of the angels and
the created eternity of man is not slmply to be explained by the emphasis
in his thinking on being transcendental and critical. This is true to &
certain sxtent, but it is just as certain that he regards heavan, the
place of the departed saints and angels and the ascended Christ in his
glorified human natura, to be subject to a different order, Cosmic timse
does not apply to this other realm but is limited to the earthly temporal
horizon and this has the conseguence that all that happens beyond the

limits of cosmic time is out of bounds for theoretical thought. For this
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reascn Dooyewesrd differs markediy with Popms and Vollenhoven in respect
to his view of heaven. It 1s my contention, in agreement with Vollen-
hoven and Fopma, that thars is nothing created that ls beyond the limits
of commic time, The created heaven, including the world of the sngels,
the departed saints, and Christ in his glorified humen nature, is subject
to the same cosmlc time, is involved in the zame cosmlic bacoming process
{grote wordings process), and partekes in one history, the history of
heaven and earth, On the contrary, Dooyswesrd szpeaks of the fact that
"in thiz eschatological aspect of time faith groups the sschaton and in
general thet which i3 or happens beyond the limits of cosmic ti.ne,"l and
considers it sccording to the order of time as it ie found in the faith
aspect. In line with this he stresses the supra-temporal as the central
sphere of occurrence in sharp distinction frem the historical aspect of
time,2 In addition, he contends that oreated cosmic time muat «lways be
ssen to be in need of correlation with created sternity, This created
ot-mitj is not only to be thought of in respect to the individual hearts
of men, btut iz an order, a sphere, a realm in and to which the categories
of cosmic time cennot be spplisd. In conjunctlon with thls, Dooyeweerd
also speaks of the heart or soul at death as leavling this life snd going

into eternity,
Froe thess and pther considerstlons it is clear that Docyeweerd has

fallen into accommodation with the nature-grace ground-motive, This whole _.

notion of heaven as eternity has been developed in Reformed scholasticism

1, H. Dooysweerd, A New Critique of Theoretics! Thought, I (Philadelphias |

Presbyterian and Reformed Publishing Ce., 1953}, p. 33.
2. Ibid., I, pp. 32-33.
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and is part of the nature-grace ground-motive itself, Hisz fallure to
seo that this view of heaven is a constituent ingredient in nature-
grace thinking is just more evidence that he has not purged his think-
ing on this point,

The importance for Docyewserd of supra-temporality,.created eterni-
ty and eternity in general is caused by another thems of nature-grace
thinking which 1s present in Dooyewserd. The notion that time and his-
tory come to an end, that time and history ceass at the judgwant day, is
a common feature of nature-grace thinking. That "time is for a time" is
gensrally accompanied in nature-grace thinking with the addition that
after time ends, sternity begins. The event which brings an end to cosmic
time is the judgment day. This emphasts is also present in Dooyeweerd
tut only comes out explicitly in a fes places, What is very clear how-
ever in Dooyewssrd is hic tendency to verticalize eschatology. The term

"verticalize" presents a problem in itself, but lat it suffice et this

point to say that verticalizing 13 s tendency to over-esphasiss the
direction of crested reality to God's sternity, This can be msde clear

if one thinks for a moment what horizontal would mest. If it is true
that cosmic time and ths created law order never end, never cease, but
last and endure everlastingly, that succession of events, duration as it
relates to individual things will never come to sn end, then cosmic time,
including heaven and sarth, has sndless horizons which continually opsn
up before us, This is what 1s meant by the term "horizontal." On the
other hand, if one thinks that cosmic time will cesss, then this endless
dinension of cosmic tims and God's faithfulness to his law order comes to
an and with the judgment day, and the horizon of the new earth, if there

is any attention given to it, and in general, the sschaton, must be di-
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turned in a vertical direction, That this is the case in _
rected sad who hold fast to the authority of the Word of God, and also of the
be seen in the fact that the censumsetion of mesning,
Poeymserd oen ™ - theological world in genersl, since Oscar Cullmann. This ia not how-
times referred to as the kingdom of God, i= characteriged as being
some s N ever just one theologlcal view among others but iz part of the biblically
tims or supra-temporal. As was stated before, Dooyeweerd places
above ® 0 ¥ . s Christian ground-motive of Word-revelation in respect to the kingdom of
on the ra-temporal, by which he means created ste Y.
groat stress o God and the congsumnation,
thinks of the eschaton as making up a cantra) feature of what happens
H. *° 3 b Another conslderation is the fact that stermsl lifs as the possession
time in the supra-temporal in goneral.” Thle strees can only be
sbave ° P of bellsvers is not something entered into at death or at the resurrsction,
explained by hia acoommodetion to the nature-grace ground-active.
but 1s given to one by falth. Eternal life 1s the present possession of
It only takes a few considerations from the Scriptures on thess

points to show that thers iz something unhealthy about Dooyewserd's

views on these subjects, For instance, it 1a the stress of the New

all believers which comes to the fullest expression at the resurrection
of the dead and in the 1ife on the new earth, As a consequence, sternal

1ifs has nothing to do with a nom-temporal 1ife or one which iz eternal
Testament that "the age to come” cannot only be viewed as starting with
in the ssnse of not being subject to successive unfolding, or develop-
the end of this sge, the period characterized by men's fallen existence.
: ment, but rather, eternal 1ife 1z dated, Popma espsclally has dealt
Rather, "the age to come” begins for most New Testawnt writers with the
with the biblical notion of eternal 1ife in contrast to the many scho-
resurrection and ascension of Christ, "The sge to come" ls not in any '
lastic positions of nature-grace thinking.
way to be characterized as eternal, as opposed to tewporsl, especially if .
It can be sald that Dooyestesrd does not give thess important fa-
one has in mind by the term “eternal" the idea of an existence not suzbject ]
. E asets of the biblical ground-motive sufficient emphasis end attention,
to cosmic time, the created order, or ths law ordinances which were laid
but beyond that it will be shown that he has distorted thiz rich bibli-
down at creation, Eternal in the Seriptures often involves the notlion
cal perspective in a definite way, This distortion can be seen to be
of the incorruptible as opposed to the corruptible, In this sess, ster=
the influence of the religicus ground-motive of nature-grace on his
nal csh be somewhat oppesed to temporsl, tut then temporality is synene-
thinking.
ymous with the corruptible and the eternsl with the incorruptible.
Becauss Dooyeweerd did not purge his thinking of thase common fog-
"The age tc come," centered in heaven where the glorified Christ in his
tures of nature-grace in respect to God's sternity, created eternity,
human nature is present, 1s dated like 1ife on esrth, This notion of
and time, the reformationelly Christian ground-motive of Word-revela-
nthe sge to come" is slowly becoming the common consensus of thecloglans
tion which he, to such a great extent, rediscovered for the Christien

3. ibid., I, p. 33. comminity failed to bear rich fruit in these respscts. Instead, dis-

tortlions arose and controlled his thinking. In this complex of ideas
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thers is quite a clear depreciation of coanic time. This can be seen
in his over-emphasis on the transcendsntal direction of cosmic time
toward that which is above time, By this he has in mind not only God
but also crested eternity. This notion of created eternity is a dis-
tortion of the biblleal ground-motive. Daoyeweerd's construction of
religious transcendsence and the concentration point ‘are involved in this
verticslization of time and the eschaton.

Impliclit in his system iz more than one created cosmic order; an
sarthly temporal one and a heavenly one, and this feature of more than
one created cosmic order is constitutive of the nature-grace motive.
Popma has brought out the impoertance of the old Reformed biblical em-
phasis that the re-creation adds nothing new to the crestion, in the
sense that a new set of ordinsances are created to govern the world of
re-creation, Dooyewesrd alsc has emphasized this point by stressing,
like Kuyper before him, that the fall in sin did not affect the cresation
ordinances, but God in his falthfulness maintains these creation ordi-
nances in the re-creation, bringing them to fulfillment and to proper
expression through the Mediator, so that nothing of the creation is lost,
This great reformational insight of Dooyeweerd and his cut-working of
it, e.g., in the norm of cultural revenge, is not carried through in
respect to the future, however. FPopma has pointed out that this em-
phasis of the biblically Christian ground-motive carries with it that
the created law-order never ceasss. This means that God's falthfulness
comes to expression through his everlasting asintenance of his crestion,
This explains the blblical emphasis on the resurrection of the body
and the new earth., On the cther hand, to say that commlc time will

cease 1s tantamount to saying that the creation will cease, Neot to see
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God's covenanted felthfulness in the present and especially the future
restoration and renewal of the whole temporal cosmos, both heaven and
earth, is to lack the biblical perspective on these questions,

The word "new" in the Scriptures (when applied to heaven and earth)
never means a wholly new world order, whers thers is no time, whare the
original created or_dinmccs are no longer in effect. Rather, life on
the new sarth ia precisely to be seen in the carrying out of these ordi-
nances in fullness forever., "New" when used as "new" creation, "new"
man, ete., means the old creation purified of corruption, roatored, and
renwwed. The renewed sxistence, in contrast to sinful corruptible exie-
tence, 18 so glorlous that the prophets like to spesk of the old az hard-
1y recognizable, but the "new" always pressrvas the old in restorsd and
renewad Te-creation, o '

This biblical perspective, namely that the scope of the re-creation
applies to life after the judgment and that the crestion ordinances are
preserved, maintained, and renewed, is almost wholly lacking in Daoye-
weerd's thought. This lack accounts for his verticaliring of the aschy-
Xon and his emphasis on the transcendental character of the crested re-
ality as meaning., He lays 1ittle emphasis on what Scripture emphasizes,
namely the continuity of the creation beyond the judgment day. Conse-
quently, he does not stress the resurrection of the dead and the judg-
ment day as the historical watershed betwesn fallen human history and
history as 4t will continue forever in all its periods on the new sarth,
The rich amphasis of heaven on sarth after the judgment day, the inter-
actlon of the angelic world and heaven with earth curlng fallen history,
all these things lose their reforming pot.ur in Dooyewesrd's thought.

Dooyewserd's stress on the transcendent character of the heart and onh
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the transcendent religicus horizon (slthough containing some important
impllcaticns for reforming Christianity) must be modified if the ground-
motive of Word-raevelation 1s to drive us in hope toward the consummate
1ife on the new earth, Dooyewserd’'s unwillingness tc consider questions
which relate to the future 1ife of bellevers, as well as his unwilling-
ness to consider the importance of the angelic heavens, 1s not to be
explainad fully by his transcendental critical emphasis which is often
healthy and necessary to cut off theo-ontological spaculation in these
matters, It is alsc to bs expleined by the fact that there is a tinge
of scepticism present in his basically good emphasis on transcendental
eriticel thinking, This sceptical tendency robs the thinking of faith

{geloof-denken} from seeing the importance of the Word-revelation in

reagard to the heavenly side of the created temporal cosmos, the iwpor-
tance of the creation and paradise history, as well as the biblical em-
phasis on the continued falthfulness of God to his created law-order
in the 1ife on the new sarth,

This verticalizing tendency is particularly disastrous because

Dooyeweerd conceives of the law order as a temporal order. This brings

with it & depreciation of law order sinee there is a definite depreciation |

of cosmic time,
In the section dealing with the evidence of this nature-grace em-

phasis an attempt will be made to show that Dooyewesrd's idesz of the con-

centration point as supra-temporal relates to the fact that in his thought

created eternity is a substitution and correction for Kuyper's empha-
sis on the unity of ereation and re-creation in the eternal Word.
Kuyper's strong emphasis on God's eterniiy and of events finding their

unity in God's eternal plan, in almost neo-Platonic fashion, has been

!
corrected by Dooyewesrd, Supra-tqnporality and created eternity is the
substitute in Dooyewserd for Kuyper's emphasis on the unity of creation
and redemption in the sternal plan of God in the Msdiator. The supra-
temporal 1s the central sphere of unity, totality, fullness, and con-..
summation which cannot be given In cosmic time, but on the other hand,
is not to be found in the etsrnal mind and counsel of God. Dooyewaerd
takes his concentration point in Christ as the New Root and with this
somewhat supra-lapsarian, semi-Kuyperisn emphasis it is not possible
to do Justice to the stress of the ground-motive of Word-revelation on
the creatlon, the fall, end as we huve seen alrsady, the re-creation
in its futurs borizon. It will be shown that a tendency toward philo-
sophle, theoretical unlty has caused a distortion of the ground-motive
of Word-revelation, a misplacing of the concentration point, and a dis-
torted notlon of ¢reated sternity, all of which is due to the presencs

of the nature-grace ground-motive.
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2. A Synoptic View of the Ontology Type in the Thought of Dooyewserd,
The spscific form which the Influence of the relliglous ground-
motive of nature-grace has on Dooyeweerd's thinking can best be exposed

by the use of the problem-historical method of Vollenhoven.* It seems

L, This is a very difficult, complex method in many respects but its
results are most aocurate and it does the most Justice to the di-
versity of figures in the history of western thought. Unfortunate-
1y thers is little of Vollenhoven translated, Of particular im-
portancs for an introduction to his method i1s: H. E. Runner, Syl-

labus for Philoso 220 - The History of Ancient Philosophy {(Grand
Raplds: Calvin College Mimeo, 1558-59). This is a partial trans-
l1ation of Vollenhoven, Geschledenis der Wijsbepeerte, I, Grieksche
Fhilgsophis {Franeker: T, Wever, 19507, with a helpful introduction
by Runner, pp. 1-28. For help in fixing the categories of Vollen-
hoven in one's mind see Vollenhoven, "Gsschisdenls van de Wijsger-
ige Anthropologie,” {Amsterdam: gecorrigeerd dictast door D. Zijl-
stre, mimeo, 196162}, Some artlcles in English by Vollenhoven:
"The Course of Plato's Development,” Bibllotheque du Yme Congres
International de Philosophle, IT {Amsterdam: L. J. Veen, 1048,
PP 1-16, "The Slgnificance of Calvinisms for the Reformation of
Philosophy, " The En_négclical Quarterly, ITI (1931}, pp. 3B7-403,
IV (1932), pp. 128-160, 398-427, ™Occasionalism snd Physics,'
Free University Quarterly, IIXT {1951). Thers is a recent trend

to combine somewhat the methods of Dooyeweerd and Vollenhoven.
Zuidema has slwsys worked rather happily with both Docyewserd's
and Vollenhoven's methods. The most recent attempt at this is
that of H. Hart, "Stellingen over het pragmatisme,' Corr. bladen,
XXIX (1965), pp. 23-24, Also, Hart, The Challenge of our Age
(Toronto: AACS, 1968), p. 7. For an evaluation and comparison

of the methods of Vollenhovean and Dooyeweerd see C. Seerveld,
"Woor en uit de practijk," Corr. bladen, XXIV (1960), pp. 5-10.
Also, Sesrveld, "Dooyeweerd's Contribution te the Eistoriography

of Philosophy," Philosophy and Christianity (Kampen: J. H. Kok,
1965}, pp. 193-202, For a more slaborate comparison and critique

¢f the two msthods see Popma, Wijsbegesrte en Anthropglogie
{Amsterdam: Buijten & Schipperheijn, 1963), pp. 9i-151. For an
evaluation of the significance of Vollenhoven's method in par-
ticular see Popma, "Historicale methode en historische contlinuit-
eit,” Phil, Ref., XVII (1952}, pp. 95-145 (with English summary
pp. 142-14%); S. U, Zuldema, "Vollenhoven en de reformatie der
wijsbegesrte," Fhil. Ref,, XXVIIT {1963}, pp. 134-146; Vollen-
hoven, "Ds conseguent probleemhistorische methods," Phil, Ref.,
XXVI {(1961), pp. 1-34.
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that after many attempts to classify Dooyewserd in terms of the ontol-
ogy types distinguished by Vollenhoven, that only one type coherently
accounted for the problems which are found in his writings, At this
point it ls necessary to put aside the question of the place of law with
its thres pagan answers, objectivism, subjectiviam and realism, and the
question concerning the relationship of the universal to the individual
with 1tz three pagan answers of universalism, partial-universaliss
(higher-lower schems and the macro-microcosm thems), snd individualism,
Since Dooyeweerd has done such ground-breaking work on the idea of the
law and its significance for Christian thinking, any attempt to classi-
fy him in regerd to the question as to the place of the law demasnds a
great deal of analysis, In a later section some of the differences be-
tireen Vollenhoven, Popma, and Dooyaweerd on the nsture of the law will
he dealt with. For now it will just be indicated that Docyewserd shows
some ralatively clear indicstions of having a realistie, or more pre-
cisely, z neo-realistic cast to his thinking concerning the question,
“whers is the law." The gquestion of the gzeltgeist in which Dooyewserd
must be placed will also be set aside for the moment since thls 1s in-
extricably tied to the question concerning the place of the law,

The ontology type that can be seen to be present in Dooyewesrd

can be described as follows: a _cosmogono-cosmological monismm, with the
thems of priority, involving semi-contradictory contrasts.” This is

not & complete classification becsause it leaves the gquestion of impetus

5. For furthsr information and explanation ses the index to Vollemho-
ven's Geschiedenis der Wijsbegeerte, and "De consequent probleem-
historische methode,” pp., 19~22. Also, "Enncetisme en 'shoristos
dyas' in het prasplatonische denken,” Phil. Ref., XIX (1954}, pp.
58_59, 146-168, (English summary on pp, 165-168); "Plato's
realisme,” Phi], Ref., XXVIII {1963}, pp. 106-110.
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theory and thes further specification of instrumentalism vs., vitalism
undecided, Later on some sttention to these questions will be given
but for now the facets of the ontology type which are most clearly
present in the thinking of Dooyswesrd will be concentrated on,

First of all a genaral synopsis of how this classification seems
to fit and explain the problem areas of Dooyewserd's thought will be
presented. At first sight one would think that Deoyeweard's think-
ing should be classified as dualistic rather than monlstie, This
would sppear to be the case because Dooyewserd places a great desl of
stress on distinetions like supra-temporality and cosmic time, heart
and functions, root unity above co=mic time and relative unitles with-
in cosmic time, religlon as supra-teeporal, central sphere and temporal
modsl spheres, stc. It was Dooyeweerd's unique stress on the fact that
the hesrt iz transcendent and sbove time in its participation 1ln the
concentration point of ocur cosmos, that mskes it appesr to be a dualism
in his thought. Ancther indication of this dualism might be sdd to
be Dooyewserd's distinction of two kinds of generation in respect to
man: temporal bodily and central spiritual (geestalijk).6 Almost all

of Dooyeweerd's critics have focused on these palrs of ideas, However,

?. H. Dooysweerd, "Ds leer van den mensch in de W,d.W,," Corr. bladen,
v (1942), p. 143, Hare he says, '"De schepping van den mensch naar
lichzam en ziel, dle volgens de Schrift volkomen voltoold is, werkt
zich creatuurlijk wit in den weg der generatie, Deze gensratie
hesft zoowel sen lichamelijke als een geestelijke (religieuze)
zijde. Naar de eerste, die in den kosmischen tijd verloopt, is de
menschheid uit @snen bloeds gewordsn. Naar de teeede, die nist in

Fl

den tijd verloopt, zijn wij het 'geestelijk zaad' van Adem en deel-

en diensvolgens in zijn zondevzl, De natuurlijke 1ijn der geeste-
lijke gensratis wordt echter doorbroken door de nieuwe generatie
uit den Helligen Geest of wedergeboorte. Deze generatie uit den
Helligen Geest heeft echter de natuurlijke 1lijn der geestslijks
gensratie uit Adam tot veorwaarde, nlet tot richtsnoer (de 'natuur-

1lijke' mensch, de anthroopcs psychikea, is eerst, daarma de 'Geeste- __
1ijke’ mensch, de anthroopos pneumatikos.)'" Alse found in Sola Fide, .

VII/2 {1954), pp. B-18,
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one is xlso very much stmék by Dooyeweerd's sttempt to overcome all
dualism fu';l his thinking especlally as it relates to the Thomi stie,
scholastic idea of the soul as s rational substance, or anima separata,
From the beginning of his career, Dooyeweerd has Placed a great dnl-
of stress on the unity of man and constantly warns both against view-
ing the heart or soul of man as & substance and agzinat substmtialh-
ing tendencies. His emphasis on the integra), radieal character of
human experience, his stress on the heart as a center of direction
(which can only be understocd in its three religious relationa: to God,
to the world, and to our fellow man) e}l militate strongly against a
dualistic classification, In addition, Dooymwieerd has stressed the
meaning (zin)character of created reality which embraces and over-
arches a1l categories in his syst.n? and certainly seems to spesk against
a dualism, Dooyeweerd also stresses the idea of dynamic refraction of
created reality from a totality or fullness into a rich diversity of
Lemporal aspects and temporal individuality structures. It would seom
that one cannot think of root unity, totality, and fullness of meaning
on both law and subject sides as in any way actually separate from
their modal and typicel temporal expressions.

According to Vollenmhoven, in a1l dualistic positions there is the
Primal distinction of transcendent and non-transcendent, Thls division
indicetes two realms, each of which has its own origin, so that the

dualist must be thought to heve two oqually ultimate principles or ori-

7. Brimmer smphasizes ths importance of the all-embracing character
of the category zin or mesning, Transcendents) Criticism and Christ-
tia:nPh;;oso;bz, pp. 50-62, 163-185., See also my master's disserta-

17-36, 93-103,
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gins corresponding to the two realms, The moniat on the other hand

is said to enswer the question of origin by polnting to only one origin
for reality. For this reason Vollsnhoven sharply distinguishes a dual-
ism from a duality, =since a duslity only indicetes two sides or dimen-
sions of one thing, whereas dualism denotes two squally ultimate prin-
eiples or origin, '

Instesd of having two realms, the transcendent and the non-tran-
scendent, the mopist seekr to account for diversity in the cosmos by
speaking of a bifurcation of contrasts from one single origin., From
the one origin thers bhifurcates two major contrasts, one of & higher
species and the other of a lower species, The moenlist, therefores, gen-
erally has a more difficult time explaining the problem of evll, since
evil must also proceed from one origin, But the real problem for the
monist becomes thé relation of the two major contrasts., Vollenhoven
distinguishes various monistie positions which deal with this relation
and which have arisen in connection with the gquestion of movement in
the cosmos. Of interest here 1s the theme of priority. _This theory
asserts that of the two contrasts, higher and lower, influence is
exercised by the higher on the lower but not by the lower on the high-
er. In paralleliszsm, in distinction from the thems of priority, the
two primal contrasts run parallel to one another not influsncing sach
other., In interactioni=zm both specles, lower and higher, exesreise
mitusl influence upon each other.

In the theme of priority thes cosmos is viewed az semi-contradictory,
the contrasts being in tension as distinguished from and opposed to

purely contradictory and non-contradictory nu:nnist.s.8

8. See footnote 5 of this chapter for discussion of the theme of priority.
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Now st we keep some of these basic distinctions in mind the tangled
problems in Dooyewserd's thinking become unraveled. The basic con-
trasts in his thinking are now to be seen in those pairs of contrasts
which were mentioned earlier. Those who see a dualism in Dooyewesrd
have focnsed on these,

A. The Basic Contrasts:

Within creatsd reality in respsct to man the basic¢ contrast is
betwean the created sternity of the heart of man and his temporal func-
tion mantle, the human body. This same basic contrast of supra-tem-
poral and temporsl runs through Docyewserd's thinking from beginning
to end., An example of this 1s to be seen in ths contrast between the
gupra-temporal transcendent fullness, totality, and root unity of era-
ated reality on the one hand and its tesporal diversity and revelation
within cosmic tims on the other, Dooyswesrd contrasts religicn, as
the central supra~tesmporal sphers, with the modal aspacts which are
temporal revelations, manifestations, and refractions of the integral
undifferentiated central sphere (which on the subject side 1s the full-
ness of all man's temporal functions concentrated in a unity of direc-
tion upon the origin of the cosmos). A further example is his distine-
tion between the unity, fullness, and totality on the law side in the
law of love which is supra-temporal, on the one hand, and structural
law which is temporal and relstes to the diversity and cohersnce of
our cosmos on the other. These basic contrasts are most globally seen
as contrasts betwesn the sarthly temporal cosmos and the heavenly side
of the cosmos, between the supra-temporal soul or heart and t.he tem-
poral cosmos, between supra-temporal root unlty, -totdity. and fullness

on both subject and lew sides and temporal diversity on law and subject

sides,
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Before we gat to the origin of these mutual primal contrasts, some
clarifications are necaessary, Dooyeweerd clearly states that the bound-
ary betwesn the sovereign Creator and the created is the law. This
must be kept in mind so that the central contrasts are not misplaced,
He rightly shows that both subjects and objects are subjected to law,
This correlation of the law with created reaiity which is subjected to
1t, must definitely bs maintained, The primal contrasits within the
comsmoz however, relate to root unity, totality, and fullness in the
higher contrast and cosmle time with its law and subject sides guaran-
tesing diversity and cohersnce in the lower contrast. It also must be
made olear that the primal contrasts gannot be regarded to be between
the modal aspects and typileal structures of individuality. This point
mist be made, because Vollenhoven has pointed out that Dooyeweerd, be-
cause he views commlc tims on its law side ss & time order of modal as-
pects, with sach aspsct having its particular aspectusl expression of
cosmic time, has substantialized the model functions,? The agouracy
of Vollenhoven's eriticisam must be evaluated in greater detall later,
but for now it can at least be said that Dooyeweerd shows a clear ten-
dency to substantialize the modal funetions. Due to hls emphasis on
the idea that the constant governing types and modal functlons ars al-
ways realized in concrete things and events and therefore are never to
be thought of as cccurring in reality as separats,lo it seems that the

substantializing tendency must be explained diffesrently. Thls means

9. Vollenhoven, "College systematiek - het probleem van de tijd,"
FP. 2_- 7. 13, 14,

10. This is especially clesr in Dooysweerd's article, "Schepping en
svolutie,” Phil. Ref,, XXIV (1959), especially p. 127, also pp.
146, 148-149,
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that the primal contrast cannot be regarded as running between modal
and typledl structures in the temporal cosmes. Just as we noted that
1t could not be ssen f{o run betwsen the law and subject sides,

In order to tracs the one source from which these prim«l con- .
trasts have bifurcated or proceedsd, one is helped by turning to
the article by Dooyewesrd, "Schepping sn evolutie.” In thiz articlse
he draws attentien to a very importsnt distinetion in his thinking.
This concerns the difference betwesn the finished supra-temporal work
of the Creator and the great becoming proccss.u Docyewesrd stresses
that God's acte of creation cannot be regarded as having taken place
within time in tsmporal succession as Spier has attempted to show, tmt
rather, all temporal descriptions (for exmmpls those found in Genesis 1)
presupposs the creation of cosmic time it=elf, Consequently the cre-
ation acts of Ged are not temporal events. Dooyeweerd alse has a
rather unique position which 1s placed in sharp contrast to the scho-
lastic notion of psycho-oreationisn, in which thers:is thought to be
4 contlmious spscial crestion of human souls in time after God's cre-
atlon in six days was completed, He lays a great stress upen Genesis
2114, where emphasls 1s placed on the finished charaster and comple-
tion of God's crestive acts, All of God's created setivity 1s com-
plete and it coencerns not only the first pair of human beings but the
totality of created reality.l? Genesis 1 speaks of the finished charac-
ter of God's creating work which relates to the totality and fullness
of a1l oreated reality, God can never again be said to create, This

creation of the totality of the cosmos, heaven and esarth, is said to

11, Ibid., pp. 115-116,
12, Ibid,

Ia
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be Qm work of God "in the beginning.'" Genesis 1tl refers consequent-
ly to the supra-temporal creative sots of God as they relats to the
totality, unity, and root of the commos,

Dooyeweerd then spesaks of the temporal becoming of the finished
work of creatlen. All orsated reslity unfolds or becomes ascording to
the creation erdsr, The creatlon erder in a certain sensze mist be dis-
tinguishad from the tempsrsl arder. The creatlon ordsr in God's werk
of creation can only be approximated in the structures of time, In the
beginning of this article Dooyeweerd stresses the importance of dis-
tinguishing betwesn the finished creation of God which is supra~tem-
poral and cosmic time in which the grest tamporal becoming process
takea place. He says, "De gohele tijdalijke orde met het gshele word-
ingsprocess dat zich daarbimnen rou voltrekken was ongetwlifeld in de -
achepping begrepmm, mear stechts sls creatuurlijk resultast van Gods
voltooide scheppingswerk,"13 Deoyeweerd goes on te A stinguish are-
atlen and becaming as they relate to man,

De schepping omvat m.a.w, de totale mens in zijn centrale
afhankelijkheid van God, als beelddrager van zijn goddeld jke
Oorsprong; de forwering en het ontvangen van de levensadem

is" de vitwerking van Gods scheppend weerd in het tijdeldijke
wordingsprocess, oversenkemstig de ordeningen en structuren
door God in de orde des tijds gesteld, De schepping relve
g1at alle monselijk begrip en alle memnelijke voorstelling

te boven, omdst £i] goﬂ tijdelijice gebeuren is; maar het werk
Gods 'Ain den beginne!,

From this quotatien and the surrounding context 1t would appsar
that Dooyeweerd simply distinguishes between the work of creation by
God and the grest commlic temporal becoming process according to the

srder of time, Cosmic time was created itsslf, end the totality and

13. Ibid.
14, Ibid.
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fullness of God's created work now "becomes” successively sccording
to the order of cosmic time. God's supra-temporal zets of creation are
incomprehensible to theoretical thought and revealed to ordinary ex-
perience in terms of time, accommodated to our falth function. These.
scts should be seen as the transcendent raligious presupposita of
all temporal succession and becoming. From this the twin pri.ni con-
trasts are not yet evident., In this article there is only talk of the
great cosmie temporal becoming process. This procese is in the lower
contrast only, snd thls comez clearly to the fore when we compsre this
article, "Schepping en evolutle,”" with snothar, "De lesr van den mens
in de W.d.W.," in which he sets forth ideas concerning his view of
philosophical anthropology.l® Hers Dooyeweerd distinguishes bstween
2 temporal cosmic becoming or generation in respect to man’s body and
a suprs-temporal spiritual (geestelifk) gmnratim.16 Here we have
the higher primal contrast. From God's creation "in the beginning' of
the totality of the creation comes twe contrasting generationsa. The
higher generation relates to the becoming or generation of the hearts
of men and the generation in the lower contrast relates to temporal
generation of man's body. These must be seen in striet correlation,
Mankind is created az a totallity "in the begimning and then this cre-
ated mankind unfolds in two contrasting but alwsys strictly correlated
gensrations, Since the finished creation of God refers to man ax a
whole man and as an individual member of the whole human rsce, created
as & unity and totality "in the beginning” by God, hs can never be

thought of as a composite of two substances or as separate entities

15, Dooysweerd, '"De leer van den mens in de W.d.W.," pp. 134-143,
16, Sea footnote 6 of this chapter.
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but rather must be seen as 2 unity in duality of supra-temporal hesrt
and tesmporal function mantle,

Since these primal contrasts, created sternity or supra-temporality
and temporal reality, are always in strict correlation, neither contrast
can be thought to exist before the ofhor. Therefore God's acts of cre-
ation ars neither in time or in crsated aternmity but are the cause and
condition of both, Therefore when Dooywwesrd spesks of man being cre-
ated as a unity or totality by God this must have reference to man be-
fore both temporal bodily generation snd spiritual supra-temporsl gen-
eration have begun, In this way the unity of man is more original or
basic than the duality in man, and for this resson alzo Dooyewesrd can-
not be thought to be duslistie,

The ¢reative acts of God are the origin of both crested etemity
and commic time and therefors nelther can be spplied to the character
of God's creative acts, The two contrasts, espscially as they relate
to the mutual generstions of heart and body of the individusl man, are
striotly correlated and thersfore in this respect, nelther contrast is
Primary,

This iz not all that can be seid at this point. Dooyeweerd spesks
of the "voltoclde scheppingswerk'” in which "de tijdelijke orde met het
gehele wordingsproces dat zich dasrbinnen gon voltrekicen was ongetwi}l-
feld in de schepping bDegrepen, maar slechts ala crestuurlijke resul-
tut.“l? but in a footnote on the sams page he triez to guard against
viewing the creative calling into existence through God's Word as an
ides] pre-existence of the created in God's Spirit.la One is driven

because of this and other statements by Dooyeweerd to wonder shout the

17. Dooyewesrd, "Schepping en evolutie,” p, 116,
18, Ibid., p. 114, footnote.
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character of this finished creation which is the totality of all cre-
ated things. As a finished or completed tetality of crested reality
it mst be thought to exist as the remlt of God's ocrestive acts. But
this existence can nelther be characterized, on the ons hand, as an 1deal
pre-existance of the creation in God's Spirit, ner, on the other hand,
can ites existence fall to be sharply distinguished from the temperal
bacemling ef thle erested totality. There are some ressons fer designg-
ting the character of ths existence of the total orested reslity frem
which a1l tesporal becoming procseds as sipra-temperal. This would
seem te place a primacy of some sort on the supra-temperal higher ocen-
trast in distinctien te the striotly correlsated character ef crsated
eternity and time as they are related to man, The further working
out of this preblem wlll be pestpened se that the rest of the general
xynopsis may be presanted.

The strict cerrelation of the supra-temporal heart snd tesperal
bedy in which the duality ef contrastz come to clear expression must be
sean to be the result of their original roet unity found in Gedts cre-
ative work from which the contrasts proceed., It would ssem that Desye-
woerd's emphasis on striot ocerrelation gives a ocontinual rexinder teo
this eriginal reot unity, The stress on correlation does imply that
there has been bifurcatien and, to some extent, separation which then
iz overcome through cerrslation., Correlation would seem to imply two
correlata, The duality is always kept in strict cerrelation for eother-
wise man would fall apart into central heart and temperal functiens,
Dooyewserd lays groeat stress on the corrslatien of the supra-temporal
heart and the temperal body. Hie whols idea of cosmlc intultion, the

act structure, theoretical analysis and synthesis as related te religious
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supra-tempsral self-reflastien, rooted in the heart end rost ef oon- _
solouaness, the selfheod, censtantly shows the lmportance of never beling
sble to separate these twe contrasts and strengly attests to thelr striet
correlation.

mW-ﬁ has stressed the fact that cesmdo time cammot be under-
stosd except in strict cerrelation to created eternity,l¥ When Dooye=
weord made this statement he was referring to more than the individual
hemsyt heart in corrslation with its temperal bedy. Rather, created wter-
nity has reference te that which is central, unified, and fully in con-
trast te what becomwes in time scoerding to the order ef time, The
reot of the cosses, first in eur head Adam and later in Christ, accord-

ing te his human nature, subjected te the central unity eof law, 13 re-

garded as sapra-tesporal. The areated and fallen human race participates 3

4n their hearts in the fallen supra-temporsl roet of the croated commes,
The created and fallen human race iz the contral religisus supra-tem-
poral rest cemmunity., The individual selfhesd, as supra-temporal, par-
ticipates in this root oemmunity ef manklnd, the hearts of which partic—
ipate in thelr covenant heed Adam. The new re-created snd reborn human-
ity is a supra-temporsl reet commnity of hearts participating in the
new root of the re-crested cesmos, Jesuz Christ according te his human n
ture, subject to the central law of lave., In this sense «1) that ie aon-

tral, unified, religlous, comcentrated, and wdifferentiated partakes of

. seotionsl mesting of the W.d.W. on Markeh 21, 195%, in

v Ihnc;sz:ilt. M, C. Swit brought up the questien ef time and eter-
nity in respsct to history. Decyeweerd stressed at this peint

that cosmic time must always be thought of in strict correlation

to oreated eternity and that his notion of time could not be under=-

stood without this correlation, Re the a prieri relation of the

temporal to the supra-temporal in general, ses Dooyeseord, A New

Critique, I, p. 31, footnete,
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character of crezted eternity which 1s, of course, in strict correlation
to the temporsl becoming of thia rcot community in its manifold forms,
tomporal manifestations, and revelations,2? 21

This root community, however, is in its cresated eternal character,

vary dynemic.

temporal generation of man's heart.

As we have seen, Dooyoweerd speaks of a spiritual supra-
It i= impossible to conceive of
what a supra-temporal spiritual gensration would invelve =ince this
whole higher contrast wuast be thought to possesa the nature of crested
eternity and is not directly subject to the cosmice earthly temporal
order., In this sensze the hearts of wen are beyond law if law ia seen
to be the temporal law spherss and typical structural lswa which govern
temporal functions snd temporal individual things and events. Man in
his heart 1s subject to the 1w as central in distinetion from the
diversity of laws which apply to the diversity of his temporal functions.
In this sense the primal contrast runs through both the law and subject
sides sines the unit.y of the law side and the root unity on the subject
side sre crested but supra-temporsl while the diversity of laws and

diversity on the subject side are temporal, Not only must created eter-

20, Dooyewserd uses the term openbaren when referring to the fact that
the supra-temporal sxpresses itself in the temporal. The fullness
of meaning, the totality of meaning reveals itself in rich temporal
diversity. It menifests i{tself, expresses itself, but gemerally he
uses the term "reveals." This 1s a rather strange use of the idec
of revelatlion. One would normally think of the counsel of God re-
vealing itself in the creation and history of the world, but thils
is not what Dooyewesrd has in mind., It is the oreated fullness
and totelity which is revealed.

21, This use of the idea of created sternity in which more is obviously
in mind than the eternal character of the heart of the individual
man present.s soms problems. How this broader use of created ster-
nity is relsted to the totality of created reality as the result

of God's creative acts from which the cosmic becoming process pro- |

ceeds is not always clear. It would seem that this totality in-

¢luding the heart is to be regarded as being in a status of cre-

tted eternity. This will be dealt with in greater detail later.
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nity or the supre-temporal which is the higher contrast be thought of

as being dymamle, since a spiritual generation takes place, but being
central it 15 called the central realm of occurrence.2 Hers Docye-
weerd definitely ssts off his idea of supra-temporality from any static
view of supra-temporality, For this reasen Dooyewesrd cannot be thought
%o be a duslist in the line of Xenophanes, for instance.?> Vollenhaven,
in speaking against Dooyeweerd's view of the self, is recorded as saying, __
"T14d en verandering zijn correlaats raakt heel de mens. Pas op voor
het duslisae in de zin van: transcendents 1-s cnveranderlijk and nlet-
transcendente 1s veranderlijie-tijd."2¥ But this view of transcendent
and non-transcendent, which was characteristic of the purely cosmelogi-
cal dualist, Xenophanes, carmot be applied to Dooysweerd, As we have
sesn, Dooyewesrd stresses the dynamic cheracter of the supra-temporal
or created sternity and even spesks of s spiritual supra-temporal gener
tion which conld hardly be done if he conceived of the transcendent hori-

gon as unchangeable like Yenophanes, As to what this dynamic character
18, however, Dooyeweerd in line with his critical transcendental thinkin
will not say, preclssly becauss it transcends our temporal horizon which
ig the boundary for theoretical thought.35 Dooyewserd's thinking in

these respacts can only be viewed as a monism with higher and lower con

22. Dooyeweesrd, A New Critigue, I, pp. 32-23.
23, Vollemhoven, Geschisdenis der Wijsbegeerts, I, pP. 59-66; Popme, .

Wiisbegaerte en Anthropologis (Amsterdam: Buijten & Schipperheijn,
1§23). pp. 11-88; Popma, "De eeuwligheld Gods volgens Boethius," -
Phil, Ref., XXIT (1957), pp. 35-51.

24. Vollenhoven, "Collage systematiek - het probleem van de tijd,” p

25, Dooyeweerd, op. ¢it., I, pp. 32-23. Here he rejects the phrase
ncentral trans-cosmic time" as applying to the mipra-temporal in
general because it would not be servicesble to cover both reglms
Tt is sald 4in line with the question of criterion for the use of
terms, To apply this phrase to the supra-temporal would leave one

"entirely in the dark.,"
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trasts which are always kepf in strict correlation since they proceed
from the creation work of God "in the beginning."

One last consideration before the thems of priority is taken up
iz the relation of the heavenly crested to the earthly temporal cosmos
and to created eternlty, We cen formilate the question scmewhat Iike
thisy is oreated oternity, which Dooyeweerd ssphatically 1nsiatsI must
be sean in strict correlstion to commic time, to be ldentified with the
heaven of the angels and departed saints? Dooyeweerd dlstinguishes clear-
1y our earthly temporsl cosmos from the heavenly created &s it has re-

26
It would seem from a host of different

lation to the angelic world,
considerations, which will be presentesd in greatsr detall later, that
Dooyeweerd thinks of created sternity and heaven as very closely related,
and it would appesar that in places they are even identical, although

he does not speculate much concerning this, From other statements it
would appear that he distinguishes somewhat between crauted eternity
and heaven as sternity. In genersl, however, we can say that created
sternity and heaven, being the place of departed saints and angels as
well as the ascended Christ, are related closely enough to be considered
*3 making up the higher contrast of his monistie position,

B. Theme of Prisrity:

Central for uﬁderstmding the vision of Doayeweerd a= & whole is
the prasence of the theme of priority, My judgment about the character
of Dooyewserd!s concentration point, its transcendence above time, and
the ngture of supra-temporality (boventijidlijkheid) in its many applica-
tions 44 pulled togsther and confirmed when the complex of problems sum-

mary
z8d by the term "supra-temporality" is viewed in the light of the

B T—
Ibid,, TT, pP. 53, footnote,
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theas of priority. The defenders of Dooyewserd on this point have em-
phasized the unity in Dooyewesrd's view of man, in particular that
of heart and temporal body, and religion and its fumetional and typical
expressions, It is particularly when the fact is esophasized that the
heart of man is net in cosmlic time, but exists above time, and that this
is one of Dooyewserd's central 1deas, that defenders of his system come

to his defense, It is in answer to these defenders that the theme of

priority is of supresme importance, ]

As was briefly mentiensd befors, it is unigus to the theme of prior- g:-
ity as it is feund in wany monists, e.g., St. Augustine's third period, E
that influencs is slways exercised on the lower contrast by the higher

contrast snd mot by the lower on the higher., The lower is dirscted by
the higher., Particularly in those who hold to the impetus theory smong
these advocates of the priority theme, movement is started in the lower
only after sn impetas from the higher contrast, as opposed to those de-
fenders of the priority dootrine without impetus in which movement ie
presant in the lower but steered by the higher as a rider stesrs a
moving horse,27 '

It sesms to be the case that in Docyeweerd directicn, influence,
and movement ars always sxercised by the higher contrast in general,
the supra-temporal upon the lower contrast, that is, &1l which transpi'r_'
within the cosmic sarthly temporal horizon rather than in the reverse
direction from the lower upon the higher contrast. This state of affal

which will be seen immediately following from different angles seems

27. Gee footnote § of this chapter for more about the priority doe ¢
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explain why Dooyeweerd speaks of the heart of man as trnnsccndmt.za
of religlon as trmscmdont,z‘; and of the supra~temporal body of Christ
1s transcendent.® This word "transcendent,” as used by Dooyewserd,
carries with it the implication thet the heart, the concentration paint,
is permanently above time, and can never be regarded as in time. It
means consequently that transcendence is not to bs considered the re-
sult of an actlvity in which the heart of man is thought to move from
within time to above time, bDut rather the term "transcendence™ is a
description of the permsnent statas or position of the hesrt and the
concentration point becsmuse of its nsture as trgnscendent, 1,s., above
cosmic time, This mesans that Dooyswserd can often spesk of the heart
as residing in a central transeendent sphere, i.s., religion; of the
heart as participating in a trasscendent emprs-temporal religicus
commnity, the body of Christ; aad, becsuse of this transeendent posi~
tion the heart is provided with a still more sll-esbracing horizon, i.e.,
the transcendent religious horiron of created reality, rather than only
the earthly temporal trgnscendental horieon,

This theme of priority comes to rather clear expression in two terms
used frequently by Dooyeweerd, These terms are "expression" or "revela-
ton" (opsnbaring) or "bresking'” and "concentrstion.” Dooyewserd usses
the term “expression" when referiing, for example, to the faot that all

Ean's temporal functions are expressions of the transcendent unity of

2. T was once challenged to show that Dooyewserd applied the term
"transcendent" to the supra-temporal. Thaers sre mimercus places
in which this terwm is used, TIn respect to the heart see Dooyewserd,
"Het tijdsproblesn in de W.d.W,," Phil, Ref., ¥V (1540), pp, 179,

2 19?' 209. 222. °

9. goggya;;;rd. A New Critique, II, pp. 552, 562-364, $70, 572, 578,

3. Inid,, TIT, pp, 214-215, 5%7.
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man, the heart,3l The heart on the subjtct slde is the unity, totality,.
and fullness of 21l man's temporal functional 1life and all these function
must be thought to come from this heart. They must be sald to coms from jJ
the heart because the heart is the individual root unity of thoss func-
tions in which 211 the functione are present in an undiffesrentiated
way. That these temporal functions can be sald to ﬁa present in tha
heart as undifferentisted and timrofore indlstinguishable, is clear from
his idea of cosmic time az a prism, This priss concept haz the =igni- 3
fication of refracting into rich diversity that which before the re-
fraction was an undifferentiated mity or fullness, e.g., light.

This clearly appliez to the heart of man and there iz no sense to the
analogy if one does not think of the functions as proceeding from the
transcendent heart of wan in some sense,

It would szeem that Dooyeweerd can speak of the heart as the whole
man before God, becsuse all the functions sre present in the hegrt be-
fore their refraction.32 This comes to 1ight in what he says concern-
ing the creation of man. "De schepping omvat m.a.w. de totale mens in
rijn centrale afhenkelijkhelid van God, als beelddrager van zijn godde-
1ijke Corsprong: de formering en het ontvangen van de levensadem ic de

witwerking van Gods scheppend woord in het tijdelliike wordingsproces,

31. Dooyewssrd, "Individualiteits-structuur en Thomistiasch substantle-~ §
begrip," Phil, Ref., IX (1544), p. 33, Hers he says, "Het is dm
de integrale tifdelijke uitdrukkingsvorm van den geest des menschel
die zlch ult geen der modale aspecten van den tijdshorizon laat
uitsluiten, Zooals het zonlicht door het prisma gebroken wordt in
de zaven kleurengammas van het lichtspectrum, roo breekt zich de
goestell jke wortel-esnhaid van = menschen existentle door den
tijdsherizen in de rljke verscheidenheld van modale aspecten en
individualiteits-structursn van het lichamelijk bestaan,'

32. Dooyeweerd, A New Critique, III, p. 88.
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oversenkomstig do ordeningen en structuren deor God in de orde des tijd
gesteald,® 33

Although Dooyeweoerd nowhere in this whole section explicitly speaks
of the heart as the whole man before God it seems that from the context
one s almost forced to conclude that this is the ocase, Whether it is
here the case is particularly important in this oontext since h.e is=
clearly speaking of creatlon as distinguished from becoming and of
comic temporal becoming as procesding from the completed creation work
of God, Man as a totallty is created and stands before God. If a case
can be made that man as crested totality beforas temporal becoming is
the whole man in his heart then we have a clear pictures of how func-
tions have come forth from the heart, even genetloally, and also s clear
oxample of what Dooyeweerd means by refraction., This is an eszentiasl
point, bscause many of his students heave focused on the heart's concen-
tration of its functions upon itself, or concentration, and neglected ta
see the squally lmportant notion that temporal reality depends on the
supra-t.emporal and is the expression in time of the higher supra-temporal
contrast,

This interpretation is brought out by what Dooyeweerd says ol the
bodily forming process, He says,

Onder invloed van het dualistisch vorm-materie motiasf
van de griekss wijsbegeerte wus hier de centrazal-religieuzs
zin van het bijbels schepplngsmotief wlt het cog verloren.
Want hoe kon de mens binnen de tijdelijke orde tot een
"levende riel"” worden, wanneer God niet in den heginne 244n
scheppend woord gesproken had, dat het gehels mensdom in

zijn totaliteit, gerepresenteerd in rijn stamveder en stam-
moeder, tot aanzijn riep, een sanzijn dat zich serst in

33, Dooyewesrd, "Schepping en evolutie," p, 116.
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het wordingsproces binnen des tijdsorde zou ultwerken?
Of meent men dat de woltooilng van de schepping wan de
mena slechts op twee menselljks Individuen gou slaan
on dat hun nakomelingen niet in het. voltooide scheppings-
work van God begrepen waren? Maar cok de eerste mensen,
dis binnen de tijdelijke wereld op aarde werschenen,
waren ondervorpen san het lichamelljk formsringsproces,
waarvan Gen, 237 spreeskt, en waarin zl} tot "levende
ziel™ werden, doordat God hun de "levensadem inblies.”
Formering nu, hoezser ock uitwerking van Gods scheppend
woord, 1s relve geen schepping, masr vormgeving asn een
reeds esrder in de tijdslijke orde asnwerig materiaal,
dst ook zelve serst door heat goddelijk seh;ﬁpingsuoord
tot asnzijn kwam, evenils de "levensadem.'

Certain things can be said on the basis of this quotation. The
temporal bodily forming process follows upon the finished creatlon of
mankind, As we have sesn, this creation embraces the "totale mens in
ziin centrale ofhankelijkheid van God, als beslddrager van rijn godde-
1lijk Oorsprong.” The becoming process iz a becoming of what is created
totality, i.e., nothing bacomes temporally which was not first created,
This comes out clearly when Dooyewesrd stresses that the creative work
of God embraced not only the first two individuals but mankind in his
totality. Although in this context Dooyeweerd nowhere says explicitly
that the hearts of all men represented in their ancestors Adam and Eve
{stamvader sn stammoeder) were creatsd and then become 1n the temporal
process sccording to the order of time, this seems to be what is im-
plied. He speaks of a temporal bodily forming process which would
clearly seem to distinguish what is dealt with in Genesis 2:7 from the
hearts of men. In many other places, especlally when Docyeweerd speaks ;_'
of the heart of man as concentration of &1l functions, the heart is
looked at as the whole man with all the funetions undiffarentiated be-

cause they sre concentrated. That Dooyeweerd views this created man-

3%, Ibid., pp. 115-1154.
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kind a3 totality, as reslly existing before its subjection to the tem-
poral bscoming process, comes out clearly from what Dooyewserd says in
a footnote in this context. He says, "also ward de mens tot sen lavende
zisl, Deze ultsprask spreskt duidelijk van een wording van de mens tot
esn tijdelijk levend wezen. Deze wording wan de mens tot een levend
wezon onderstelt dat de mens reeds geschapen was. De mens stond reeds -
voor God door het Woord dat hem tot sanzijn riop."35 This becoming of
man to a living being presupposes that man alrsady was created and gives
clesr indicetion that becoming follows oreation., The temporsl becoming
embraces a bodily forming process and "body" for Dooyesmeerd indicates
an enkaptic whole of a1l man's temporal functions whieh are expressions,
refractions of a root, undifferentisted unity and fullness, The body,
the functiemantel, finds its concentration point in the heart, That

it is the heart as the not yet temporally refracted and differentisted
totality which Doocyeweerd has in mind as created by God in the begin-
ning, seems to come out, in this context. In spesking of the fact that
the revelation concerning the creation cannot be 1dentified with the
creation itself he says,

Dle openbaring richt rzich primair tot het menselijk hart,

het religieuse centrum van ons beataan,wasrin God "de ssuw"
gelegd heeft, en waarin door de werking van Z1in Geest alles

wat in de tljd geschledt in centrale relatle tot Hem wordt

gevat., Maar zij gaat als cpenbaring ock in de tijdshorison

van onze ervaring in, om de mens binnen de tijdsorde in hast
geloof man te spreken, Binnen de tijdsorde mu spreskt de
Woord-openbaring over God zelf vaak in termen van de tifd,

maar dit wil niet szeggen dat God 32 zijn scheppingsdaden

in die tijd zouden zijn besloten, :

Two things appesr from this quotation, First, he is talking about

Ibid., p. 115, foctnote.
Ibid.. pp. 116-117.
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the heart as the religiocus center and is also viewing this center in
1ts strategic importance az the point to which God primarily directs

the revelation of his crestion, Second, it appssrs that thls religlous

center cannot be regarded szs being in the time horizon or subject, as
religious center, to the time order. If this were not true, revela-
tion concerning the creation would not also have t.o. go into the tem-
poral horison to speak to man in faith nor would it need to be address-
od to the temporal faith function of man. The higher-lower contrast
comes forth clearly hers when cne notlices that revelation concerning

the orestion 1s sddressed to man in his religlous center, in which Ged

has lald eternity, .and to man in his temporal feith function within the

time horizon and under the time order.

In this same quotation we notice that revelation has two sides cor- Q_

responding to the higher and lower contrasts in man, This point will be

dealt with later when we treat the Incarnation and the concantration

point,
Dooyeweerd's way of speaking about the heart and the image of God

seom to point up the fact that when he says, "De schepping omvat m.a.W. :

de totale mens in zijn centrale ofhankelijkheid van God, sls beelddrager §

van zijn goddelijke Corsprong," he 1s referring to the heart of man viewsd
E

ed as the whols man. In another article Docyeweerd refers to the image
of God in man as "het centrale getel van het beeld Gods.“ He says, '

Slechts in de ontsluiting van ons hart voor Gods Woord-~
openbaring worden wi} azan ons zelf ontdekt en onthuit
glch de ware wortel-senheld van onze existentis, die,
als de centrale zetel van het beeld Gods, de tijd in
21jn kosmische zin-verscheldenheid transcendeert, omdat,
faar de scheppingsords sl het tiJdelijke in haar op de
ssuwigheid in haar bijbelse (nlet Griekse} zin diends
te worden geconcentreerd, In de afwvallige richting

van het menselijk hart is dit beeld Gods geheel ver-
duisterd, maar in Christus Jezus is het ons in zijn
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ware rinvolheld gecpenbaard., En slechts in en uit Hem

leren wi)] in de gemsenschap van de H, Gesst verstasn, in
walke zin wlj in het centrum onzer sxistentie de tijd te

boven gasn, ofsch wi
Hﬁ_ ofschoon wi} tegelijk binnen de tijid besloten

In this same article ha spesks about the image of God in man ard
sbout the heart, "Niet uit ons lichaam, mesr ult het hart onzer exis-
tentie komt de zonde voorti en niet ons lichaam, masr ons hart moet weder-
geboren worden. In bijbelse zin is het mensslijk 1ichesm de *tempel!
van Gods Geest, maar niet het centrum en de radix van onze naar Gods
besld gesachapen nu!lselj.dlcheid.“38 In these two quotations we ses the
wvay Dooyeweerd views the image of God in man and the heart. In one place
it even appears thet the image is identified with the heart, 1n other
rlaces only as the central seat of the image, giving the imprasssion that
the image is more than the heart.

To mm up the case, it sppears that Dooyeweerd is saying that the
hunan rece as a totality repressented in Adam and Eve (stamvader en stam-
moeder) was created by God in the beginning, All that will unfold snd
be subject to the temporal process of bacoming is present here as finish-
ed creatlon. There would seem to be a root commmity of hearts represent-
ed in the heart of the first representative root, Adam. Since the heart
appears to be the image of God for Dooyeweerd, God is reprasented as cre-
ating the total man in his central depsndence on God as image begrer
and with &ll men es image bearers in Adam, Since Dooyeweerd can spesk
of the heart as the whole man, the whole human race can be sald to be

created. This created human race unfolds and becomes in rich diver-

37. Dooyewserd, "Van Peursen's critische vragen," Phil. Ref., XXV
(1960}, p. 103.
3B. Ibid., p. 133,
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slty according to the temporal arder, 3% The whole man becomes both
body and heart since both are subject to generatlon, the body to a
temporal generation and the heart or soul to & supra-temporal gen-
sration process, From the created whole man, that is, the heart, the
whole men becomes, The temporal body functions comprehended and wn-
differentisted in the created heart now unfold in tlhoir rich diver-
sity in the temporal becoming process. On the other hand, all the in-
dividusl hearts of men created in their first repressntative become by
a supra-tssporal generation, In thlis way we see that all reality as
1t exists now ix the expression or openbaring of Lits prior existence
as created undifferentiated totality. Dooyeweerd intimates that reallty
a2s it exists through temporal becoming and supra-temporal generation

had a pre-extstence, He tries to set his ides of reality's pre-exis-

tence as finlished creation apart from an ideal pre-existence of the cre- 1

ated in the Spirit of God. He say=, "Men hoede er eich dasrom voor op

spaculatieve wijze het scheppend tot asneijn roepen daor Gods Woord als -

esn ideele van het geschapene in Gods Geest te vatten, Ook dit is ween
ondeugdelijke poging van het menselijk denken om tot de verborgenheid
van Gods scheppingswerk door te dringen."“o Here Dooyeweerd warns cne
against viewing the crestion work of God in the begimming as 2 temporal
avant on the one hand and a2 an ldeal pre-existence of the creation in
God's Spirit on the other hand, The existence of the created is not

an ldeal pre-existence in the Spirit of Ged; it exists as created, as

39. Dooyeweerd, A New Critique, III, p, B8ff, For the ldea of the
breaking of the spiritual root unity into rich diversity of medal
aspects and individuslity structures of bodily existence see
"Individualiteits-structuwir en Thomistisch substantiebegrip," p. 33

40, Dooyeweerd, "Schepping en evolutie,” p. 116, footnote,
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the finished creation. It is this finished existing creation that now
bacomes in the great becoming process., Here, then, we sees the monistie

origin of both generation proces=es on the one hand, and also, sinee it

is the heart or root which is created and thersfore bacomes, we see how

the priority is glven to the higher contrast. The lower temporal be-

coming is directed from the higher but it also is a becoming of the cre-

ated in its pre-existent root unity and totality, The lower contrggf.
does not influsnce the higher but is the developsd expression of it.

It can be diagrasmmed something 1ike thias

hva*

The theme of priority appears most clearly in Dooyeweerd's idea
of concentration. In line with the theme of priority, concentration is
always concentration from the lower towards the higher, as this lowsr is
dirscted, guided, or concentrated to the higher. This theme comes out
in many facets of Dogyeweerd's thought, For exemple, his whol.e transcen-
dental critique depends on his idea of the tranecendent starting point

being beyond the temporal horir.on.ul The dependence of the transcenden-

41, Thecretical thought cannot overcome the anti-thetical relation set
up in the analytical gegenstand relation unless it is directed above
itself to & transcendent supra-temporal concentration point. Thae
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tal eritique on this supra-temporal tru-ascendent starting point means
that intermodal synthesis can be accomplished. Because the center of
consciousness is supra~temporal, transcendent, not in time, synthesls

can be completed, Immanence thinking is forced, on the cother hand, to

PoInt To ses is that The concentration 1s the point from which the §
concentric direction is initiated and glven to theoretical thought }§

and that it 1z helpless without the higher. Dooyeweerd says,
"Sowhere, hence not in the logical aspect elther, does cosaic time
in itself offer a concentration point that could serve as a point |
of departure for philesophie thought, In time meaning is broken '}
into an incaleulable diversity, which can come to a radical wnity
only in the religious centre of human existence, For this is the
only sphere of our conscioumness in which we can transcend time." 1§
A New Critigue I, p. 31, On the same page in 2 footnote he states 3
this sven stromger, "Even the idolatrous absolutizing of the tem- 2
poral cannot be explained from the temporal horlzon of humen sxisty
ence, For the latter nowhere provides a point of contact for an 3§
idea of the absolute, unless it be releted spriori to the supra-
temporal, This sot of concentration presupposes s supra-temporal °§
sterting point in our consciousness.” See alsc Dooyeweerd, Ver-
kenningen in de Wijsbegserts (Amaterdam; Bui}jten & Schipper-
heijn, 1992), rp. 3132; also "Het dilemma voor het Christelijk
wijisgesrig denken," Phil, Ref,, I (1936), pp. 7-1%. In "Del
Vecchio's Idealistlic Philosophy of Law," Phil, Ref., XXII (1957),
p. 15, Dooyeweerd says, "This endeavour to synthesize the antag- 3
cnistic motives of mature and freedom wes uncriticsl of theoreti. }
cul thought. For a theoretical synthesis presupposes z starting §
point in human coneciousness which tranecends the antithetical 4
basic relation of the theoretic attitude of thinking, This start-j
ing point is only to be discovered in the transcendental way of
concentrating our theoretic act of thinking on the I. But thls
concentric direction of theorstic thought is not to be explain-
ed from the intrinstc structure of the latter which, on the con-
trary, binds it to the divergence of the sntithetically opposed
modal aspect of our sxperiential horizon. It can only originate
from the religious basic motive which rules the I-ness as the
religlous concentration point of human existence," It appears

from these guotations and countless others that theoretleal '
thought cannot initiate the concentric direction. The lower is
moved by the higher, and this means that theoretical thought is
helplass without the sgo in the higher, in fact it is the ego
that thinks and thinking without its relation to its center and’
transcendent drawing-together-point (betrekkingspunt, point of
connection) is an abstraction. The act of thought is an ex-
pression of the sgo in the temporal horizen which the ego initl-
ateg and self-reflection in the concentriec directlion is the re-
turn movement of the thinking ego to itself which is alsc only
initiated by the transcendent ego. The whole transcendental
critique depsnds on this theory of prlerity,
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complete tha synthesis by taking one of the poles in the lntentional-
antithetlcal gegenstand relation., This antithetical relation of theo-
retical thou_ght is set up in theoretical analysis. Theoretical analysis
must move by lts inner nature to theoretical synthesis, But the anti-
thetical relation is caused by the intentionsl opposing of the logical
funetlon to the nonlogical function of our real act of thought. This
intentional opposition, set up through snalysls, cannot be overcome by
taking either side of the oppoged_ aspects, A point must be found above
the diversity of the functions cpposed to one another., The condition
of functional diversity is precisely cosmic time as breaking or re-
fraction lew. Therefors the point of synthesls muast be beyond commic
time, It is the transcendent center of conscliousness in its I-ness or
selfhood that proves to be the hidden player behind the scenes. It com-
pletes the act of synthesis by directing the functions to itself or by
concentrating them in itself, In this way, through concentrating or
directing the opposed diversity to itself as conocentration point above
the diversity, the diversity is seen in 1ts deeper unity and intermo-
dal synthesis is ncoompnshod.uz Tltimately, all functlons are functions
of the selfhood and analysis is inltiated by the transcendent self and
is overcome in synthesis by re-direction back to selfhood. The self-
hood as transcendent to the lower pulls or draws the lower to itaelf.
The lower is thersby given concentric direction since the higher is de-
fined as 4 focus point, concentration point, betrekkingspunt, ste.

A1l of the lowsr 1s directed by the higher contrast. The compre-

b2, Dooyewesrdts distinction of the concentric and divergent directions
of conseclousness is of great importance because it lends support
to this analysis of the presence of priority, This will be dealt
with in a later section,
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hensive charactsr of this direction of the higher contrast by the lower |§ reality is meaning and this signifies that it points to the transcen

comes out clearly ln Dooyeweerd's answer to a questlon from Van Peursen, | dent root unity and from the root unity to the :lfx q' of 211 meaning.

He aays, It points to the unity because it is directed to the unity by the root

Maar als hij zijn bedoeling nader tracht ts verduidelijken unity. Temporsl reality is meaning because it is pulled from sbove )
door de toevoeging, dat de eeuwigheid meer moet worden
gozlien alzs "vamlt de tljd intensief op God gericht zijm,"
dan hesft bi] blijkbaar nlet bedacht, dat Gods "eeuwlg

A jn™ in geen geval in de religleuss relatie van de mens
tot zijn Schepper is te valten. Anderzijds ken de tijd
zelf niet "religleus gekwalificeerd" gijn, omdat "kwalifi-
catie” julst een lmmanent tijdelijke bepaling is. Maar de
tijd is nasar zijn Lrmanente gin-dynamiek wel "religisus
gericht,” d,w,z, intrinsiek betrokken op het religieuze
concentratiepunt der menselijike existentie, Want slachtE
de mens stast in de centrale religleuzs relatie tot God,*3

towards a unifylng point. Temporal reality without reference to this
unifying transcendent root unity is incalculable diversity., It pro-
ceads from created totality and becomes rich model and typlesl individ-
ual diversity and is pulled back to its root wnity from sbove by this
root unity and &p X r{ from which it has proceeded,

Just as 211 temporal societal structures are sxpressions of a
It is apparsnt that Dooyeweerd holds that time in its immanent
f suprz~temporal religicus root community, so they are all directed by
moaning-dynanics does not direct itself; it is directed. The use of
this supra-temporsl root or religicus comwunity, the body of Christ.
the passive 1s very characteristic of Dooyeweerd, eo.g., the lower is _
-8 The being directed by 1s always sccomplished by being directed to. Only
moved, 1s directed, is concentrated., This is possible because the low- .
in this way is reality religlous, that is, concentric, unified, and mean-
or i1s intrinsically related to the transcendent supra-temporal center
ing-{full}, Without thix concentric direction of the lower by the
in the higher contrast.
higher contrast through the transcendent supra-temporal concentration
To say that time in itz immenent meaning-dynamics is religlously
) point, the lower temporal reality cannot be related to God. Without
directed implies and sums up many facets of Dooyeweerd's thinking, For 3§
this directedness toward God by the transcendent root it tends to fall
eoxamplse, the whole historical opening process is led and directed by
into meaninglessness, into nothingness, although God's grace keeps this
the heart through its temporal faith function. The opening process is |
from happening since in Christ he maintains the created order,

cne that is directed from above in the transcendent religious sphere
This theme of priority also comes out clearly in Dooyeweerd’s idea

of human existence, Another exsmple is the important stress which
of idolatry. The selfhood turns from its true Creator-directed worship

Dooyewesrd gives to the transcendental direction of time, The t.rmscan_,:
3 toward worship of the temporal. The selfhood is abave the temporal be

dentsl dirsction is the anticipatory or concentric direction of all tem#
Cause it directs the temporal toward ltself, but the selfhood does not

poral reality to the transcendent (in the higher contrast) concentratior
A Stand in itself, it is ex-sistent, it must concentrate itself on an

point in which the individual human heart partleipates, Temporal ]
°rigin, But having turned from lts true Origin the spostate selfhood

43, Dooyeweerd, "Van Peursen's critisch vragen," p. 140, turms to the lawer, relative, earthly, temporal, and created and seeks
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i versity ls drawm and directed to and by a supra-temporal reot unlty

to find rest in the temporal diversity by absolutizing some aspect or

vhich is sgain drawn to and by a mipra-tesporal reot unity which is

facet of it, This whole process of apostasy depends on the fact that
ageln drawn to and by the Divine Origin., The apostats selfhood lozes

the lower is directed by the higher contrast to its Origin so that this i
3 its actual transcendence when it directs itself from its transcendent

structural process continues to be present even in apostasy, although
sphere of sxistence toward a pretended Origin in the non-transcendent,

now the directicts are changed. The higher, the transcendent selfhood, 1
1 t,e., the lmmanent temporal. This sbsclutization and conssquent loss

directa its immanent funetloning towards itself, and then from this
- of actual transcendence cannot bs explained uniess the selfhood is=

higher peint of relation it turns toward the lower and absolutlzes it,
located in a transeéndent position, unless it has a supra-temporal

instead of directing the lower beyond itself to its Origin., This pro-
sphere of existence, a supra-temporal structural central ralation to

cess can only be redirscted by a pullihg from the true Origin, The con > ¢
f the Divina m,ﬂ,x‘ N beyond the creation,

centration of the heart upon its lower temporal idol can only be over-
. To summarize thus far, we have seesn that movement in the lower in

come by its being redirected from the still higher Divine Origin which §
- 3 2ll cases 1s dus to indtiation from the higher contrast. It is at the

pulls 1t away from its temporal alleglance of absclutiratlon of the
impatus or initiation from the higher that the lower temporal points

lower.
beyond itself and receives concentric direction, It is only when tem-

In summary, we have seen in a few important ways how the theme of ' 3
- pordl reality is directed snd moved from above that 1t is meaning, be-

priority works in Dooyeweerd's system, All of these will be deslt with]

in detail at a later point., One consideration 1s necessary at this timd

cause 1t does not stand in itaself end it has no root u.nity.u* This is

the theory of priority.

however, The terms "transcending" and "econocentrating" cannot be though
As was said at the begimming of this sectlen, Dooyswesrd seems to

as if the heart in the temporal transcends or moves from the lower tem
use an ontology type which was described as being cosmogonc-comuological,

poral to the higher temporal, Concentrating or transcending is m act

of the selfhood which iIs always transcendent, thet 1s, above time., Th

monistic, employlthy the theme of priority and being, thersfore, seml-con-

tradictory, Vollenhoven has shown that this thems of priority is only
temporal transcends by belng directed by the supra-temporal, by being

4. In De Wijsbegeerte der Wetsides, IT {kmsterdem: H. J, Paris, 1935),
P. 27, Dooyewserd says, "... 700 kan de vrasg: wat is gin? Niet wor-
den beantwoord ronder ons te be-sinnen op den gorsprong en sanheld
van sallen tijdelijken zin. Geen enkels tijdelijke zin-structuur be
stast 'an-sich'. Dat wat haar serst tot maskt 11 en_de
iijdserens in de gin-yolheid van onten kosmos, Zin is ‘ex origine'
de samentrekking van alle tijdelijke zijden van het bestsan in één
boventijdelijk brandpunt en dit brandpunt is, gellik wi}) wroeger
zagen, de religieuze wortel der schepping, dis slechts zin en
i;nmfdw;n aanziin heeft krachtens Goddelijke, souversin scheppende

- [1]

pulled above itself, by being drawn like = magnet towards one point.
This transcendent position of the selfhood and the concentration point.g
13 caused or is possible because it exists in a central relation to
Divine et;ernnl Origin, This Divine Origin draws the concentration po .
out of itself, that is, from resting in itself; toward= its fingl rest

» '
ing point, the & 2 X}  which alone stands in itself. Temporal di-
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found in positions which are semi-contﬁdictory.bs
C. The Semi-Contradictory Feature;

The semi-contradictory feszture of the ént,ology type in Dooyewesrd! -:5
thinking is of course modified by the presence of the Christisn ground- :'
wotive of Word-revelation, but it seems that there ars still ¢lear |
traces of this theme st varlous places in his thinking,

Dooyewaard, in descrlbing.cruted realityts mode of belng as zin
or meaning, does not hesitate to spesk of the effects of sin upon cre-
ated reality in such terms as mesninglessness, a tendency towards not

meaning loss, dispersion (verstrooidheld), ste. To be added to this

is his use of the notion of sin as a privation of neming.% Al though
he seeks to guard himself from a speculative use of this idas, he never
theless feels quite justified in using it, This is quite strange since
this notion has growm up and i3 part of the Greek theo-ontologlesl tra-
dition and has generslly been rsjected by Reformed thinkers. Now, as
has been said before, Dooyeweerd lays great stress on the fact that _
in Christ nothing of the created reality is lost and that God holds the
created law order intact through the fall and in spife of the sin of
man, In discussing the effect of zin on the pasitivizetion process, as
that process is influenced by apostate man, Dooyeweerd is seeking to do ..33

Justice particularly to the effect of the religious misdirection of

45. See footnote 5 of this chapter, g

46. Dooyeweerd, "The Seculartration of Science," (tr. by R. D. Knudsen)§
International Reformed Bulletin, IX {(July 1966}, p. 5. "That is 3
also why humen existence, in its religlous center, is subject to a 4
law of religlous concentration, whilch has not been sbrogated by E
the fall. All the power of the devil is based on this Law of con- §
centration in human existence, because without this law ldolatry 7
would be impossible. Sin is a privation, a lie, = nothingness;
but the power of sin is something positive, which is depandent
on the created goodness of reality,” Also, A New Critique, II,
pp. 32-36, .

?5
apostasy on the historical forming and positlvirzing work of man. This
is » deep point in Dooyeweerd's thinking and the use of the notlen of
privatic in this context .1..3 to & certain extent understandable.47 The
unique piace of positivizetion in Dooyeweerd's thought and the infiuence
of apostasy on thls process might justify some resuscitation of the
old pagan notlon of evil as privatio,

We have seon that the theme 6_! priority is apparent in the fact
that the direction and influsnce beﬁeen the twe contrasting realms aras
slways exercised by the higher on the lower. The traces of semi-contra-
dictory emphases come out most clearly in the way Docyewserd pietures
idolatry,

There are two forces operative on the =inful heart of man. Docye-
weerd 1likes to speak of the rich diversity of the modal functicnal as-
pects as tempting the apostate man, who, because of ths in-created
existent character of the selfhood with its concentric tendency, must
restlessly find a ground, The universality in its own sphera of all
the temporal fumctional aspscts allow illusory full scope to the abso-
lutizing, continuity desiring, and restless character of the apostate
supra-temporal selfhood. In apostasy the selfhood is drawn toward the
rich diversity of temporsl reslity, In the end, any shsolutization of
4 sphers of temporal reality, because of its universality in its owm

sphere in which a crosa ssction of the whole temporal cosmos is ex~

47. Dooyeweerd, A New Critigue, II, p. 33. ¥Is sinful reality still
meaning? Is it not meaningless, or rathsr the adversary of mean-
ing, since meaning can only exist in the religious dependence on
its Origin? Here we Indeed touch the deepest problem of Christien
philosophy. The latter cannot hope to solve it without the $1lum-
ination of Divine Revelation {f it wants to be guaranteed from fall-~
ing back into the attitude of immanence-philosophy,” See also
PP. 330-337, 362-365 in this same volume.
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pressed, proves to be only ene among many possible abselutiszsations,
Apostate man is cenfrented with an "embarrsssment of riches," by the
nany possibilities for "lmms" and by the diverse aspscta which all lend
themselves to similar abselutiration, Cosmic time relativizes all the
modal funotional aspects by directing them te their fullness of mean-
ing in the transcendemt supra-tesperal consuwmmation .nd..ﬁllilnus of mesne
.’mg.l'e Bach functional aspect is in the last analysis only a relatively
soverelgn refractien of a transcendent supra-tesperal fullness of mesn-
ing, lost sight of in spestasy. Aipestasy 1s desoribed as & lose of the
trie oencentric dirsotien tevwards the true Origin. The redirection is
a pulling ef the selfheed by the divine drawing ({rahere) ey frem the
Wrd diversity upen which it has cencentrated its attention, with
whioch 1t is bedazzled, ts which it has directed itaself, and in which
it 1s seeking te find rest. The Werd of God is described as & central
driving pever {(drilifkrgcht), Kracht, a dunswis, s pswsr, It is alse,
hww&. a pulling or lifting pewer, for it pulls the selfhood sway _
frem its temperal abselutizatiena, It pulls and attracts the selfhood
toward its true Origin se that the true concentric direction of the
self upon its true Origin can be regained. This is a Divine .rodiroct.icm
in which the unity of direction of the selfheod is restersd. The dls-
persion (verstroeidheid) of the selfhood in which the selfhood is broken
and lost in thes diversity of funotions and lost in the incalculable

- ; )
ATCECFGC of comie temporsl individuality is overceme, The selfhood 3

oan go in two directions, sither from the supra-temperal or transcendent
religious sphers toward the temporal diversity in the tempirsl horizoen
or toward its sternal resting point in its true Origin, The rightly

“8. M-' nu PP. 3-”. {"89-490' 5‘!‘0"5&1' 560'561-
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directed selfhood directs its functions by pulling them in self-reflec-
tion toward itself as thelr transcendent unity. The concentric dirsction
of meaning is centered in the selfhood which must direct its temporal
functions, as well as all of created reality by its transcendeantal
boundary (grengz) function, falth, toward itself as the root unity of the
cosmos and thence to the Origlin of the cosmos. The transcendental an-
ticipatory direction of the cosmie time and the pointing chersctar of
cosmic temporal meaning in a concentric direction sbove time to the root
unity and Origin, is a structursl state of affalrs which {s held in
effect despite the fell of man by the transcendent Origin in the higher,
This explains the concentration on snd absclutizstion of the temporal
by the selfhood in apostasy. This alsoc figures strongly in the leading
of the opening process by the apostate faith, Nevertheless,the meaning
charscter of created reality is made s0 dependent upon the direction of
2ll temporal reality by the selfhood, which is trsnscendent to it, that
when apostasy occurs in the root, mis-lesding and sven mesninglessness
arises, Docyeweerd insists that this loss of meaning even influences
the law side in the process of positivization.

The integral radical character of the selfhood as the image of the
integral radical Origin®? is seen in the similar way in which both gon-
centrate and direct, The selfhood in the concentration point concentrates
or pulls toward itself its diverse functions in which it is involved
through ite coswic intuition. It pulls and directs a= a magnet all its

temporal expressions toward itself and it is directed and pulled out

49, For interesting usage of these important terms see Dooyewaeerd,
Vernieuwing en Bezinning (Zutphen: J, B, Van den Brink, 1963),
pp. 28-k2,
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of itself toward its Origin. It directs the lower temporsl toward it- ths seml-contradictory tendency in his thoeght. Te be completely in

self by being pulled or drawn hy the Divine Origln, It is concentrated the temporal horizon ls to be enstatically dlasolved in the incaleou-

by being drawm by the power of the Divine drawing (4rahers). By this Lable diversity of time.?) The animal world is closed up ln time and

power from the Origin 1t gives concentric direction and meantng unity man's uniqueness is particularly shown by the fact that the humen act-

structure is an individuality structure which has no qualifying or

to the restless temporal diversity which has lost its fullness of mean-

ing by having been refracted through the primm of cosmic time. The tem- typical functlon, not even the faith function,?Z

poral is restless becauss it no longer has unity, fullness, and a ground, The fact that asn has no typicsl qualifylng function expresses for

and it continues to be such until it returns in the transcendental an- Dooyeweard the fact that man has sn eternsl destination and no temporal

ticipatory direction toward the wnity and fullness of meaning from destination like the animals, Therefore, to have one's selfhood in time

whence it was refracted, This is all gained by its being drswn and would sutomatically mean losz of transcendence sbove the snimals and

directsd from above by the concentration peint. It does not find its #l=o brokenness, To place the selfhood under cosmic time as an sternally

fullnass without its being directed by the root unity of the cosmos or everlasting ordinance, as will be shown later must be done, is simply

towards the &Px h, or Origin which is & pre-condition for the tem- impossible for Dooyweexﬁ.53 This would immediately imply from Dooyewesrd's

poral meaning aspects finding their unity and rest. The temporal mean- point of view that there can be ne intermodal synthesis, no time-con-

ing dynamics "get stuck"® in the last aspect of the cosmos, the falth sclousness, and no unity, because there is no root unity within the

aspect, if the selfhood in the transcendent realm has lost its direction. temporsl diversity but only sbove the diversity. Time is somathing

b i E.
towerd the a() X 9 , The temporal meaning dynamics cannot be fulfili- 1 that must be transcended if unity 1s to be gailned. There soems to be

ed and reach rest if the root is broken and 1s directed towards the tem- 1} T T
A Sty ] - =T

52. See the note by Dooyeweerd where he mentions that the view that
the body of man was once defended by him as being qualified by
the falth aspect, btut that he his definitely thrown this view over.
Inleiding tot de Fnoyclopasdie der Rechtswetenschap {Amsterdam:

H. J. Paris, n.d.)}), p. 114, footnote 1,

53. In another context Dooyewesrd also atresses this fact, He says,
"Maar naar onge beschouwing, de Christelijke opvatting der per-
soonlijkheid, kan evenmin het 'individueele ik' in den tijd worden
gezocht en dasrmede nemen wij principieel tegen de 'geestesweten-
schappelijke soclologle’ positie, die gulks met de geheele immanentie-
philosophie julst we) dost., De individueele zelfheid is door en
door religieus, boventijdelijk. 1In le kosmische t1jdsorde kan
ndch san den individuselen mensch, néch aan het varband zelfheid,
ikheid toekomen. Dit is het cardinale ultgangspunt voor itedere
wozenlijk Christelijke beschouwing der tijdelijke samenleving."

De Crisis der Humenistische Staatsleer (Amsterdam: W. Ten Have,

1931), . 113.

poral meaning itself, The meaning dynamics iz turned back on itaelf,
but it, by 1ts created structure, does not stand in itself but points
and shows its dependence precisely by its being drawn by the Origin
toward himself,

Dooyeweerd stresses the fact that sin is a transgression of God's
law but also stresses the fact that sin 1s loss of meaning, a privatien.

Another way in which Dooyeweerd pictures man's spostasy indicates

50, For the use of this expression see A New Critigue, II, p. 189,
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invelved In the notion of cosmic time as a bresking law, 1 depresclation

of time, Popms has shown this tendency in many forms. It might even l:ne.-.
implisd in the figure of the prims which Dooyewesrd loves to employ, % .:
Despite the fact that Dooyeweerd says it is only an image snd should
not be fought over,55 it figures too centrally in Dooyeweerd’s thought
to be replaced, He calls ocosmioc time s brekingswet (refraction law)
and the mclear moments a byskingsponten {points of refraction).

his systeaatice on commio time presuppose the figure of the prism and

Al

there 1z no image that could be conceived of that could replace this,
The moment this image iz changed many festures of Dooyeweerd’'s systean
do not £t well,50 The lmage seems to be more than just sn image in
Dooyeweard's thinking,

For man to be oompletely temporal, that is, to have both heart and
funetions in time, 12 not only inconasivable for Dooyewserd, but it
would mean that man wounld have lost his eternal destination, would be
condemned to restiessness and would not be any different than the animals _.:

Therafors Docyewesrd piotures sapostasy as a verstrooldheld, 57 as a

5k, In "Disgualificatie van den tijd," Corr, bladem, XVII (1954), pp.
24-25, Popma speaks of the Gresk background of this ides. "Men
zou de vraag kurnen atellen of dezp brelcingsidee niest enigermate
door de antieke wijsbegeerte is b loed; en ook of de wijsbe-
goerts der wetsides in haar brekingsgedschte wel gshes]l aan een
disqualificatie van de ti}d kan ontkomen.” See alsc "De loochening 4
van den tijd,” pp. 26-28; "Geloof en geschiedenis,” pp. 28-31; i
"TiJd en geschisdenis,” pp. 12-16. A1l of these articles are in
this same issue of Corr, bladen,

55, Dooyewesrd, "Van Peursen's critische vragen," p, 139 3

56. Ses the interssting article of van Riessen whers he usss the figura j
of the circular steircass, "Systematiek - de werkalljkheid in den
toren," Corr, blsden, VI (1941), pp. 61-82,

57. Dooyeweerd, op. git., p. 103, "Bimnen de kosmische tljdshorizon
vindt de menselljke existentie geen wezenlijk concentratiepunt,
azar blljft ze verstrooid in de verscheldemheld van modale aspect.
en en typische individualiteitsstructuren.”

Bl
1oss of unity, &s & loss of time consciousness, as being restless, driven
to and fro by the dynamles of temporal mesning, and as being lost in
the time horizon, ,

To be completely in time, it seems, cannot be sesn as mesning loas
or loss of unity or time-consclousness, simply because the root unity
or the concentration point found in the new human race in Christ, the
sscond Adam, the new man under the central law of love, can be given
in time, Ths totality snd unity of the crested can never be conceived
of as given in cosmic time for Dooyewserd, This brings with it a de-
preciation of the everlasting holding character of commic time as cre-
ated ordinance, for the future on the new earth. 5till more, it drives
him to seek transcendence in an eternal central sphers of created mean-
ing in which the root unity and the consummaztion of weaning can be
achieved.  He is forced to view the created cosmos as a correlation of
ereated sternity and the temporal, This implies two orders and means
that some of the ersated is not tamporal, & notion which we shall see
is a typleal feature of nature-grace thinking, There is z semi-contra-
dictory pull on the selfhood, toward the temporsl in which it 1= in-
volved and in wﬁich 1t participatss in its temporal expressions and
temporal function mantle or body, snd towsrd the eternlty of God above
the ereated., This tension of twe diractions is overcome by the Divine
trahers or pulling power of the Word of God as dunamis from sbove., In
the reborn human race there continues to be this tension bhetween con-
centration and direction toward the temporal, which must conatantly

be overcome by Divine grace which in general is expressed as the con-

centration on the eternal Origin.58

58, The precise nature of thls tension will be dealt with in a later
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Dooyeweerd can talk about aevum as the state which must be con-

stantly actualized, becauss without this actualization in which tha

selfhood ls turned from concentration on the temporal, the selfhood
falls sway into mesning loss and even meaninglessness, Therefore,

there is the necessity for continual Divine grace and rellance on the

redlracting central power of God's Word and upon the tempors] Scriptures |

by the faith function, The faith funetion is the "window to eternity.®
Without this window, tesporal reality is closed off from its & px7,
root unity, and tends toward meaninglessness, The central importance
of this "“window to eternity"” 1s not limited to God's sternity, but

also to the created eternity in which the root unity of the cosmos is
located, and through which all the temporal is directed to God from
this one polnt in the higher, by God and by man. Created etemity is
a structural, but not static, condition or state or status of the self-

!

hood, but 1t must be contlnuszlly directed to its c;(J X e and must
concentrate itself on its Origin, It does this concentrating necess
becauss it is structurally made to do this by the religiocus concentra-
tion law which is not lost in apostasy. The actualization, however,

only happens when the selfhood is directed and directs itself away

section, In discussing the three relations in which the ego must
be concelved Af it is not to resolve itself into nothing, Dooyewee
says, ""The first relation, namely, that of the human ego to the
temporal order of the world, in which we are placed, cannot lead

us to real self-knowledge. so long as it is viewed in Ltself alone.

The temporal order of human l1ife in the world, wilth its diverse

aspects, can only turn away our view from the real center of human

existence, so long as we seek to know ourselves from it." In the

Twilight of Western Thought (Philadelphia: Presbyterian and Reformed
Publ, Co., 1960}, p. 182, Here we see somewhat this tension since k.

the ego is bound to time, enters time enstatically via its intui-

tion in order to know its body as its own, is consistently concem-:

ed with time because it concentrates the temporal on its self and

directs the temporal to itself, yeot he says that the temporal order‘

of aspects can only turn away our view from the real center of
human existence, so long as we seek to know ourselves from it,
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from the temporsl, by directing ite temporsl diversity toward itself,
One could almost say thaet as the selfhood directs the temporal to

itself, it is simultanecusly directed by its Origin. Not to be concen-
trated on one of the temporal aspects is to be concentrated on the
apx q' . The importance of seeing the distinetion between structurs
and dirsction; i.e., religiously being in a right or wrong direction:;
i,e., toward or against God, which is emphasired by Vollenhoven, is
somewhat confused in Dooyeweerd., It might be said that structure tends

to be reduced to direction, Meaning-fulfillment is transcendence of the
temporal and is a loss of temporal diversity {in the zense that diversity
is no longer distinguishsble) in the unity above time, the converging
center of dirsction towsrd the t,z.p x r; of all the temporal meaning
dynamics in its restlessnsss. Structure is transcendentally-directed
meaning. Mesninglesmness, nothing, and meaning loss tend to oecur when
this direction is lost, The stracture is almost its pointing character.
The ablding significance of the cosmic creational ordinances, their hold-
ing for the future safter the judgment on the new earth, is lost sight of.

This tendency to reduce structure to direction which is found in
Dooyewserd's ydea of meaning, despite the grest importance of thls idea
of meaning for cutting off all substantialization of created meaning,
is an expression of the semi-contradictory theme in his thinking, When
the direction to the A o r)’ is lost, the structure tends to pri-
vation of mesning. Even despite the grace in Christ there ie some pri-
vation of meaning,

As was said before in discussing nature-grace, thers is a verticeli-
zation of the eschaton. The tendency to reduce structure to direction

is caused, in the last analysis, because of a scholastic view of cre-
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ated sternity, The future horizontal line¢r character of commic time
is blocked. The endless character of cosmic time and the everlasting

or eternal validity and holding character of the creational ordinances

beyond the judgment day is not reckoned with, Re-crestion expresses
centrally God's felthfulness forever to his original creational ordi-

nances. If there is the implicit idea that eternity beginz at the

Judgment day, the idea of the structural constancy of all creation ordi- :

nances including the idea of cosalc time with its "forever" or sverlast-

ing character is lost, Structure comes to an end. For Dooyewserd all
that is earthly is governed by cosmic time and all aspects are aspects

of time and are intrinsically temporal. All individual temporal unities JB

are temporal. Thus when one does not think of time as endless and of

the re-creation as the fulfiliment and maintenance of creation oxﬂinméei"'

on the new earth, then, on Daoyewserd's own basls, there is bound to be

a total lack of treatment of the problem or & complete ignorance sbout

the future after the judgment becsuse eternity must be s whole new struc-‘

tural order, everything of this earth being intrinsically temporal. On

the basis of Dooyewesrd's own position concerning the temporal character 1

of earthly reality and the general importance of cosmic time it would
seem natural to insist on the continulty of cosmic time after the
Judgment day. It is necessary to so insist on this if the created is

to continue to exist in anything like its present structurstion, It

is precisely Dooyeweerd's lack of emphasls on this fact and Popma's cor- 3
respondingly grest emphasis on the importance of this point of the ever-

lasting character of the creatsd ordinances, which show the nature-grace ]

influence which restriocts the reformational direction of the ground-

motive of Seripture concerning the kingdom of God and the consummation
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in Dooyeweard,
Becavse the future constancy of the structure of temporal creasted

reality after the Judgment day is blocked by a second wets=ldes or order
ides, that of ote’mity_ in nature-gracs fashion, the conswmmation and
eschaton 1s forced in z vertical direction., The verticalization, as
the tendency to reduce structure to direction, is caused because thers
is no future for the present created structure after the judgment day
for Dooyeweerd. In a discussion with Dooyewserd, 9 I once asied him
whether he thought that the fact that Paul speaks of faith abliding

in I Cor, 13 after the judgment day, had any bearing on whether the
funetion of faith would abide after the judgment. Dooyeweerd gave an
interesting reply. First he =aid, "faith turns into sight and there-
fore falth passes away." Wwhen I mentioned the faot that Faul emphasizes
thet faith abides, he stressed the fact that we know reslly nothing
sbout the future after the judgment. When I then asked how it would be
pessible to conceive of a resurrected man without all the funetions and
the law spheres holding, he seemed to reconsider his previous statement
and agree that I was laying wmy finger on an important point. The
general fact that Dooyeweerd has not laid emphasis on the constancy of
ordinances for the future is simply not understood unless one sess that
he uneritically has taken over and works more or less implicitly with a
traditional scholastic view of heaven ss eternity, the eternity of God
as present, and also the idea that time ceases. It was probably in the
interest of avoiding theologism and speculative metaphysics in his owm’
thinking that Dooyeweerd failed to see the all important influence which

the speculations in neture=grace on these points exercise on the think-

59. At his home in Amsterdam, June, 1964,
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ing of Christendom., It is alsc probably because in all of these areas 87

&
we Jmow so 1ittle and because there has been so much speculation con- temporal®l and to the Origin. It cannot be denied that created reality

carning God's eternity, heaven as the place of departed saints and shows its depandence on God snd in this sense does not stand In itself,

Christ now, and also concerning the future after the judgrent day, that ] The fact that the' world was created shows its depsndencs on God as its

Dooyeweerd thought he could best deal with these areas by not desling Origin. Memning, as dependence on 1ts Origin is one thing, but depen-

with them. But this is an important type of oversight, The Bible sets | dence on created eternity for fullness, root unity, and the consumation

itself over against sll manner of spesculation on these points, sgainst of mesning 1s another, The sschaten, the unity, the consummation, all

views which were struggling to gain powsr over the lives of the early these are fulfilled in the central sphere of occurrence or the transcen-

Christians, The Stole, the Hellenistic-Judaistic, and the Sadducean dent. religious horison, which 1s supra-temporsl, beyend tims. Beyond

Yiews of God's oternity, heaven, and the future, are polemicized against | tize signifies not anly God in his exalted sternity sbove the created

by the New Testament authors. Popma brings this out very clurly.ﬁo cosmos, tut slse the created central resalm er the transcandent horirzon

It is in sccordance with the ground-motive of Word-revelation that we or created eternity, The ides of meaning as dependence has a great

must be dirscted properly in our thinking concerning theas issues and deal of significancs because God is the great goal of the orestion.

that we must continue to see the reformational Christian ground-motive But the kingdom 1s fully come only when God dwells with his people on

of Word-revelation zs pointing us away from a1l mythical notions of the new earth forever as the Medliater, whom the peacemakers will zee

heaven, God's sternity, and the futurs, That we should seek to set Tace to face because they will see the face of his Son, Jesus, in hils

off the true position from the false positions on these points is one glorified flesh, whom to see is ta ses the Father. The consummation,

]

of the chlef tasks of Christian philosophy, just as it is one of its the glory of Ged and the kingdom are according to the ground-motive of

chief tasks to be led by the Biblical motive concerning the creation Word-revelation, fully realized vhen God comes to the earth in judgment

and comes to dwell on the sarth, making heaven on the sarth bscause |

and to set itself off from false mythical views of the beginning of

the world, BSecause, then, the future is blocked and there is no idea 1. Dosyew T e Wilsbere der Wetsides, II, p. 27. " 200 kan de
* » .__.JL_.E—-—.—.“ e » v - - PPN

wvraage wat is zin?! niet worden bsantwoord zonder ons te be-zinnen op
den cersprong en eshheid van sllen tijdelijken zin. Gesn enkele tijide-
1ijke gin-structuur bestast 'an-sich'., Dat wat haar serst tet gin
maakt 1ligt boven de tijdgrens in de rin-velheid van onzen kosmos,

Zin is 'ex orlgine' de samentrekking van alle tijdelijke zijden wvan
het bestaan in esn boventijdelljk brandpunt en dit brandpunt is,

of the future for the structure, the structure is given sipnificance

and meanlng only when it points beyond itself to the created supra-

L] P " " p“ * Y L] L] = . .
&0 oprma, "Burgerschap,” Ehil. Ref., VIL (1942), pp. 98-122 gelllk wij vroeger zagen, de religleuze wortel der schepping, die

slechts zin en dasrmeds sanszijn heeft krachtens Geddelijke, souversin
scheppende rin.geving.” This article which we have queted before,
stresses the importance of the new sarth but alse desls with the
place of heaven and traces in Hellenle=n end Judslsm the views cur.
reat in respect to heaven and sarth, time and stemlty, and how
thers is a conscious polemie in authors of the N.T. to avold the
speculative currentis,
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of his abiding presence. It can never Le varticalized inte a sesing of

God in which faith will no longer be necessary, having turned into sight 4

in some vertical heavenly eternity in which itime and temporal created
Tunetions no longer apply; rather, it is consummated in the faithful
sesing und believing of the resurrected mankind ss it llstens to and
obeya the word of Jesus which is spirit and 1ife and which is fulfilled
in eternal 1ife on the new earth,

D. Cosmogone ~ Cosmological:

Another problem in which Vollenhoven sees ancient pagan thought
addressing itsel{ to is the place of the myth, The myth was a subati-
tute for Werd-revelation and one's relation to it in paganism was all
detersinative for the structure of one's thinking,

Vollenhoven distinguishes three basic answers to this question
which were 21l found before Socrates. These are theogono-cosmogono,

cosmogono-cosmologicel, and purely cosmologleal or purely structural

thinkers, The theogono-cosmogono thinkers are also called mythologizing

thinkers by Vollenhovon.62 They had views of the origin of the gods as
well as of the origin and genesis of the cosmos,53 These views were
couched in myths which were pagan substitutes for divins Word-revela-

tion concerning the creatlion and genesis, Thess mythologizing thinkers

62. See footnotes & and 15 of this chapter,
63. For the importance of myth in its relation to theogony snd cosmo-
gony see Popma, "Myth en wijsbegeerte," Phil, Ref., XXIX (1964},

. 68-102; Wijsbegesrts en Anthropologie, pp. 1-75, 91-151;

PP
Nadenken over de Tild (Amsterdam; Buljten & Schipperheijn, 1965),
Pp. 238-260; Levensbeschouwling, VII (Amsterdam: Buijten & Schipper-

heijn, 1965}, p. 388 (this index, under "myth" and tmythologle,"
glves a general survey of Popma's thoughts on myths contained in
his 7 volumes); "Threskeis," Corr. bladen, XXIII (1959), pp. 1-4;
"Mythe," Corr. bladen, XVII (1953), pp. 9-10: "De nabijheid Gods, ™
Lorr, bladen, XXIV {1960), pp. 1-5, See plso, Mireea Eliade, Das
Heilige und das Profasne {Hamburg: Rowohlt, 1957); Patterns in
Comparative Religion (Cleveland: World Fukllishing Co., 1958).
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were especlally repressnted in six types of Orphic theologles,
In reaction to these mythologiring thinkers and to myths of
popular religion were the purely cosmoclogical thinkers and cosmogono-
cosmological thinkers. The harshest resction and repudiation of myth
was found in the purely structural thinkers. Not only did they reject
the myth but alsc de-emphasized any idea of genesiz or development of
ths gods or the cosmos, Rather, they emphasize the structural constancy
and sternity of the present structure and for them devslopment or un-
folding was denied or made Insignificant for understanding the structure
of the cosmos, This thinking is often present in empiricistic thinkers
and quite often among the natural sclentists who seem to have no eye
for the history of thelr spescislty and the history of thaorizing.a'
This type of thinking is alsc current in the present linguistic snalytical
movensnt with its de-emphsasis on the history of philosophy and its empha-
9is on metaphysical problems regardless of thelr development.
Cosmogono~-cosmological thinkers were also agsinst the myth but

tried, in contrast to purely cosmologlcel thinkers, to do justice to
the genesis historiczl evolving character of the cosmos., They did not
concern themselves with the gods, For thesa thinkera structure can best
be seen in its historical unfolding from simple to complex in its genesis.
In this conhectlon 1t is interesting that all evolutionists are cosmo-

gono-coamologicsl thinkers (mccording to Vollmhovon).65

64, See Popma, Nadenken over de Tijd, pp. 7-98.

65, Vollenhoven JrHoofdtreikken der wijsgerige problematiek in de heden-
daagse mens-bsschouwing,"{Amsterdam; mimeo, n.d.) p. 7; "Cursus
1959.1960, onderdael III, wisselwerkingstheoris,” (Amsterdam:
mimec, 1960) p. 1; "College systematlek- het probleem van de tijd,”

po. 68, 13-14,
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Dooyeweerd certainly could not bs called a theogono, cosmogono
thinker since he stands {irmly on the Seriptures and repudiates mytholo-
gizing thinkers, For him speculation about God is totally out of
bounds, Thers mlght be a touch of mythologlzing in bls view of the
supra-temporal but he always stresses that his view of aevum is taught
throughout the whole of Seriptures, Nor does Dooysweerd elaborate upon
supra-temporality in any datail‘ 43 one finds in mythologlzing thinkers
who try to account for life in terms of elaborately fantasized tales.
Nor could Dooyewesrd be called a purely structural thinker. Al-
though Dooysweard hag a distinct predilection for eternity in which

there is rest, harmony, and unity,66 he has this bescause he smphasizes

unfolding, development, differentiation, and time. Dooyeweerd has always §

been concerned with doing justice to the insights of historiclsm and
evolutionism. Over against rationalism he has stressed the insights of
Yon Savigny and the German hlstorieal schocl., Dooyeweerd has bsen con-
cerned with historicism from the baginning and this emphasis and in-
volvement must certainly be seen as providing at least a partial motiva-
tion for his emphasis on the supra-temporal character of the heart and
the concentration point and also his general deslre to transcend the

temporal horizon,
This emphasis is also seen in Dooyewserd's idea of differentiation.

Kuyper, before Dooyewserd, loved to speak of created reality as an organ- |

ism which developed from seeds which contained ths whole in potency and

in an undifferentiasted stats. In his searly years Dooyewserd used this

66, This point is very important and will be dealt with later in survey
fashion in which the data in which the predilection comes to the
fore will be reviewed,
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Kuyperian terminology much more than in the present, He sxercised cri-
tigus on Kuyper for his German-1ldealistic organcloglcal thinking.67
Nevartheless cone can see in Dooyewserd much of the same terminology.
The terms "undifferentisted” and “differentiated,” "inner" as opposed
to "guter,” "lnner development,” his stress on "potentiality," and
phrases 1like "unfolding process," "the great cosmic temporal bscoming,"
211l show that Dooyeweerd is not & purely commological thinker. To be
added to this is his use of the term "refraction" or "splitting® in
which as light, the totalily of meaning is broken into a rich diversity
of temporal structures., It must slways be kept in mind that time also
is a principle of cosmic temporsl cchersnce as well as a principle for
diversity and of the refraction of meaning. Refraction never is »
fracturing in the sense of making things completely separate. What de-
velops in time 1s in a cosmic temparal cohersnce and the modal aspects
cen have thelr exisisnce by being interwoven and reslized in temporal
relative mities or indiwvidual things, acts,,and events, What is re-
fracted in diversity is immediately positioned relatively in a cosmic
temporal coherence of meaning in which nothing can be regarded as total-
ly separate, unrelated to anything else, but rather it is interwoven
in a network of relations of dependency, the whole of which is depen-
dent on a transcendent root unity and origin of meaning. This comes
very strikingly to the fore in his third volume of A Hew Critique, espee
¢ially in his ground-breaking idea of enkapsis. It is also evident in
his jides of individnalit_y structures u‘ a whole and especially in his

stress on the integrsl character of naive experience. 50 much does

67. Dooyeweard, "Kuyper's wetenschapsleer," Phil, Ref., IV (1939),
pp. 193-232,



92
Dooyewserd emphesize the cohersnce and development of created temporal
reality that the importance of the 1dea that cosmic time is the prin-
ciple of diversity and a law of refraction has often gons unncticed
although it plays a key role in his thinking. For this reason Dooye-
weerd can talk szbout temporal unities, totalities, wholes, and their
factual duration according to the time order, but these are always
relative unities, . totalities, md wholes because they are tesporal
refractions of the fullness of meaning and therefors in need of root
unity sand fullness sbove time, All these consideratlions show quite
clearly that Dooyeweerd puts a great deal of emphasls on history,
development, unfolding, differentiation, a1l of which are necessary
for understmdingl and seeing the structural law side of reality which

is always reglized in changing, factusl, and concrete things and events.

He is definitely not purely structural or cosmelogical, These considera- ::.

tions only generzlly place or type Dooyewesrd, but thers are also a few
other things which tend to show traces of cosmogono-cosmologlcal think-
ing in Dooyeweerd,

Earlier we saw that Dooyeweerd stresses that the higher contrast,
the supra-temporal or eternity in its created sense, is to be seen as
dynamic rather than static.5® It is thought of as the central realm of
occurrence in distinetion from the historical aspect and the temporal
manifestation of ceeurrence, We also noticed earlier that he speaks
of a spiritual (geestelijke) supra-temporel generation of hearts in
contrast to temporal bodily generation and becoming, There is conse-

quently genesis in both contrasts, the higher and lowsr. A problem

68. Dooyeweerd, A New Critique, I, pp, 32-33.
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seens to arise here in that this characteristic of the dynamic, which
involved occurrence and generation, would appsar to conflict with the
charscteristics ¢f unity, fullness, totality, and undifferentiation alse
asceribed to this realm of the supra-temporal. This difference between
the dynamic and static or eternal character in the traditiona® sense
of the supra-temporal will be accounted for later,

Generation in the higher contrast has been emphasized to show that
the cosmogonoe emphasis in Dooyuweord affects the whole created universe
in its temporal and etermal sides. This brings us to the most important
consideration, It relates to the temporal diversity of the law side
of the commos. Doayeweerd stresses the intrinsic tesmporal character
of the law side of the cosmas both in its modal and typical laws. Both
mods] and typical immmediately imply diversity and Dooyeweerd regards
the unity of law as strictly supra-temporal and not temporal while the
diversity of law is strictly temporal. This temporal character of the
diversity of law does not mean that it is not constant, Consatancy can
be temporal and this constancy which is ascribed to the law side is the
apriorl structural framework for all changing fectual things and events
on the subject side which is always individualized and subject to dura-
tion. This comesz out rather clearly when Dooysweerd says,

We must further observe, that a1l the baslic structures
which we shall dlscover in temporal reality in the course
af our inguiry, the modal structures of the wvarious as-
pects as well as the typical totality-structures of in-
Adviduality, are grounded in the order of cosmic time,
They are all specific structures of time and as such nec-
assarily related to the factual dursetion of transitory beings,
svents, processes, acts, social relationships and so on,
The entire empirical reality in its overrich diver-
sity of structures is enclosed and determindd by universal
cosnic time, In each of its modal aspects, the latter
expresses itself in a specific modality of meaning with

respsct to temporal order as well as duration.
But its cosmic charscter discloses itself precisely in



the indissoluble inter-modal coherance of meaning into
which it flts the modal structure.

This order discloses its temporal character, namely,
in the empirical opening-process of the modal aspects of
reality. In thls process, antiecipatory structursl moments
come to be developed; and these moments disclose their
inner coherence of meaning with the modal aspects that
ars later in order, The complex of anticipatory struc-
tural moments is, for example, lacking in the as yet
closed structure of the logical aspect as we discover it
in the pre-theoretical attitude of thought. Antiecipatory
structural moments find expression within this aspect
only in the theoretical attitude of thought. Only in the
latter is disclosed the inner conneftion with the his-
torical, linguistic, economic and latesr aspects, Thus,
to give another instance, in a closed primitive jural
order, the antlecipating connectlon with mordlity, as ex-
pressed in the principlas of equity, good faith, good
morals, punishment aceording to gullt, ste., is absent,

The opening-process, intended here, has temporal
duration end comes out accogding to the inter-modal tem-
poral order of the aspects, 9

Another indication of this is found in the following quotation. -

A1l these modal aspects are interwoven with one another
in s commic order of time which guarantees thelr ccherence
of meaning. As we shall see below, time order 1s neces-
sarily rslated to factual time-duration. And only this in-
dissoluble correlation of order and duration can be called
comdc, Emo. in distinction from all its special modal as-
pects.? '

5till another time Dooyeweerd discusses this,

We have sald in sn earlier context, that a1l struc-
tures of temporal reality ares structures of cosmic time,
and as structural law they are founded in cosmice time-
order and are principles of temporal potentiality or
possibility. In their realizstion in Andividual things
or events they have time-dgftion and actuality as tran-
sitory, factual structures.

In Vollenhoven's lacture on time this feature of Dooyeweerd is

brought to attention., Vollenhoven insists, in contrast to Dogye-

69.
70.
71.

Ibid., I, p. 2.
Ibid., I, p. 24,
Ibid., I, p. 105. See alse "Van Peursen's critische wvragen," p.

113, footnote, He says, '"Ix heb nergens gezegd, dat de wetten

boven de werksliijkheld verheven zijn. Onze ervaringswersld ba-

staat slechts in de correlatie van haar wets- en subjectszijds,
m.&.W, de wetszljde behoort tot de empirische werkelijkheid."
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woerd, that the central religlous law as well &s structursl law is
both temporal and supra-temporal in distinctlion from the positive law
which is temporal'only. It is supra-temporal bscause it relates .diract.—
ly to God and temporal because it relates to that which is subjected to
and correlated with it.?z Dooyeseerd denias that modal and typleal
laws are supra-temporal and that the central religious law is temporal,
The idea of time for Docysweerd is the prasupposition for diversity
of law and not the reverss, Time ltself is z law for the diversifica-
tion of law. Time ls therefors called a boundary and this boundary is
distinguished from the boundary character of the central law of love.
This is the boundary between Creator and creature, but time as a boundary
does not affect the created center of man since the heart is transcen-
dent to this boundary., There are two boundaries in Dooyeweerd which
agzin give indlcation of what we mentioned before, that there are two
law orders indicatlve of a nature-grace influencs. Law in its temporal
diversity is therefore subject to this cosmogono-commological process
of becoming in & way whlch could not be said of Vollenhoven. for instancs.
This problem will be taken up in more detail later but this general
section gives some Indication of a rather unique view of law snd its
entwinement with time and genesls.
E. The Universal and Individual:

Another important facet of the typology is how Dooyeweerd addresses
himself to the problem of the relation of the universal and individumal
in the comos., This {s central in Dooysweerd and so complicated that

it will only be mentioned at this time in order to note its importance,

72. Vollenhoven, "College systematlsk - het probleem van de tijd,” p. 1%,
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For example, the fact that time is the principle of cosmic diversity
and that totality, fullness, and reot unity can never be given within
cosmic time (and are therefore supra-temporal and transcendent) are
#ll-controlling ideas which 1ie at the basis of the whole system. A
question arises as to what precisely is the differsnce batween & prin-
ciple of individeation which Dooyaweerﬂ disclaims because it is always

involved in false problematics, and the notion or idea of time as & law

for cosmic diversity, Dooyeweerd's stress on a root unity above and nsve

in time bears on this question. This question i= tied to time ss a prism, .::

the idea of created eternity, the idea of the transcendent horizon, and
many other considerationa. Not until clarity is gained on tiis peint
can there be any reconstruction of Dooyeweerd or penetration inte his
transcendental erltical thinking. Therefore it is not possible at this
time to classify him as sither a unlversalistic individualistic, or g
partisl universalistiec,

F. Heo-Realiom:

Earlier it was suggested that Dooyewserd seems to manifest z neo-
realistic tone to his thinking concerning the problem of the place of
the law in the commos,”’ One of the characteristies of reslism is that
the law for the cosmos 1s placed in a world behind the temporal world,
Dooyewserd's stress on created sternity and supra-temporality as a cen-

tral sphere of ocecurrence, the fact that Dooyeweerd found that the term

73. For clarification of the term "neo-reallsm" see Vollenhoven, "Cursus 'é-:

1959-1960, onderdeel III, wisselwerkingstheoris," pp., 3-b4, where
this term is defined. To my knowledge this 1s the only place in
Vollenhoven's work where this is found. For background relating
directly to neo-realism see "iddenda: Gesch, anthropologie colleges,
1962-1963," (Amsterdam: mimeo, 1963} pp. 2-5, See also footnotes

4 and 65 of this chapter.
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"oentral, transtemporal,” could not apply to this realm or sphere, in-
dicated somewhat that there iz the character of another world beyond
this temporal world, Dooyswesrd speaks of it frequently as the "trans-
cendent horlzon," or "the life beyond or abeve," It 1s only as our

starting point is found in this sphere or realn in which there is to-

tality, fullness, and root unity that ene can see a true notien of tima 74

Unless sns participates in the tetadity of meaning which is only given
in this reslm, temperal diversity émct be lmwn.75 and ne content can
bs glven to the transcendental ground-ides and idealism cannot be aveld-
ed.76 Thers is some stress at least en the greater reality of the tran-
scandent realm in contrast te partiality, relativity, diversity, and
manifestations in the temporal.

The realist position was discovered by Vollenhoven by the fact that
it stressed beth subject and ebject and it sew beth geverned by law,
in eppasition to subjectivism and objectivi=m, It alse was discovered
by Vellenhoven that realists have an ewphasis on both the universsl
and individusl sides of the cosmos in the tLeaporal comsmes which 1s
then distingunished from a notion of the universal in the higher world.
In other words, there ars two kinds of universals,”/ Dooyeweerd seems
to fit this featurs of realism since he lays due emphasis on individual-
ity and univer=zallity in the temporal earthly cosmes. But as was noted
before, he thinks of the unity of the law a3 anly supra-temporal. Added
to this is his atress on the fact that totality, fullness, and reot unity

7%, Dooyewserd, A New Critique, I, pp. 8, 11.12, 15-21,
75. Ivid., I, pp. 8, 56, 1T, PP, 53-54,
76. Ibid,, I, p. 88,

77, Dooysweerd, Reformatie en Scholastiek in de Wijsbegeerts (Franeker:
T. Wevar, 1945), pp. 252-304,
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are only given and existent as supra-temporal and eternal, and that
the oversight of the earthly cosmos can only be gained by partieipation
in thia central sphere. It was als2o noted before that there is a
pre-existence of a1l of the finlshed creation by virtue of God's cre-
stive acts which are the presupposits for all temporal manifestation
and becoming. The ldea that all man sxist as created before they be-
gome in temwporal existence 1s very reminiscent of Plato's Phaedo, sl-
though in Dooyeweerd it is obviously modified by his Christian ground-
motive, This idea of perticlipation in a transcendent starting point,

a8 Woll as transcendence above the temporal, is the only way to mean-

ing and understanding of the earthly temporal and without this transcen— s

dence, rezl understanding is impossible. It seems obvicus that Flate
thought that this was an intelligible world accessible only to the
intellect through scientific theoria. Dooysweerd regards this central
realm of supra-temporality and of occurrsnce as a religious realm or
vorld.?s Participation in this realm 1s a rellglous participation and
is not achieved by theoretical thought. If this 1s & form of realism,
which appears quite possible, it certainly is a "Christiasnized" realism.
The concentration point is only given in its unity, fullness, and total-
ity in this central supra-temporal realm.?9 Christ, the new root of
the reborn human race, wust be participsted in, and 1ife comes from

our rootage in him, All that iz given here is one, radical, and in-
tegral. In this realm there is one headship, one sin, one law.so Thi=

claim demands substantiation, but from all that has been said in this

78. The term "world" would probably be cbjected to by Dooyeweerd, but
he leaves all kinds of roem for confusion on this peint.,

79. Dooyewesrd, A New Critique, I, po, 1-5, 106,
80. Ibid., I, op. 80, 102,
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ssction on the ontology type in Dooyeweerd this classification of some
form of reallsm seems to fit quite well, It also explains why the
question of the universal and individual is so complex and hard to fix,
as well as the problem of the place of the law.

It hsa been designated as neo-realistle because it is obviocusly a
reallsn wodified by the Christim ground-motive, Dooyeweerd sets him-
self off quite elearly from & neo-Platonic, neo-realistic position in
dealing with idess in the Divine mind.5l He will not have any part of

s dootrine of apriori eternal idess or 2 lex sterna £ la Aquinas and

the patristic and scholastic fathers, But the created stermal side of
the crssted cosmos takez on many of the festures of redlimm, The term
neo-rexlism” is a looser designation for different kinds of Christisn
synthesis with the realism of Flato and the early Aristotle.

G. Dooyewesrd and Augustines
Augustine is classified by Vollenhoven as middle Flatonle, neo-

realistic, menist, cosmogono-commologleal thinker, with the doctrine of
priority, semi-contradictory, macro-microcoss theme, impetus theory,

and instrumentalist, It is possible to see the importance of the

order and law ides a= a ground hypothesis running through all of Augus-
tine's work.sz_ It is especlally the theory of priority that reminds one
of Dooyeweerd's construction of the heart as influeneing but not influ-
enced by the lower contrast. Dooyeweerd's stress on the eternal snd

changelsss, and the need for transcending change in the heart are very

81. Inid., II, p. 559.
82, Zuldema, "De orde-idee in Augustinus' dialoog de ordine, twee wereld-

en," Phil, Ref., XXVII (1963}, Popma, Nadanken over de Tiid, pp.
4246, 63':73. 106; "Opstanding en snthropologle,” Corr, bladen, TXII
€1968), pp. 1-5. The importance of the law idea was also brought

to my attention by H., E, Rumner in hls address on the Encyclopedia

of the Social Selences at Trinity Christian College, Jan. 2-3, 1969.
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close to Augustine, Dooyeweerd's idess on the will snd the struggle
for the right direction of the will was a feature which he recognized
to be very important in his early estimats of Augustine.®3 The supra-
temporal as the central realm of occurrence out of which issues the
struggle between the clty of earth (civitas terrens)and the city of
God (olvitas Del} and his genersl estimate of Augustine's book, The
City of God, for a Christian ph.ilosophy of history show Dooyeweerd's
dependence on Augustine,

The restless character of meaning and #specially temporal meaning
are re-echoed by Dooyeweerd, Augustine's famous santenos about the
restlessness of the heart in Book I of the Confaesalons is often quoted

by Dooyewserd to show the mesning character of created reslity as well

as the religious concentration law and transcendental direction of mean-

ing. When Dooyeweerd guotes this statement from Augustine he fesls he
is carrying forth the true spirit of Augustine's reformational insights.
Zuldema puts more smphasis on the neo-Flatonte (which should probably
be changed to middle Flatonic) character of this statement from Bock T

of tha Confcssitms.&"

To be added to these similarities is the notion of sin as a privation '

of meaning which Augustine held central in his thinking, and Dooyeweerd's

high estlmate of Augustine's idea of creation as a creation "in the be-

ginning" as distingulshed from temporal becoming, However, thls high

83. Dooyewserd, "In den strijd om een Christelijke stastkunde," Anti-
revolutionaire Stastkunde, I (1925}, pp, 19-25, 71-72, 77-79, 112,
11%; for the primacy of the will in Augustine as specifically
Christian, see p. 171.

8%, Zuideme, op. cit., p. 3.
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ostimation does not go witheut some criticiss from Dooyeweerd 85 Dismer

in his book Natuur en Wonder, in develaping the idea of creation in W.d.W,
fashion, speaks of the creation "in the beginning” as a creatlon in the
Hcrd.aé This forwalation bears olose resemblance to Augustine who identi-

> + !
fied the phrase ¢V A oXx»  with Christ, the Word of God. Dooyewesrd

nowhere disapproves of Diemerts construction, rather, he heartily reocos-

nends 1t, If pressed en this construction of Diemer's, Dosyewserd might

renege becsuss he doss hold himself eff from any netion of an 1deal pre-
existance of the created in Ged's spirit., With Diemer's Christianized,
iugustinian ides of creatien, Deoyeweerd wight very well have no guarrel.
If this is true, 1t unlocks the mystery of Dosywwesrd's and Ciemer's
rather unique distinctien betwsen creatien and beceming. Dooywweerd’ s

eaphasis on unity and harmeny in the eternsl cmmnet be explained without

a clear dependence on Angustine.

Koting these similarities snd others one can ses why Willtiem Young

has characterized Deoyewesrd as a neo-Augustinian, 57

8s.

85,

8?!'

ayewesrd, "De idee der individualiteits—structuur en het Themist-
E:eh substantiebegrip," Ref., VIII (1943), p. 87: IX (1944),
p. 37, footnote: X (19‘&5;. PP. J9-48. Also, "De v-rhouding"mu;u
wijsbegoorts en t.l}uolegisg o de strijd der facuiteiten, II,™ Phil,

.+ XXIIT (1 . 68,

4 Dl-crf iy (Amsterdsmt Buljten & Schipperhetijn,
1963), p. 13. Thers is a cleer neo-reslim in Diemer and an evident
speculative view of Ged's eternity a» an eternal present, There are
some similaritles between Diemer and eord on the idea of eter-
nity and supra-temporality, although it wust be sald that Dooyewserd
1s net as speculative, therefore, something like [iemer's views
on these pelnte must underlis Deoyowserd's view of supra-temporality.
Sea Diemer's treatment of iugustine, pp. 109-117; his positive esti-
mate of ingustine's ldes thet God created all things at once in the
beginning - & view he sesns to share with Dooysweerd, pp, 112-113,
115-116; p, 164 has 'y svalustien of Nptwur en Wender,

Willism Young, Toward a Reformed Philosophy (Grand Rapids: Eerdmans,
1953), p. 86. .
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It is well known that Augustine's idea of time and eternlty formed
the matrix for much scholastic speculation on these points., Augustine's

idea of God's eternity as an eternal present, heaven as eternal, and

the idea of time ceasing at the judgment day are all at least implicitly §

prasent. On all these points there 1s a great deal of similarity, and

anyone who has read Dooyewserd 'e_maws his fondness for quoting Augustine's'-

famous statement about the mysterious nature of time, A1l these factors

make 1t clear that Dooyeweerd employs a similar ontology as Augustine
and can be sald to be in Aupustinetsz lins,

This still leaves the gquestlons of the presence of the impetus
theory and instrumentallss in Dooyewesrd to be considered as well as
the more general question lnto which Zeitgeist Dooyeweerd is to be
placed,

H, Instrumentalism and Impetus Theory:

If one starts from what seems to be clesrest, that is, instrumental-
i=m, one 1= working then with the hypothesls that there is slsoc a doc-
trine of impetus present, since exponents of instrumentalism are always

exponents of impetus theary, There seems to be falrly good evidence

for saylng that Dooyeweerd fits into this classification, Dooyeweerd sa:,'-j

Even on the immanence standpoint the choice of the
Archimedean point proves to be impossible as a purely
theoretlesl act which prejudices nothing in a religious
sense, In truth the selfhood as the religious root of
existence is the hidden performer on the instrument of
philosophic thought. Omly, it is invisible on the basis
of the immanence-standpoint. [inderlining ming]

Actually, philosophic thought in itself offers us no
Archimedean point, for it can function only in the cosmic
coherence of the different modal aspects of meaning, which
it nowhere transcends.

The immanent Ideas of the inter-modal coherence of mean-
ing gnd of the totality of meaning are transcendental limit-
ing concepts, They disclose the fact, that theoretlical
thought is not self-sufficient in the proper field of phi-
losophy, a point to which we shall return.

Ho other possibility for transcending the inter-modal
coherence and the modal diversity of meaning is to be
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found, except in the religious root of existence, from
which philosophic thought zlsc has to receive its cen-
tral direction.

Here the instrument idez comes quite clearly to the fore. Ths
selfhood as the religlous root 1s the hidden player on the lnstrument

of philasophic thought. The higher uses the lower as its taol or

instrument.89 and on the other hand, philosophic thought is quite im-

possible without this transcendent starting point, The priority ides

2130 comes out 4n the phrass, "that philosophic thought receives its

direction from this hidden root." The impossibllity of philoscphic

thought without this starting point in the transcendent comes cut

clearly when Dooyewaerd says,

We ¢sn thus provisionslly summarige our polnt of view
wWith reference to the limits of philesophy. The religious
presuppesition of philosophy. toward which the ground-Idea
28 transcendental foundation of philosaphy is directed in
its contents, toward which as Idea it points, is of a tran-
scendent nature; whereas philosophie thought is itself of
a trenscendental character. The choice of the Archimadsan
point necessarily crosses the poundary 1line of the tem-
poral coherence of our world. Philosophy jtaelf, though
directed by its ground-Idea, remains within this houndary

88, Dooyeweerd, A New Critlique, I, p. 21.

89. Ibid., IT, p. 302, Here Dooyeweerd speaks of the function of faith
as gn instrument of God's grace in Jesus Christ," The terminal as-
pect of faitk and its strategic positlon in his system comes out
clearly here in the fact that he calls faith the "open window" through
which the 1ight of God's eternity should shine into the whole tem-
poral coherence of the world, It 1s in this context that he speaks
of faith as the instrument of God's grace, Notiée here the emphasis
on 1ight. Dooyeweerd likes to use the light metaphor, e.g., in
the expression "the light of God's eternity," the prism figure and
1ts many applications. Another example, Vol, II, p. 561, "The tran-
scendent 1ight of eternity must force its way through time,... The
light of Divine revelation refracted through the prism of time...."
P. 571, "The 1light of truth shines forth through the temporal hori-
zon into human experience." For other references See pp. 563, 56h,
572, 573, 578. The similarity to Augustine is cbvlous and it alse
points out the importance of the prism 1dea in Dooyeweerd. The
light figures are close to a neo-realist light metaphysies, At
this point there is also a similarity te Kuyper who also used a light

figure.
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line, because it is possible only by virtue of the tem-
poral order of the world,

Transcendent and transcendental, taken in this sensae,
are thus no ‘'‘either-or', For the actually transcendental
direction of theoretlc thought presupposes the transcen-

dent and gentral sphere of our consclousness from which

this direction starts, since this starting-peint is not
to be found in theorstic thought. fiirderlining miné)

Only in thls view as fo the relation of transcendent
and transcendental condltions of philosophy is the original
and SSitical meaning of transcendental thought given its
due, ’

From this we see that the true movement in philosophic thought, the

direction toward the transcendent presupposita which f111 end make phil- 1

osophic thought possible, is instigated by an impetus from the higher,
In the anthropologleal section of the third volume Dooyewserd speaks
of the temporal body of man ey tha expression fileld of the heart, and

dwells on the fittedness in general of man's body as an instrument,%l

The lmpetus ldea can only truly be seen when one keeps in mind that .

the dynamlics of meaning are caused by the refraction of the totallty
and fullness of meanlng which refraction drives the diversity to seek
again its fullness, unity, and consummation above and beyond itself,
The movement in the lower is given impetus and is started after it
has been forced through the prism of the time order which causes its
92

restlessness, The questions of Iimpetus theory and instrumentalism
will be discussed in more detail later, btut in genersl this classiflca-

tion seems to fit,

9G. Ibid,, I, p. 88,

91. 1Ibid., III, p, 88, He says, "But man is ¢reated after the image
of God, as the lord of the 'earthly! temporal world. Therefore
bis body lacks any trait of specializatlon which would bind it
to a specific milisu, The erect gait, the spiritual expression
of the human face, the human hand formed to labour after a free
project, testify to the fact that the human body is free plastic
instrument of the I-ness, as the spiritual centre of human ex-
istence.” [Underlining ming)

92, Ibid., I, pp. 3-4, "The coherence of all the modal aspects of
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1. Zeltgeist:

The particular Zeitgeist which Dooyewesrd has been most influenced
by will be dealt with in the section sbout the genetic historical develop-
ment of Dooyeweerd's thinking, For now it can be sald that neo-idealism
in its rationalistic neo-Kantian form formed the primary motive in hls
sarlier years with the emphaslis belng on the law idea, and then a slow
shift to irratlonalistiec existentialiem with the stress being on the
religious transcendence of the heart as lnaccesslble to theoretlecal
thought and as the only point from which historicism and immanence think-

ing could be overcome. Dooyewserd's development of the ontology type

our cosmor finds its expression in each of them, and also points
beyond its owm limits toward a central totallty, which in its turn
is expressed in this coherence, OQur ego expresses itselfl as a to-
tality in the cohsresnce of a1l its functions within all the wodsl
aspects of cosmie reality, And man, whose ego expresses itself in
the coherence of all its tewmporal modal functions, was himself cre-
ated by God as the expression of His image,"” In a footnote on p.
% he says, "We shall subsequently see why this deeper totallty
necessarily transcends the mutual coherence of all modal aspects
of temporal reality, just as cur selfhood transcends the coherence
of its functions in these aspecta.” Here we ses the idea of the
expression of the totality in the lower which gives to meaning

its restless, dependent structure and character. Movemwent is
started in the lower by an impetus from the higher through re-
fraction of the totality through the prism of time, Tha return

of the totslity is directed and caused agsin by the higher.

Here the theme of priority 1s alsc clear as well as impetus which
starts movement and is restless, pointing in the lower. On

p. 5. Vol, I, the theme of priority is again clear and like

the previcus quote comes in the context of explaining meaning,
"This abstraction from the sctual entire ego that thinks may

ba necessary for formmlating the concept of philosophical
thought, But even in this act of conceptual determination it

is the self that 1s actually doing the work., That ege is actu-
ally doing the work. That ego is actually operating not merely
in its thought, btut in all the functions in which it expresses
itself within the coherence of our temporal world. There is no
single modal aspect of our commos in which I do not actually
funetlon,.., In this whole system of modal functions of mean-
ing, it i1s I who remain the central point of reference and the
deeper unity above all modal diversity of the different as-

pects of my temporal existence,"
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mist be seen particularly agalrnst the background of these movements
of the times {spirit of the times, streams of time, tijdstroomingen),.

The use of an ontology type to classify Doaoyeweerd is at the
most a hypothetlcal work. There are many facets that might not it
the classification, however, the case sgainst Dooyeweerd in its to-
tality does not rest upon precision in all points of this classifica-
tion, This method of Vollenhoven is only « helpful tool in bringing
together important features and emphases in Dooyewserd's thinking in

an interesting way.
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9, A Global Survey of Certain Aspects of Nature-Grace Thinking.

Thie survey of naturs-grace thinking on the questions of God's
eternity, man's eternity, and time, is background for the critique of
Doayeweard on these questions which will follow in the next chapter,

In the last analysis, the key to the many problems surrounding Dooye-
weerd's idea of religlous transcsndence is the influsnce of the nature-
grace ground-motive on his thinking., No one more than Dooyewserd has
peneotrated to the depth of this motive in Christian thinking, tut it
seams that he himself has not sufficiently purlfied his thinking of its
influence,

As Dooyewserd has pointed out so clearly in.his articles "De ldee
der individualitelts-structuur en het Thomistisch substantiebegrip,"93
tha scholastic accommodation of the Christisn ground-motive to the form-
matter motive of Greek thinking resulted in & misconcelving of the nature
of the creation order end cosmic time. Dooyeweerd polnts out the sffact
of this accommodation on the notion of creation,ga and to some extent,
on the scholastic notion of the stermity of God, 95 the eternity of m.96
and the interrslation of these two to time, %7 Dooyeweerd has also laid
bare the connection of the telecloglcal, eschatological, beatific vision
{visio Del) of nature-grace to Aristotle's entalechy and the nec-Flatonie
hierarchy of being. An interssting hlatus in his treatment of the scho-

lastic ground-motive is his neglect of eschatology in scholastic thinking.

93, Dooyeweerd, "De idee der individualiteits-structuur en het Thomist-
isch substantiebegrip,” P Ref., VIIT (1943), pp. 65-99; IX
(1944), pp. 1-41; X (1945), pp. 25-48; XI (1946), pp. 22-52,

o, Ibid,, VIIT (15%3), pp. 85-89; IX (1944), pp. 28-29, 34-40; X (1945),
PP, 25-48. Also Reformatie en Scholastiek, pp. 35, 358-381, 490,

95, Dooyewserd, '"Het tijdsprobleem en zijn antinomiedn." pp. 2-4;
Reformatie en Scholastisk, pp. 399-406,

96, Ibid., pp. 2-U: ibid,, pp. 395-406.

97, Ibid., pp. 2-4: ibid., pp. 399-406, Cf, Popma, "Tijd en religle,”
Phil, Ref,, XIV (1549}, pp. 126, 145,
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In contrast to Dooyeweerd's lack of treatment of this point, attention
is focused on his treatment in his own systematics of supra-temporality
and creaturely eternity (aevum as it is called in an early work).98 and
on his statements of the necessary correlation of eternity {eternity
"here meaning creaturely eternity which he sharply distinguishes from
God's sternity)} and time, By eritlical intultion one feels that some-
thing 1s wrong with these points. S5ince many investlgators are under
the grip of the nature-grace ground-motive at this point, one can be
led through Dooyeweesrd's treatment of thils motive to see the effects
of this motive on one*s thinking, especially one's view of Secripture
and theclogy. Through thls process of purdfication one's attention can
be increagingly focused wpon scholastic thinking in respect to the
questions of eschatology, tims, and eternity. Of great help in this
regard is the definitive work of Okke Jager, Hot Feuwige Leven,99 and
especially the works of K, J. Popma. The unity of conception on these
issues in nature-grace thinkers wlll guickly become evident. Even more
startling 1s Dooyewesrd's lacuna in his treatment of these issues in
Protestant snd Catholic scholastic thinkers,

A general description of these points of consensus in nature-
grace thinkers will be glven in order to set the stage for our eritigus, '

1100

First, and all-controlllng, is the theo-cntologica speculation

concerning Jod's eternlty, in which Sod's sternity is conceived of asx an

98. Ibid., pp. 3-5.

99. Okke Jager, Het Esuwige Leven (Kampen: J. H. Kok, 1962}, See also

) my book review of this book in The Westminster Theological Journal,
XXVIT {Nov. 1964}, pp. 60-66.

109, For the meaning of the term "thec-ontology" see the index of Levens-

beschouwing, VII, p. 408,
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sternal new or stermal prosont..lol The fermulation ef Boethius, at the
conalusien of his Conselation of Philosophy, has played an important part |
in this speculation. Almost witheut exception this formulatien has beem |
taken sver inte schelastic thinking, Reformed scholastic theology op-
srated alwost exclusively with this conception, It ie possible to find
this definition presmt in Kuyper,102 Schilder,193 Bavinei,l0% Geerhar-
das Voe,105 and Louts Berkhof,1%6 this defimitien however, 1s not the
pruoperty of conservetive Protestant and Reman Cathelic thinkers, It oe-
curs uniformly in old Protestant liberalims, as well ss in neo-orthodex
thinkers like Barth, Brunner, and in neo-libarala like Bultmerm, Okike
Jager, Popma, and Kultert have slso peinted cut how, via the natare-grace
thinking, this formulatisn of Ged's sternity pmnetrated inte the early
and later rationalistie, humanistic thinkers such as Hegel, Kiericegaard,
and Kant. Popma has traced at great length the formmlation of God's
esternity in vhich past, present, and future are aoncelved of as in an
sternal present, back beyend Besthius te the pre-Secratics. Without a
doubt this netion is present in many Greek thinkers, e.g., Aristotle,

Plato, Parwenides, and in the pre-Secraties st largs, Although net all

101. Pepma, "De seuwigheld Gods velgens Be¥thiuna,” Fhil, Ref., XXII
(1957), pp. 21-51; Popme, Nadenken sver de Tiid, pp. 98-122, 143-
146, Alse, J, Stellingwerff, "Eritiek op K. Schilder als fileso-
ferend degmsticns," Phil, Ref., IXVII (1962), pp. 106-125; Jager,
. git., sim; Kuitert, De Nensvormigheid Goda (Kampens
J. H. Kok, 1957), p. 85.

102, Popma, Nadenken over de Tild, pp. 122-130.

103, See footnote 100 of this chapter.

104, H. Davinck, Gereformeerds 2 , Tweade Desl (KEarpen: J. H,
Bos, 1908), pp. 153-154.

105, G. Vos, Dogmatiek, I, p. 11, where his definitien is almost a

s dirsct quote from Boethius; see also pp. 74, 75, 79-100,
106,

L. Barkhof, Systematic Theology (Lendon: Banner of Truth Trust,
1941), pp. 60, 63, 104,
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Greek thinkers maintained this view of God's eternity, there is an a-—
mazing conformity. The fact that there is not a complete uniformity

comes out clearly and with great importancs for reformational thinking

in the conception of Oscar Cullmenn in his book, Christus und die Zeit.107

The titanic wave of influence that this book had and still has for mod-

arn theology and philt.mc‘plwl08 can only appear when we see that Cullmann's

conception of God's etemiiy a8 linear, was in stark opposition to the

power which the traditional view of God's eternity, as nunc sternum,

had exercised on thinkers until that time. The view of God's sternity

&% a long line was not, however, a reformational, biblical conception.

It has, as Popma points ocut, a scholastic backgroundmg and can also be
traced to Greek thinking, OCullmann's alternstive, which seemed to

leave mich more room for the redamptive historical interaction of God
with Israel, his people, brought about serious revision in many quarters.
This influence can ba seen in the work of G. C. BerkouwarLlO and sspecial-
1y in Xuitert.' Both views of the sternity of God are used by scho-
lastic nature-grace thinkers, and both are rooted desply and intrinsic-
ally in the theo-ontological pagan tradition.llZ But the formulation

of Boethius ruled western thinking up until the epoch-making appearance

107. Cullmann, Christus und die_Zeit {Zurichs A, G. Zollikon, 1$%8).

108. See especlally Karl Lowith, Msaning in History: The Theologicsl
Implications of the Philosophy of History (Chicago: Univ, of
Chicago Press, 1949}; R, R. Nlebuhr, Resurrection and Historlecal
Eeason (New York: Charles Scribners Sons, 19597,

109. Popma, Levensheschouwing, II, pp. 313, 316, 331; VI, p. 58. 1In
Nadenken over de Tijd, pp. 110-115, there 1s an interesting com-
parlison with Cullmenn in Popma's corments on the remonstrant
theologian, Philippus a Limborch.

110, Berkouwer, Dogmatischs Studien: De Wedsrkomst van Christus, I,
pp. 35-52, 32523, 69,792-95; II, pp. 185-186, 240-243, Berkouwsr
Geloof en Reechtvaardiging, Roofdstuk VI, pp., 143-176.

111. Kuitert, op. cit., passim,
112, See footnote 100 of this chapter.
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of Cullmann, after which the other line started to gein ascsndenoy,
Second, correlatsd with this idea of God's stermlity is anether
idea whioch has sxercised tremendous power on weetern thinking as a
whele; the idea of an eternal hesven as oppesed to the temporsl sarth,
This nesns heaven in the sense which Scripture refers to it when it

spesks of Christ in his glerified hwmen naturs. This heaven 1s the place

of the angsla and depsrted saints, ss distinguished froa what Seripture
e¢alls the cloudy heavens, the atu-ry haavens, otc.n“ It ia the hsaven
where believers go after death when they are sald in some wysterious way
to be "with Christ” er dead in Christ, as distinguished from thelr be-
ing in their graves walting for the resurrection. Heaven in this sense
mist be distingilshed from heaven after the judgment dsy. Heaven after
the judgaent day.is, in some scholastlc conceptioens, di stingul shed

from hesven as the place ef the dspartsd believers, the angels, and
Christ, before ths judgment day. In this view, heaven before the jJudg-
ment day is held to be eternal, i.e., non-temperal. From this spescu-
lation, tied in very clessly with the idea of God's sternity as en oter-
nal now, comes g1l mammer of speculation, For example, Xuypar held that
desd believers with Christ have no time consciousness but bave a heaven-
1y sternal perspective on the nesrnsss of the mnj From

113, For the general influence of Collmsnn on Berkouwer and the presant
scene in philosophy and theology, ses Jager, op. git., passim,

114, For the various senses of the werd "heaven” in the Bible and fer
a study of &ll the facets which have played a part in the history
of scholastlic theology, see the index of Levensbescheuwing, VII,
under hemel, hem srde, hemels, hemelse dingen,
Ses also Scheonhoven, Mm (Grand Rapids: Eerdmans,
1966), passim,

115, Popua, Lersgsbeschomng, T, vp. 2481¢, s III, pp. 36, 98-99;
¥II, pp. ff,. Popma, Nedenken over de Tiijd, pp. 122.13,

278, feotnote, Jager, op. cit., pp. 199-207,
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spective of God and the saints serves as a hermemeutic for interpret- - The idea of an eternsl hesven in centradistinetion te a temporal earth

this scholastic perapective the notion ef the heavenly sternal per-

ing o1l the Kow Testament statements about the consclousness of the | tmplies the acceptance ef two world orders, generally alse called natursl

Christisn in respect te the nearness of the parousia. The speculative and supra-natural. This latter conception is completsly foreign to the
thinking deniss the time consclgumness of angels and demens (fallen 3 ground-motive of Word-revelstion in respect te crestion, In the serip-
angels), although Scripture uniformly witnesses to the Wd“.llé ' tural revelation concerning creation, the creative world-ordering Word
Since angels and demens sre suppossd to have inhabited the eternal supra- A of God, with 1ts ordinances, commands, snd laws, embraces the heavens and
natural heavenly world they heve the view of eternity, or what, spsocu- the earth s one cosmic order and @JW all ocrested beings to time,

latively, 18 often called "God's peint of view."l1? God's point ef view _ Heaven, in Ganesis 1:1, embraces all pessible senses ef the word "heaven"
is his point of wiew of hls sternsl present in which there is no sue- ! 45 1t is further explicated and revealed in Soripturs, In all of Scrip-
cession frem futurs te past, and this point ef view is in an analogeus ture, heaven and earth and thedr interrelations are seen as directed
fashien spplied te angels, demons, and departed saints, slways ef course by and subjected to ene Word of God which orders, directs, and holds
in a cresturely weds,l18 25 law for a1l crested. The crestisn sccount points to this central

In this osnceptisn the important relation of heaven and earth ground-motive of creation and gives direction and content to the

in Sert 1s radicslly misoonstrued, In this way the Christisn greund- % theoretical ground-ides of law which 1s the central hypothesis fer the-
oretical thought., Thisz cosmic scope of the created world-order and time
can never be reatricted to holding enly fer the tesmporal earthly commos.

The scriptural ground-motive of crsation directs sur thinking to see

motive of Werd-revelatisn in respect to the crestien, as a cosmic lew
order and cosmic time, ie restricted drasticelly te the temporal earthly .
herizon, Commic time and the coswic law order are not seen as enforcling f

and helding forll? all the crestsd, both hesvenly and sarthly, cru‘bures.l_-, | heaven snd earth ss involved in one all-embracing cosmic time, with one

commic genetic unfolding process (het grete wordingsproces),1?! having
one history.122 The wide influence of nsture—grace thinkdng, in which hesven
is conceived of as eternal in contrast to sarthly tewporal existencs,

116. Pepma, gp, cit., pp. 228ff. mb-_sehm%a- VIT, p. 236.

117. Pepms, Nadenken over de Tiid, pp. 125-17), 205ff.

118, Stellingwerff, ap. cit., passim, On p, 116 the snslogy idea be-
tireen God and man's eternily is criticiged. His article is a
good summary on the subject as a whole end the footnotes intro-
duce one to the labyrinth of questlons invelved.

119, PFor the significance of the phrase Thelding for' see Vollsnhoven,

Hoofdliinen der Legies (Kampen: J, H, Kok, 1945), pp. 27-29.
120, This impertant stress in Vollenhoven has been in contradistinction 121. ‘(’“7"‘"“*; folelding L “nd; En Telen der Rechtswetensch
hlgjm c° 1 - - mmd‘- L] - [ ] allis S8 - »
te DM;'“ o:rg frem the e ( ‘::i; ’So: g;g:nh;v ;ns P, 1;_1 ? 3 122, For this stress see Levensbeschouwing, VII, index under "tijd,”
T And o g | pp. 409-410, "paradijs,” p. 394, "geschledenls," p. 369, "hemel tegen-

15 found in many places, The word "spiritual™ quite often has the

<8890, Jager, op, git., passim, espsclally "Bijbels licht over asrde," al tische Geschledsbeschouw.
H === _ ," p. 373. Also, Popma, Calvinistische Geschisdsbeschouw-
over het eeuwige leven," pp. #55-578. Also, Schoonhoven, gp, cit., @ ing (Franeker: T, Wover, 1!9'&5). passim,

passinm, E
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ides of sternity with this heuvenly ssnse involved in 1t,123 Conse-
quently, a splritusl resurrected body came to be concelved of aa & non-
feshly, heavenly-sdspted sternal body,1l2% sexless,l25 unable to eat,l26
like the angels,127 that is, eternal, supra-natural.

The most important single consequenice of this view of heaven as
sternal is the sll-centrelling direction that was exsrcised by thls ne-
ture-grace ground-motive on the reformational ground-motive of the Word
of God in respeot to the kingdom of God, the hepe of bellevers, and
in sschatology or last things, Eschatelogy and the kingdom of God wers
vorticsliced end sepra-naturalized. The creational cesmie law-order
and comuic time with their future perspective of the new sarth and

new heaven wers relativized, restricted, and transcended in an other-worldly, i

heavenly, sternal direction., The second heavenly supra-nstural world-

exder also transformed the bLibllical ground-motive ef redssptlen as restora-

tien and renswal., In this second unbibliocal world-erder eschatolegy cul-
minated 1n the beatific vislon of God in a heavenly eternal senss, This
vislon could be attained immediately st death, when man was te become

123, It is interesting te nots the frequency of use of this tarm through-
out Dooyewserd's writings. In this broad usage he shows his clese
ralationship to Enyper.

124. For s critique of this view snd & biblical psrspective see Lymn
Boliek, The Resurrection of the Flesh (Amsterdam: Jacob van Campen,
1962); Levensbeschouwing, passiw; Vollenhoven, Het vinisme :
on de Reformatis van de Wijsbegeerte, p. #5; Fopama, "Bestaat er
e Bijbelse doodspreblematiek?” Corr, bladen, XXV (March 1961),
pPp. 1-5.

125, Stellingwerff, sp: cit., p. 111.

126, Ibid., p. 111; Popma, "Maag en spijs,” Cory, bladen, XX {(Jume 1956),
”O 5'?0

127. In this comectloen Matthew 22:30 has besn the source of all mamoer
of speculation in which man was viewed as being like an mngel at
the resurrection, rather than in the precise respect mentiened by
our Lerd. Nature-grace thinkers regard angels as cresated sternal
spirits without bodies, wnd therafers man's bedy must become angel-
1like, "spiritua]l,” non-fleshly, at the resurrection, FPopma, Levens-
beschowwing, II, pp. JOU-308: Popma, "Uitbreiding van het wetsn-
schapa 'begript!," Corr, bladen, XXV (March 1961}, pp. 1%-19.
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oternal. Since sternity was reached immediately at death, this meant
that the perspective of the resurrection of believers at ths judgment
day tended to be regarded as an unnecessary addition to this state, and

thus 1t became secondary, The meaning and ground-motive of Word-rasvela-

tlon in respect to tha restorative, renewing cosmic significance of Christ!s

resurrection for man, the earth, and heaven, was lost..128 For sxampls,
the problem which the Thomistic thinker has in relating the resurrection
of the body to the beatific vision (which preoblem in no way eluded Prot-
estant scholasticism) betrays thls verticalizing of eschatology. Popma
has shown most convinelngly how this view of creaturely sternity, as
applied to the reslm of heaven, filtersd into the 1life of Christendonm
(e.g., in hymnology and in cherished exprsssions of Christians, "he died
and went to his eternal abode," or "he died and went to eternityn),129
Popma also points out in great detail how this view of eternity always
involves a depreciation of time as a creation of God., This view, in
ons way or another, identifies time with corruptibllity and imperfection,
and contrasts it wlth the incorruptible, angelic, changeless, and per-
fect eternity of heaven, before the judgment day, In this way, heaven
before the judgment day is given attributes which in no way allow for

the perspective of Word-revelation in its ground-motive of redemption

128, Popmz, "Ds zin der geschledenis," Corr, bladen, XXIII (March 1959},
pp. 19-26; Popma, "Tijd en geschiedenis," pp. 12.16; Popma,
"geloof en geschledenis,” Corr, bladen, XVIII {Dec. 1954), pp.
28-71,

129, Dooyeweerd, "Ter nagedachtenis van mijn vriend Prof, Dr, Ph, Kohn-
stamm, ' Hededelingen van de Vereniging voor Calvinistlsche Wiis-
begserte, (Sept. 1952}, p. 11. Dooysweerd says, "Middan in zijn
arbeid nam God hem op 76 jarigen lesftijd weg, zonder ziekbed,
zonder doodstrijd in een hasst onmerkbars overglijding uit het
tijdelijk naar het esuwlg leven,"
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; d-motl f Word-revelatl hich points to the t and fut
and restoration of the earthly creation. In this way sschatology is ground-notive of Ho svelation, whieh pe presen uture
toration and renswal of the wh ; the earth (including th
supernaturslized, veiled, and mede almost insffective, Vollenhoven resivoratlion enewa o whols cosmos (including the
s kingd f animals, plants, things, 3 nd heaven, in a1l it
and Popma have pointed out that this tendency to depreciate time is : “necoms o Si prante, ngs. and man) & ' s
E . The state immedi ig identified with
rooted deeply in pagan antiquity. senges s state ately succeeding parcusias is iden
the states which believers have at death in heaven, The two stages of
Since succession and change, in this scholastic view, are identified
history are mythologically melted into one, An exception to the view
with corruption end imperfectlon, the temporal earthly cosmos Lz not con- i 8 Ly P
that time and history c t the judgwent day is the view that tlme
ceived of as man's sverlasting final home, Rather, true "spiritualityn . & Ty coase a s ] oy
aas on endles a8 2 place of judgment, This vlew, which cccurs ve
and plety 1s to be seen only in desiring one's eternal, incorruptible g sy P Judgn ' i
infrequently, is found in Boethius., Boethiunas, in semi-myatical fashion
home, In this senas a1l the references in Scripturs in respect to these o s ' By v
enables man to tranascend time through intellectualistic contemplationl3]
matters are made ineffective and are not re-forming in their directlon; '

130 to the heavens which are above the controlling bands of fotel32 that
e.g., "laying your treasures in heaven," "citizenship in heaven,” eteo. 3
endlessly rule time on earth, Here eschatolegy is completely verticalized,
This revamping and redirecting of the biblical ground-motive concerning
time is the realm of soul-less bodies in hellwlike punislment.133 This
the kingdowm of God arxd the future, is of great importance for Christian
thinking of Boethius, that time goes on endlessly xs a kind of hell, is
philosophy and especially relates to Dooyewserd's vlews of the direction ]
- apparently tied to his purely cosmological, duslistic thinking, in which
of cosmic time., This Ieads us into s third general corcllary of the :
he seems to think of time as without beginning, as well as mdloss.ly"
consensus which oan be found in natures-grace thinking in respect to
But this conception of Bosthius is not at all the view of most nature-
eternity and time,
grace thinkers. For the vast majority of them, time and history cease

The third corollary is directly related to the sternity of God and

with the judgment day and created eternity continues or begins,
the eternity of heaven, ut functions in different ways for different
Some interesting varistions present themselves at this point, In
scholastics, It deals with the idea that "time is for a time,™ the
) some Reformed scholastics, who in contrast to Roman Catholic scholastles,
ides that time and history will cease at the judgment. In this view e-
amphasize the future dimension of the eschaton and depreciate the present
ternity is thought to begin immedlately after the judgment. This is
realized dimension, the complex of ideas involving cessation of time
found almost uniformly in all nature-grace thinksers and is correlated

immedistely with sternity as heaven, Kature-grace accommodating think- 131. Popms, Nadenksn over de Tijd, pp. 116-122, 125-126, Boethius,
E The Consolation of Philos {Indianapolis: Bobbs-Merrill Co.,
ing is here trying to re-interpret, minimize, and even do away with the - 1962), pp. 104, 114,

132, Boethius, op. cit., pp. $1-92.
o 1 133, Ibid., pp. 39, 82-87.
130.  Popma, "Burgerschap,” Phil, Ref., VII (1942), passia, i 134, Ibid., pp. 65, 70, 92, 115-116.
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and history and ths beglrning of eternity at the judgment have played
a great role,

The oternity that 1s thought to begin at judgment day for man is
often without duration and always a successionless, eternal present,
The notlon of change as in the second corollary is here also identified
with corruptibility and therefore eliminated.135 11 historical develop-
ment. or unfolding of any kind is eliminated.13 The whole cosmic law
order and cosmic time is replaced by a world-order which is eternal in
character and radically discontinuous with the creationsl law order and

135. Popma gives a survey of various Reformed scholastlics who have held
this view; "De zin der geschiedenis,” pp. 19-26; Levensbeschouwing,

II, pp. 309-344; Witsbegeerte en Anthropologis, pp. 69, 241-283;
%gggm over de Tijd, p. 134. Also found in Jager, op, git., pas-
—

136, This view is present in Geerhardus Vos. For the influence of the
late Aristotle on Vos see Grace and Glory (Grand Rapids: The Re-
fornad Preass, 1922), chapter 6, "Heavenly Mindedness,” pp. 133-155.
Hers the use of the word "transcendent" shows the dualistie, purely
cosmological thinking, For his use of sternity and time see The
Pauline Eschatology (Grand Rapids: Eerdmans, 1953), pp. 40-81, 71,
chapler 12, "The Eternal State," pp, 288-316, On p. 290 there 1s
s good emphasis of allowing for duration end diviasibility of time
units, but Vos consistently eliminates a1l change and development
froa the starnal state snd so runs into problems with his ewn
good emphasis, On p, 331 thers is 2 good emphasis tut betrays
somewhat of the tension. In ISBE (International Standard Bible
En aedia) James Orr, ed. (Chicago: Howard-Severance Co,,
1915), Vel, II, p. 990, Vos' view of hesven is tisd too much with
his idea of the supra-naturel and transcendental and so the per-
spective of the new sarth suffers, The tension is manifested in
his regarding too much under the term "heaven” by which he has in
mind changelessness, although he is forced to recognize oternal
life as involving endless time snd the new earth, The tension
batween nature-grace and the reformational llne comes out when
he says, "The central abode of the redeemsd will be in heaven
although the renswed earth will remain accessible to them as &
part of the inheritance” (p. 991), He depreciates the new
earth and tesporality as the future horizon by lifting it to the
supra-natural, changeless, transcsndent, heavenly sphere. In
"The Eschatological Aspsct of the Pauline Conception of the
Spirit," Bibliecal and Theological Studies, by members of the
faculty of Princeton Theol. Seminary {New York: Charles Scrib-
ners Sons, 1912), pp. 235-259, ths supra-natural heavenly is
definitely regarded as another world order which is a sure slen
of nature-grace influence,
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cosmie tima. The reformational ground-motive of God's faithfulness to
the law order and cosmic time in the process of redemption and re-cre-
ation, despite the fall of man, is suppressed, The new earth, in typi-
cally 17th and 18th century Lutheran scholasticism, is not a restored,
renewsd, and refined old sartn. 137 3 good feature in some of these Re-
formed scholastles is that ths term "heaven," in practice, often means
the new sarth subjected to a radically new world order having hardly
any contimuity to the creation snd time. This feature is good because
it 1s less of a spiritualization than is found in those conceptions in
whleh heaven means eternity, as no longer on earth, as in the sewcond
corollary.

Some attempts have been made by Reformed scholastics to soften
this notion of a timelsss successionless, sternal existence on the new
oarth after the judgment day. Very recent attempts try to describe the
notion of this existence as a *duration without succsssion.” Fopms
hag subjected this description to a devastating critique in many of his
works, but especially in M.UB After pointing out
that duration can never occur without succession, he points to the evi-
dence that this notion of duration without succession is vary character-
istic of psychotic pathological experience uncoversd by psychotherapy.
It must be said, however, that it at least holds to an endless duration
although it is immediately made meaningless by the fact that 1t 1s said

to be without succession,

137. For a discussion of this and striking confirmation of the view be-
ing presented here see Berkouwer, Dogmatlsche Studien; Wederkomst,,,.
I, Hoofdstuk VII, "De nieuwe aarde," pp, 266-299,
138, For critique of K, Runia who advocates this view of "duration with-

out successlon," see Popma, Nadenken over ds Tiid, pp. 102-138,
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From certain texts in Scripturs, aspeclally Revelation 10:6, whers
it 1s said thet "time =zhall be no more,™ nature«grace thinksrs of a1l
varieties have inferred that cosmic time wi1l cesse. This text has no
bearing on this point, but rather, has refersnce to the fact that thae
time of postponement of the judgment will be no more, as can be ssen
¢learly from the context, 139
The more the futuristic dimension of the eschaton 1s emphasized,

the mors catastrophic is the discontinuity between history before the

Judgment and existence on the new earth, The biblical ides of sejourning

and suffering ls falsely smphasized, and the kingdom with its cosmic
perspective, having its "official inauguration day" at the resurrection
and escenslon of Christ, and driven during this present stage of history
before the judgment day by the powerful, redirecting, 1if e-giving Word
of God, is lost sight of 140 Increasing stress is correspondingly laid
on the scholastic view of the institutional chuarch, giving rise to dif-
farent typea of tansions.lul In some cases the view of sternity, as
beginning on the new earth at judgment, 1s put in tension with eter-
nity as being in heaven after death as in the second ecorollary, so

that the so-called interim (tusssntoestend) is practically sliminated.
B. Telder, who emphasizes sndless time and the unity of man in healthy
reformational fashion, in stressing the future dimension of the esschaton,

Tee¢ls compalled to deny that there is any sxlstence of bslisvers in

139. See Vos, Pauline Eschatology, pp., 290-291; Okke Jdager, op, cit.,
p. 513.

140. J. Doums, Algemene Genade (Goes: Oosterbaan & Le Cointre, 1966},
PP. 34-356 for a faulty limitation of the cultural task and over-
streasing of sojourning.

141. J, Clthius, "Must the Church Become Secular?" International Reform-

od Bulletin, X (Jan. 1967}, pp. 14-31,
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heaven with mn after death, before the judgment. For Telder, man
is one, and therefore the whols man is sald te be in the grave, sleeping
in Jesus, awalting resarrection.l¥2 e unity of heaven and earth under
one commla law order snd in ene commic time and history is here lost
sight of somewhat. Telder's pesition is & refreshing breesre, with its
stress on the refermatisnal groand-metive of redemption in itz commic
perspactive, in the xidst of a literal jungle of misconception, Its
great value 1is that it confirms the thinking of Berkomwer, Fopma, Jager,
and Scheonhoven, Mentien is made of his unique wmphasis on the interim
stats (tussentoegtand) in erder te underscors the increasing tensien that
is arising as men break with the verticslized eschatolegy of Themistio
schelastics and stress the futuristic, mere histeriocal dimension of the
M.].‘lﬁ

In general, the first, secend, snd third corellaries have a view of
sternity in cemmon, Refermed schelasticimm, which emphasiged the future
idea of sternity develeped in the third cerollary, never placed as much
ssphasis on the secend corellary as did Roman Cathollic and Lutheran
schelasties, Dus to the rise of Biblical theelegy, by which is meant,
exegetical theelegy with a redemptive-histerical emphasis, increasing
attention has been placed en eschatelagy, With the re-examination ef
eschatolegy, and with it the histerical dimension of Revelatisn, the
¥iew of eternity present in all three cerollsriss has becoms suspect,

It is generally recegnized st present that sschatslogy has a strong

? (Kampen: J. H. Kek, 1963): Sterven

142, B, Telder, Stery Wi

Sterven,, wasr e
sn danl (Eawpens J. H, Kek, 1960), See Pepua's snswer in

Levensheacheming, ITI, pp. 191-235.
143, For a tracing ef the shifts from present to future smphases and

vice=vers: as they relate to the question of time and eternity
see Okke Jager, op. cit,, passim,
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Presont and future espect, This presents Reformed acholasticism, which
in general stressed the third corollary and the futurs dimensien, with
the need for a great deal of reconstruction, In the views in which
the first and second corollariss wers saphamlized and correspondingly
the present dimensien of eschatology, redsmptive-historiocal exegetical
esnsiderations have also nocoss}htocl recenstructlon. In these views
sternity beginning with the Judgment day was generally conceived to be
the natural contiruation or completion ef the eternity ef heaven which
man enjeyed after death in the beatific vision, This view in general
is stil]l the dominant ene ameng the "plainfolk” ef Charistendem, In

this view the future dimeneisn of the sschaten is mere spiritusliged,

mpernaturalized, with the censequerice that the new earth was for all
Practical purpeses disregarded and heaven cencelved of as a final, eter-
nal, spra-natural hems in the sky. Here the horisental future dimension
of andless, eternal 1ife on the new earth is reduced to the vertical,
mpermsturalised eternity of heaven 144 Reocenstructien is being dens en
the future dimensien of eschatelegy se long neglected in these views,
Many questiens are being raised sheut the view of eternity and time which

1ies at the basis,

144, The impertance of the new earth as the everlasting herizen for Ged's
pesple has been emphasized by various members sf the W,.d.W. Vellen-
beven, in Isegege Philesephie, p. 90, mays, "Oek na dan deod wacht
de giel de epwekking van het lichasm, ook daarin versshillend van
de angelen. En het ideasl van den Christen is dus niet 'wederkeer
naar het vaderland der rielen.' Maar het bewonen van de nisuwe
aarde, waarop gerechiigheid woent.” A mors recent statement is
in "College systematisk - het problesm van de tijd," p, 11.

Zuldema stresses that Oocam's eschatelogy does not allew for the
scriptural perspective of everlasting werk en the new earth. De
. o van Qecam Cormantsar de Sententiin (Filver-
sums 1936), p. 138, Van Rieasen, in '"De werkslijkheid in den
toren,” Corr, bladen, VI (Dec. 1941), p. 81, modifies seuwighsid
ts sneindigheid, The transcendental direction of commle time and
falth functlon point to eneindigheid and net to eewwigheid as in

i
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In sumary, we ses that the idea #f the Greek view of Ged's eter-
nity, as an eternal present, psnetrated the church, finding classical
theo-sntelegical exprossien in Bsethius' definitien. It serves as a
perspective frem which man vliews created sternity bath in heaven {secend
cerellary) after death and where time is net present and heaven as ster-
nity after time ceases in the future, In the secend and third cerellaries
the view of starnity in relatienship ts man and cemmes wipes sut the
cemsic charscter, i.e., including heaven and sarth, of orsated time and
the cosmmic law erder, and cenceives of a new werld law erder and exist-
snce te which the sternity of Ged is applied by the principle of analegy
of being, te man and comes. The eternity ef cemmes and man is there-
fere 'm in the pagan perspective of a creaturely etermal presat, In
this way the law-beundary betwesn Creater ard creaturs is breken by this
thee-sntelogical thinking, This general survey of the questien of ster-
nity md time in naturs-grace thinking supplessnts Deeyewesrd's analysis
of the nature-grace greund-metive. These sipplemsatary censiderstiens
can enly be seen in their full significance in the light of the sutensay

Dosyeweerd. It is in striking centrast te thie sand te the werk
¢f Pepma that Desyswserd never mentisns the new earth in all his
warks, The kingdea ef Ged is always the eternal mid hesven, This,
in 14ght of what we have seen, is sn indicatien that he has net
sxtricated himself frem the naturs-grace perspsctive on thess peints,
The werk of Okke Jager, ep. git., is definitive in this vhele area
and especially pp. #59-578 in which many questiens relating te

thess three aress sre dealt with with s weslth of Soripture present.
I. J. Popms bhas deslt with this subject threugheut his 1ife snd

has had much influence, Berkeuwer, in Wederkemst.,.. I, Heefdstuk
VII, is alse cenfirmatery and is st points very eriginal. Scheen-
heven, sp. cit., cenfirms frem a slightly different perspective,
There 1s alse & weslth of material in the ¢ld stand-by, Patrick
Falrbalrn, The sy of Scripture (Grand Rapids: Zonderven,
n.d.}, pp. 328-361, By surveying these man and their writings

a staggering case can be meds against the views mentloned and
described in the first, secend, and third cercllerles,
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natural reason, its speculative metaphyslcal-theo-ontologleal specu-
latlon concerning the beding of God, its idea of the soul as a substen-
tinl, rational form, ete. These latter points and many others have bésn
thoroughly developed Ly Dooywurd.lus and are necessary for seeing the
background of the nature-grace views of eternity as they apply te God,
man, and the cosmos, as well a8 to time, eschatology, and histery.

Obvlously the description given hers of these views is influenced

by an elaborate view of these matters on ocur part. In the thetical

part of this dissertation a systematic presentation of our views on
eternity, time, etec,, will be given, st which time it would be well to

refer back to this section. A general survey of the nature-grace think-

ing on these points was necessary to show the background for the critical
peints in Dooyewserd, since he shares the nature-grace thinking pre- .

sented here, FBefors svidence is given to thig it is necessary to smpha-

size the wide-spread character of these views so that Dooyeweerd's

synthesis on these points might be put in proper pesrspective,

v

145, See footnote 93 of this chapter,




