124
natural reason, its speculative metaphysical-theo-ontologlieal specu-
lation concerning the being of God, its idea of the soul as a substin-
tisl, rational form, ete, These latter points and many others have baen
thoroughly developed by Dooyaweerd.llﬁ and are neceasary for seeing the
background of the nature-grace views of eternity as they apply to God,
man, and the comsaos, as well as to time, eschatology, and hietory.

Obwigusly the description given hers of these views i3 influenced
by an elaborate view of these matters on ocur part. In the thetical
part of this dissertation a systematic pressntation of our views on
sternity, time, ete,, will be given, at which time it would be well to
refer back to thiz section, A general survey of the nazture-grace think-
ing on these points was necwsssry to show the background for the eritical
points in Dooyeweerd, since he shares the nature-grace thinking pre-
sented here, Befors svidence is given to this it is necessary to ewpha-
size the wide-spread charscter of these views so that Dooyeweerd's

synthesis on these points might be put in proper perspective,

145, See footnote 93 of this chapter.

CHAPTER 3

SPECIFIC CRITIQUE AND EVIDENCE OF SYNTHESIS ON THE
PROBLEM OF GOD'S ETERNITY, MAN'S ETERNITY, AND TIME

The transcendental criticsl thinking of Dooyewserd is founded in
s vision concerning God's sternity, oreatursly eternity, and time, and
bis vision on these points is controlled by the religious ground-motive
of nsture-grace. There is no qu-u'nl with the central thrust of the
transcendental eritique, i.e,, that theorstical thinking 1s not suton-
omous, and that the autonomy of theoretical thought is the result of an
absolutiging of theoreticsl thinking, which absclutization is caused by
a prior religicus, central commitment. The central cholce of position
which controla the direction of cur theorieing 1s of a raligious charae-
ter. However, the transcendental critique ltself in ita stops and
three basic problems as Dooyewesrd outlines them, cannct be followed
any longer. The very statement of the detalls of this critique betrays
the influence of nature-grace, It could be agreed with Dooysweerd that
ths gegenstand relaticn is of central importance and must always be
clearly dlstinguished from naive expsrience, But to some extent, even
in the formulation of the gegenstand relation, the nature-grace influence
comes to expression. ?ollanl;oun has recently stressed the lmportance
of the gegenstand relation.l This is important since he sses clesrly
the nature—grace influence on Dooyeweerd. Although he does not refer

to his criticism in these terms, his thinking differs precisely from

1. Vollenhoven, "College systematisk - het probleem van de t13d," pp.
6, 11, 14,
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Deoyeweard!s at the points whers it ssems that the nature-grace influ-
snoe is the strengest, Vellenhoven clearly rejects the transcendent,
supra-tespersl charscter of the seifhoed and yei wants jealeusly te
maintain the gegenstand relation ef thesreticsl theught. Thisz is tetally
inpessible for Dooyewserd, The third part ef the transcendental critique
especislly, presuppeses a t.rms_omd.cnt. point abeve the temperal horlizen
with its cemmic divermity, if self-reflsctien and a tetadity view, time
censcisumess, snd intermedal synthesis are ts be achieved. It is te
be ens of eur theses that te werk in terss of the transoendental eritique
the way Desywweard sets it up invelves ene in the nature-grace inflummce
in his thinking, This ecritique owapels ens te acospt his nature-grace
vislen en the peints of oreated sternity snd time. The setting or
placing sr fermalatien ef the problem (preblesmstalling) ef the transcen~
dental aritigque mmst be challenged since it presuppeses nature-grace
thinking in Desyewesrd,

Transcendental oritical thinking serves tws baslc uses in Deeye-
weerd, First, it serves the refermational use of sesking te expese,
"lsy barse," the religieus greund-mstive bebind the sutenemy ef thesreti-
csl theught, It seeks te show immanence thinking frsa the lmnar nature
of theoretical theught 1tself, that theoretical thought has religiens
presuppesitiens and presuppesits, 1.e,, that there 1s ax religieus cheice
of position and commitment directing and underlying theeretical theught,
and tims 1t sesks te expose autonemy, Its refermstiensl value is cen-
sequently seen in that {t seeks te cut off 211 speculative metaphyslcs
and theo-sntelogical speculation. Christian transosndental critical
thinking is antl-spsculative, anti-metaphysical thinking. This is its
great saphasis, It seeks to shew that in its varleus expressions
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speculative motaphysics is based on the dogmatio and uncritical postu-
late of the autonomy of theoretical thought. This is Dooyeweerd's in-
tention and the reformational line.

A second use of the transcendental critique is more important for
this dissertation. The iranscendental critique aervea to cover up the
nature-grace influesnce on Dooyuroord and the specific ontology type which
lies at the basie of his formilation of the steps of the transcendental
oritique itself, Dooyewserd, like Kant, wants to demand that theoretical
thought be modest. This modesty in Kant, as Dooyewesrd has repestedly
saphasized, 18 a mask, It seems that there is a masking of a desper
problem via the transcendental critique which can also be found in Dooye-
weerd., In other words, thers is s certain smount of skepsis® invclved
in transcendental aritical thinking &s Dooyewesrd explicates it. For
sxample, by stating that time 1s the transcendentsl horizon of theo-
retical thought, he protects himsgelf from all pmetration of the nature-
grace motive, It could be agreed that cosmic time is the transcenden-
tal horizon of theoretical thought, but for Dooyewesrd this implies a
distinct view of tims which is ismediately correlated to the transcendent
religious horizen, drut.od eternity 1s elevated beyond the reach of
thought, especially theoreticsl thought, Time, for instance, in our
view, should not be limited to our sarthly tesporal horison, but rather,
it ought to be maintained that all that is created is temporal and &1l
that is temporal is crested., In Dooyeweerd's view there 1z an undue re-
striction placed on theoretical thought because his idea of comxtic time

2. By skepsis is meant an attitude of unbelief that dess not make full
use of the Word of God and the perspective found in the Sariptures,
It unduly restricts the significance of the Scripturss for theorizing
by falling into minimal biblical reflection and usage,
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is limited to the earthly, In this way the supra-temperal, central,
religieus resim is ene wvhich increasingly takes the impertance, and
the tempera). earthly world 1s only seen as the exprossien field of the
sternal, beth in its divine snd ereaturely sense, In this way, if he
was sperating with a schelastic view of created sternity, it ceuld never
be analyred by theeretiosl thought, since theorstiocsl thought is strioctly
lisited te the tamperal earthly herizen as Desyeweerd sets it up. Ais
& matter of fact, cesmic time 19 giways te be seen in strict cerrelation
tes created eternity in Desyeweerd's system, As mn alternative te this,
ene osuld maintaln that if what is central er religieus 1s included in
cesmlc time, then that does net imply at all that 1t can be made inte
o gogengtand of theerstical theught, since theeretlicsl thought can still
be religisusly directed, The hesrt of man is net analyrzable, net because
1t transcends the temperal horigen, but becsise it 1s the greundd ef
thesrsticsl thinking which cannet be turned back upen by theerstieal
thinking unless the grasund itsslf be relinquished send anether ground be
taken, Nany facets of created resiity, all of which are oauplmiy sub-
Ject te time snd within the time horirzen, ars completely unfathomable
te theerstical thinking, e.g., Christ in his human naturs, animals,5

3, By "ground" it is mesnt that it 12 the necessary basls for any con-
cept er 1dea, smd that ens can concelvs religlon without being re-
1igicusly determined, se that ene is necessarily invelved in a

e8SUs infintitum, See Fopma, Inletding in de Wijsbegeerts
ihlpcm J. H, Kek, 1956), pp. 92-93, 110-111, Popms, in centrast
te Decyeweerd, believes sne cennot oven have an idea of religion

(p. 93). Cf, Dosyewesrd, A New Critigue, I, p. 57.

4, Pepma, Levensbeschewring, I, p. 58, cenoerns the image of God in
msan and mystery in general.

5. Popma, De Boedschap van het Boek Job (Gees: Ocsterbaan & Le Cointre,
1957), passim. Fopma finds in Ged's peinting cut te Job his
stupidity, the unfathowabls depth of wisdom in the animal world and
the impenatrable mystery which all animals pressnt us with. Alse,
Levensbeschonwing, VII, index under dieremnwersid,
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the heart, the church, sacrmmt.6 snd angols. They ars mysterious and
unfathomable for different reasons. There is no need, therefors, to re-
strict the temporal to the "sarthly" as Dooyeweerd does, and alsc no
nesd for correlating the temporal to the central sphers of created eter~
nity, If we follow Dooyewssrd here, we ars left wholly in the dark as
to what sngelic beings are like, what heaven ia all about, and all of
the riches of Word-revslation conoerning these cemtrel points does not
sufficiently direct our psrspective. Thiz im an examwple of skepticlsm
that seems to be impliasd in the tranacendentsl method. By holding to
the importance of this central supra-temporsl sphers and by calling it
the central sphere of occurrsnce, he succeeds in hiding the nature-grace
influence from being exposed. It mesns that Dooyewessrd, by his own prin-
ciples of transcendental oritical thinking, cannct speak about the cen-
trel supra-temporal sphers. To this principle he is quite consistent
and consequently it is very hard to detect the nature-grace influence
concarning his view of created eternity and religlous transcendence,
since he cannot describe it theoretically according to his owm prin-
ciples. Dooyewserd therefore can point to any sttempt to lay his think-
ing open at these points as a violation of eritieal thinking, or any
attespt to deseribe this transcendent realm in the past history of
theology or phllosophy, as metaphysical speculation., It seems, however,
that he viclates his own criticsl method enough on these points for one
to see the influsnce at the bottom of his transcendental critique. If

one compares Dooyeweerd with Diemer on these points one can see a maricad

&. Popma, Levensbeschouwing, IV, pp. 48ff. Thls festure that things
within the time horizon are mysterious and unfathomable Ls the
stress of Popmaz throughout his whole 7 volumes.
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difference. Whather there ls a real difference between these men on
the points of God's sternity, time, or created eternity, is able to
he doubted. But one thlpng sesms clear, and that is that Diemer i3
mich more speculetive on these points than Dooyewserd would ever be,
If one would try to show Dooyewesrd's views by critieclzing Diemor's
views on the same points, Dooyewserd would undoubtedly disavow Diemer's
views as being speculative netai:hysics. Nevertheless, the same structure
is in Dooyeseerd, though masked, and this masking is dus to his stress
on carrying forth consistently transcendental eritieal thinking.

In order to point out carefully the nature-grace perspective in-
fluencing the formulation of the steps in the transcendental eritiques,
it will be necessary to hunt for small c¢lues in Dooyeweerd’s ides of
crested sternity and God's eternity in order to reconstruct accurately
hia vision. Thers are only clues, because as has been intimated, it 1s
in accordance with his critical thinking not to spesculate about these
matters of created eternity and the new earth, Nevertheless, it will
be shown that Dooyeweerd has a definite view of thege matters, which
although mostly unexpressed, control his transcendental critique, maethod,
and thinking.

That Dooycﬁnrd has the older, more scholastic view of eternal 1ife
comes out clearly in what he writes following the death of his friend,
Dr. Ph, Kohngtamm, He writes, "Mldden in zijn arbeld nam God hem op
76 jarigen leeftijd weg, zonder ziekbed, zonder doodstrijd in een haast
onmerkbars overglijding uit het tijdslijk naar het eeuwig leven. n? E_nder-
lining ninEI Here we see what seems to be & scholastic view of eternal

life, Eternsl 1ife is looked at here as something one enters

?. Dooyewesrd, "Ter nagedachtenis van mijn vriend Prof. Dr. Ph, Kohnstamm,"

p. 11.
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when one leaves the temporal, It misconcsives the range of the temporsl,
In contrast to this misconception, there is every reason alsoc te think
of the dead in Christ who ares with Christ in hesaven, as mysterious as it
might be, to be completely subject to time and even to have time c'onseious-
ness. What is more, it is the uniform testimony of the New Tastament
that eternal life is received through falth already before death, e.g..
"Whosoever believeth in me hath eternal 1ife and hath passed from death
unto 1ife and zhall never die,"8 Popma says that sternsl 1ife 1s dated.
It has nothing to do with lesving the temporal. What is more, the -
teaporal can nsver be lsft, not at death, nor on the new earth after the
Judgment. We shall see how this thought of Dooyewesrd fits with his
idez that the heart of man iz not subject to temporal death, but is,
by its nature, sternal and incorruptible {onvergankellijk). Hers we see
the nature-grace postulate, that "time is for a time,” that time ceases
to be in effect at desth, We could extend the application of this postu-
lete to Dooyeweerd and ssy that for him the temporsl functions are for
a time, or the tewporal function mantle 1 for a time, Since Dooyeweerd
belisves In a resurrection of the dead, the body of believers, it would
seem, must be also a non-temporal body or a so-called “splritual" or
nglorified body," i.e,, one f'it for eternal 1life as opposed to the tem-
poral which man leaves at death a=z he "glides over into eternal 1life."
Thi= slone 1s sctually all that is needed to show the nature-grace con-
struction in Dooyeweerd's thinking on these matiers,

A very important passage which bears on this subject is to be found

B, John 5:2%, 2&; Gih0; 11:24-26; 3:16-18, See also Levensbeschouwlng,
VII, index under lsven, esuwlg; leven, nieuw; for & running critique
of the scholastic view of sternal life,



132
when Deoyewaerd desls with the mesning of "het zevum in de wijsbageerte
der wetsides." He says,

Het 13 ru duldelijk, dat desze opvatting van het 'asvum'
onalddellljk verband heudt met de Aristotelische opvatting
van smiwighelid an tijd, en met de Aristotelischs opvatting
van 'giel' en 'lichaam’, Is de tijd slechts de maat der
beweging, dan kuammen de 'animas intellectivas' ala zoodan-
ig, d.i. naar haar wezen, niet aan den tijd enderworpen zijn.

Op het Christelitk transcendentiestandpunt is deze ap-
vatting weeillifk te ssnvaarden, smdat hier het centrum van
de menschalijke natuur niet 1in de 'rede’ kan werden gezoocht
an dus aek de menschelljke ziel, de 'imwendigs mensch' of
het Thart' van 's menschen bestasn, niet langer xls hype-
stase van esn ult den tijdelijken kosischen samenhang ge-
abstrsheerd functiecemplex kan werden gevat,

Ik veu nechtans den term 'aevom' in den £in van em tus-
schentesstand tusschen tijd en seuwigheid, gasrne willen
overnmmen, Ik meen, dat daartegen te minder, bezwear kan
bestaan, emdat hij in dezen rin julst in den Christeldifken
gedachtengang is epgekemen, dle behesfte geveelde aan emn
onderscheiding tusschen het beventiidelijke in creatuur-
Lijken sin en de seuwighsld in den £in van het siin Geds,

In het mmschelifc zelfbewastziin als centrum der re-
1igtouze ocencentratie aller tijdelijke functles snimosten
wi} dan inderdaad het beven-tijdelijke in dem zin van het

Kreng.

Waar in het hart de eeuw gelegd is, bsheeri dege asvum-
teastand tet de ingeschapen structuour van ente zelfheid,
die zich tslkens meet actuslisesren, wannesr sus zelf-
bewusteiin 1n religleure concentratie werkgsgm is, zelfs
al spenbaart het asvum-bewustsiin zich in sen afvallige
richting, desrdat het het sewrige in den tijd zoekt, Im-
ners ssk de vergeddell fcing van het tijdelijfce is slechts in
religieuse trensoendeering van de tijdszrens megelijk,
al blijft deze transcendsering, als concentratie der
tijdelijke functies, haar band asn dis tijdsgrens beheuden,
In dit leven 1s de sevum-tosstand dus steeds aan den tijd
gebonden, Een speculatie ever den sevum-teestand bij de
schelding van zisl en lichaam, of bi} de engelen, is.
wijsgesrig snvruchtbaar, en "meteorica et vacua spesculatle’
in Calvijn's tasl gespreken, emiat het hier gast over 'ver
bergenheden', die sns neg nist geopenbaard wljn, 4l enze
voorstellingen, begrippem, en ideslia zijn in dit leven in
den tijd gebenden, sn eek enz zelfbmmsateijn b1t op den
tl jdsherizon betrekken, a1 transcendeert het den tijd in
het awevum,9

9. Dosyeweerd, “"Het tijdspreblesm en ziin antinemie¥n op het immanentlie-
stendpunt,” Fhil, Ref., IV (1939), pp. 4-5.
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The whole quotstion has been glven because it is our intention
to draw more than one concluslon from this passage, and also so that
the reader may ses the context in which these points come out. In
line with what has been stressed, we again meest the phrass, "in this
life" {in dit leven), This phrase, in the light of the quotation,
shows how Dooyewesrd views time, This sentence from the guotation,
HIn this life the conditlon of created eternity {aevum-toestand) is
tound... te time" has meaning only Af one supposes that at some future
date it will not be bound to time, We have already seen this to be the
case when he speaks of “gliding over out of the temporal into eternal
1ifs,” Here agaln we encounter the thought that the 1life to come is not
bound to time, This definitely is a Greek idea, What alsc appears from
this quotation is that Dooyeweerd iz loocking for an intermediste con-
ditien (tussentosstand) betwesn time and God's sternity, From this
article it 1s patent that this notion was developed by the scholastic
nature-grace thinkers, and Docysweerd sven admits the similarity of his
notion to the schelastic one, although he tries to set himself off from
Bosthius and Aquinn.lo However, the very thought of a non-temporal
intermediate condition (tussentosstand), no matter how ones seeks to
Christlanize it, is already a nature-grace construct, It sutomatlically
brings with 1t the idea that something created is non-temporal and
therefore eternal. This implies & restriction of the time id;i, order
idea, and law idea snd brings ancther order, law, and world idea inte
Juxtaposition with an "sarthly” order idea, time 1dea, and law idea,

Two order ideas, law ideas, and the idea of created time and created

16, Ibid,, pp. 2-4,
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sternity are constitutive elewents in nature-grace thinking,

Desyeweerd stresses that ™in this 1ife" the cendition ef created
sternity (sevum~toestend) is always bsund te timwe, Here we see the
important streas on the cerrelatien ef crested eternity and time, This
thought must never be de-emphasised if the true impertance of crested eter.
nity in Doeyeswesrd 1a te be understesd, It means tws things: first,
witheut this cerrelatien ne time censcieusness is pessible fer man, Tt
ie precirely from his increated stermity consclevsness that man achieves
tims oenscieusness and that he can knew as his wwn, his bedy, i.e,, his
temperal functien mantle which he leaves st death end which is sbject
te decay and tempsrality., Msn has a time censcleusness bsoanse he has
an sternity censcieusness, btut he weuld have naither if he were only
in tims snd net {in his heart} eternal and sbave cesmic time, Int.his.
same article he sxys,

Wannesr wi)] in het diepsts cencentratiepunt van ens
bestaan den tijd niet te beven gingen, dan zeu eek ans
bmwustzin needsaicalijk in den tijd spgasn, en dzarmeds
de megellijkheld der religieuze gslf-cencomtratis sntberen.
Hot zou gesn tijdsproblesm kermen, want tet werenlijk preb-
leem wordt de tijd eerat, wanneer wij o teganever
hem kunnen nemen in het boven-tijdelijke, dat wij in het
diepst van ens wezen ervaren. Slechts ewdat de eeuw (het
sevur) in 's menschen hart gelegd 1s, terwijl hij wmet ge-
heel #ijn functiemantsl in den tijd besleten is, kan hij
ook werenlifik tijdsbesef hebben,Ging hij existentiesl in
det t1Jd ep, dan zeu hi} esk het waarachtig tijdsbesef
wispsen,

Fu is het beven-tijdelijk cencentratiepunt in het zelf-
bewusteljn, dat gich slechts in de reiigleure cencentreer-
ing van al onze functies op de eeuwigheld kan actuslisesr-
en, nog Aiet zelve essuwig te neeaen.

Waar ep dit punt vesl misverstand in zake mijn epvatting
is gerezen, dien 1k daarblj esn oogenblik nader stil te staan.

Reeds in de Christelijke synthesephilesephie uit den tijd
der patristiek en schelastisk werd de nosdsakelljkheid in-
getien tusschen tijd en wars seuwighald sen tusschentee-
stand aan te namen, ean ssternitas creata, welke met den
term werd aangeduid.ll

11. Ipid., pp. 1-2,
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In a footnote deallng with the phrase in this quote, "de esuw
{het aevum} in 's menschen hart gelegd is," Dooyeweerd says, "Ik laat
thans in het midden of de bekends tekst van Prediker 3:11 in dezen zin
moet worden verklaard, De geheele Heilige Schrift leert ons immers,
dat het sewwighsldshesef aan 's menschen hart is ingeschapon."lz This
starnliy consciousness not only provides man with the poasibility of
time consclousness, but snables cne, as we have sesn sarlier, to have
a totallity view of the oosnos.13 We have also seen that unless he par-
ticlpates in the totality of meaning which is supra-tewporal and eternal
in a created sense (i.e., characterized hy het asvum) interuwodsl synthe.
sis cannot be completed, To this 1s to be added that man would also
not be able to have veritable self-knowledgs since it is in the true
condition of created sternity (sevum-toestand) that he is yis i vis
bis eternal Origin, To be added to this is the very important facet
that co=mological and commic consciousness depend on this created e-
ternity of the heart..lh This shows ths importance of the heart being
supra-temporal 1f man is to bs man, Man's consciousness snters the
tempordl by means of intnition and man's body is completely snclosed in -
the temporal except for the one transcendent point, or center of con-
sciousness, which never can get into time, precisely because stemmity
has been laid in it and its nature is to be transcendent; that this cen-
ter can never bs temporsal is clear because it only is meaning if it is

subjected to the central unity of law, the law of love which as unity

12, Ibid., p. 2, footnote 1. )

13. Dooyeweerd, A New Critique, I, p. 8, 11, 30-32, especially footnote
1 on p. 30,

14, 1Ibid,, II, pp. 447-848, here referred to as the tranacendent self-
hood which we shall ses is ldentical with the eternity in the
heart of man which makes him transcendent in his center,
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is the totality and fullness of the law on the law side. This means
that it also cannot be temporal since 211 diversity of law proceeds from
thia transcendent unity of law precisely by being refracted through the
prism of time, That the heart can never be temporal but is transcen-
dent and only enters through intuition and has its body in time, comes
cut clearly when Dooyewesrd says that "de vergoddelijking van het tijd-
elijke 1s slechts in religienze transcendeering van de tijdsgrens mog-
elific, 21 blijft deze transcendeering, als concentratie der tijdelijke
functies, hasr band aan die tijdsgrens behoudnn."l's This should make
1t clear that transcending is not an activity through which the self-
hood moves from within the time horizon to bsyond the time horizon, so
that if the activity stopped it would fall back inte ths time horizon,
Evan the delfication of the temporal is done by the szelfhood from itsx
transcendent position towards the temporal. The selfhood is held in
existence by ita concentration law which guarantees its transcendent
position even in apostuy.lé It iz from this transcendsnt position

that transcendence is poszible. From the point of visw of theoretical

Lthought subject always to the transcendental horizon of cosmic time,

We can ses that our gselfhood transcends cosmlc time, that is, 1s above
cosnic time, is trgnscendent. Our selfhood in the supra-tsmporal, and

therefore transcendent, directs the teemporal towards itself as root

unity, that 1=, it concentrates it by drawing and directing its lower

temporal bodily functions in creaturely concentration, This means that

15, Dooyeweerd, "Het tijdsprobleem en zijn antinomieen op het immanen-
tiestandpunt,” p. 5.

16. This fact comes out in his account of the opening process led by.
spostate faith in a disharmonious way which proves to be the re-
sult of the central tendency of the heart to absolutize. This
shows that it retains its transcendent structure esven when dirsct-
ed to the temporal, A New Critiques, II, pp. 322-3273,
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by dirscting the lower to itself, the selfhood as root unity is directing
the temporal to the eternal which in this case is the Origin, But the
temporal is only centersd or concentratsd on the eternal Origin through
the transcsndent root unity, the selfhood, which 1s the individual con-
centration point.l? This concentration 1s actualised in self-reflsc-
tion which is a religious act and which must be repsatedly sctualised.
Apostate theoretical thought fails to see its real transcermdlent con-
centration point in the szelfhocd becanse that selfhood is seeking te
actualize itself by concentrating on the temporal, This means that
apostate thought cannot help but absolutize one of the temporsl aspects
sines this apostate thought is finally thought directed by the concen-
trating, absolutising apostate ego or selfhood which is seeking its
Origin and rest in the restless temporsl mesning dynamics. Since
apostate thought is not directed above the temporal it does not arrive
at true transcendentsl self-reflectlon and time consciousness and seeks
also its root unity as well as its Origin in an aspeot,l8

A second thing which 1s involved, becauss the condition of created
eternity (aevum-toestand) is bound and correlated to time in this 1ife,
is that all our "voorstellingen begrippen en ideeen" are bound to time,
and therefore our knowledge of the condition of created eternity is
completaly limited to the time horizon, This means that "in this 1ife"
there should be no speculatlon concerning the condition of created eter-
ntty (asvum-toestand) at the time of the separation of soul and body,

i.e., at death when the incorruptible {onvergankelijke) scul or selfhood

17. Ibid., T, p. 59, The individual selfhood can be called a con-
centration point and 2 root unity although the Archimedsan point
is always individual and supra-individual.

18. Ibid., II, pp. 323-325.
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glides over into eternal 1life, or concerning the aevum or created

eternity of the angels, The reason given is that "het hler gaat over
'verborgenheden' die ons nog niet geopenbaard zijn." Here it iz clear
thast Dooyeweerd regards the angels as characterized by the condition of
created sternity (asvum-toestand), that he regards thew also, ax well
as the soul or heart after doat:h, as supra-temporal, eternal in the
creaturely senss, but warnsz that as yet we do not know enocugh about
this state since snough has stlll not besn revealsd and becauss wa are

atill bound to time and in thisx 1ife., Here many points dealt with so

far in this diwsertstion come clear. It is & common constituent of all

nature-grace thinking that angels are regarded as not subject to tinme,
in spite of the clear testimony of Seripture to the contrary. Popma
has repeatedly emphasized the time consoiousnesz of demons and the u.n-
fallen mg.ls.lg It 1s simply inconcelvable that one can deny that the
angels ars subject to commic time especially when one locks at the book
of Revelation. Here in vision, John sees the heavenly throne from which
the judgwents izsue and are carried out by the angels., The heavenly
creatures are on tiptoe weiting for the coming wrath of God, weiting for
the opening of the seals, Perhaps one of the best intimastions of the
strong time awareness of heavenly crestures 1s in Revelation 10:4. This
As the text which is the locus classiens for the idea that time ceases
and eternity begins st the judgment day, It =peaks of the fact that
*there shall be time no longer.” In the context of the opening of the
seals it obviously refers to the fact that there will be no more post-

ponenent of the display of God's final wrath, It is time now for the

19, See footnota 116 of chapter 2 of this dissertation.
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seventh seal; thers will be no more time or delay or postponement, but
as the prophets have declared, the "mystery of God should be finished,*<0
This text, which has been appesled to so repeatedly in Reformed and
Catholic schelasticism, has nothing to do at all with the cessation of
cosmlc time so that eternity might begin. But it does clearly under-
score the time consciousness of the heavenly creatures and their aware-
ness of events, and indicates precisely the opposite of what it has been
supposed to, This, slong with Revelatlon ;10 which spesks of the de-
parted saints, beheaded, but asking under the altar "how long," shows
unmistakably that Seripture does not hesitate in the laast to think of
the heavenly angels and departed saints az subjected to cosmic time and
historical events and of these creatures as having a strong time con-
scicusness in this state, It is true that thess passages ars not straight
narrative and the book is filled with apocalyptic lmages, but it i= the
burden of this whole book to show the interrelation of Christ to his
peaople and to history as a whole, so that his people on earth aight be
comforted to know that Christ directs their earthly lives and history
as a whole. In the beginning of this chapter it wa= remarked that
Dooysweerd's critical thinking serves also the use of masklng the nature-
grace influence which 1ies hidden in his view of created eternity and
time in addition to the reformeational use of cutting off speculative

metaphysical thinking, Here we see a good example of this, On the one

hand he stresses that there can be no speculation about the zevum con-
dition of the sngels because there is not yet enough revelation and be-

cause our "thinking, representations, snd ideas are bound to time," and

20, See footnote 139 of chapter 2 of this dissertation,
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on the other hand he assumes that angels are etern2l, or are character-
ized by gevum which is clearly a nature-grace specutative notlon whieh
Seripture in no way countenances. It is spsculative metaphysical 1n

the sxtreme to think of angels as partlcipants in a condi.t.ion of crested
sternity (zevum-toestand) and thus not in time.Zl In the history of
acholastic theology the notlon that angels did not have bedies and other
speculative notions which were inherited from tha Greek theo-ontologliecal
tradition, were said to come from the text that speaks of them as "min-
istering spirit.a.“zz Popaa points out that there is no reason to spesk

of angels as being characterized as non-bodily and the presumption i=s

stronger that they ought to be thought of as baing in posseasion of bodlies.2

But in any case, that they are eternal in a created sense is so inter-
woven with the nature-grace perspective on these points that it is astound-
ing that Dooyewserd did not see this, In snother place in the same arti-
cle we have been discussing, he speasks of Thomas' 1dea of the zevum of
the angels without seeing the full speculative depths of the whole idea.
On the one hand, Dooyeweerd employs a spesculative view of aevum
and even applles it to angels, and on the other hand, he says we can-
not know anything about them and that it is speculative to try. It ias
here that the transcendental eritical method, that hides and covers and
makes it difficult to pin Dooyeweerd down, now shows the second use of
the method quite clesarly. The emphasis on cutting off speculsation con-
cerning even sngels and departed saints could be appreciated 1 Dooye-

weerd did not make this aevum gondition of the selfhood so all important

21, Popma, Inleiding in de Wiisbegeerte, pp, 76-80.

22, Hebrews 14,
23. Popma, op. cit., pp. 1k, B83-E5,
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for his Chriatian transcendence standpoint, This condition of crested
eternity (sevum-toestand) controls his whole transcendental method and
in turn he uses the transcendentsl method to cut off all access to the
speculative notion of asvum, How does he know at all that angels par-
take of created eternity unless, via the "in and out method” of exegesis; 2t
he has read this into the Scriptures and then resd it out sgain, For as
Dooyeweerd himself streases, Seripture comes to us in our temporal, in-
tegral, naive experience and spesks to us in &1l our functiona in the
language of time, end sccording to Dooyewesrd, according to the order of
time of faith (geloofs-tijidsorde), Nowhere is there the slightest hint
that sevum applles to angels in Scripture, Hers we see s hermeneutie
for looking at biblical texts, one which seems to have » point elavated
sbove the time order (tijdsorde} as 1t is seen in faith, the point of
vlew of the transcendent selfhood in its tmmediste2S relation to the
oternal Origin and from which it can perceive the central nature of
Word-revelatlon, It would seem from this point one iz able to say that
when the Scriptures speak to us in the language of time about angels
and heaven, it is only pointing to the eternll.zb This religious her-
meneutlc and its relation to the ordsr of time of taith (geloofa.tijde.
ords) will be dealt with in more depth later, but for now it should be
¢lear that the transesndental msthed can serve the use of hiding nature-

grace influence,

24, Vollenhoven, "Nieuwe philosophie (1961-1962) Monarchlanisse (voor
het irrationalisme)" (Ansterdam: mimeo, 1962), P. 7. Vollenhoven
Kort Overgicht van de Geschlsdeniz der Wijsbagserte (Amsterdam:
TREJA, n.d.}, pp. 22-23,

25. The ldea of "immediscy” in Dooyeweerd, as in Kuyper before him, is
quite important and will be dealt with later. '

26, Dooyeweerd, A New Critique, I, p. 33,
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So far it has been shown that Docyeweerd operates with a typlcally
scholastic view of sternal 1ife, a notton which involves leaving the
temporal and entering into eternal 1life, From what has been said in
the section in which a global oversight of nature-grace thinking on
these points was presented, we can sse that an cutline is emerging which
definitely shows that he ia under the naturs-grace ground-motive con-
cerning his notlon of etermal 1i.to. The same appllies to his idea of
the restriction of time to the "earthly" commocs and his consequent at-
tritating of the ssvum condition to angels., The phrass "in this 1ife"

shows clearly that Dooyeweerd is operating with the general notion that

time cesses and is only for this life, and that the sewum condition,
which 43 as yet still hidden in itz fullness because of lack of reve-
1ation concerning it, only 1s entered into at death and in the future.
The whole nature-grace complex concerning hesven as non-temporal,
leaving time, end no future perspective for commle time because & cre-
ated sternity is substitoted for commic time, is ¢learly and unmistak-
ably present. It will be shown that these notlons follow from an im-
plicit ides of God's eternity as an "etarnal present” and the whole
natnro—gr.lee schema will be clear,

It can now be sald however that the intermsdiate condition (tussen-
toestand) or sewum which brings with it "eternity consciousness" is
axcesdingly central ez a background for his theoretical, philosophic

systematics and for his transcerxiental critique.

Ihese points will be established im still further detall and from
slightly different sngles since to establish thess points 1s vital to

our whols critique. In an interesting article from his early years,

Dooyewnsrd says,
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Achter alle subjectsfunctiss, welke de mensch in de
orderscheiden wetskringen bezit schuilt de religleuze
persoonlijkheid of ikheid, welks het seuwig werzen
van den mensch nitmaakt FEnderlining uinei sn ook,
achoon gelve onder gesn wetsbegrip te vatten, den
wil draagt. De verdorvenheld wan dit fundament
aller subjectsfuncties maskt ons, tengl] wi} door
Gods geest in Christus wedergeboren tljn, onbelowaan
tot eenig goed en genelgd tot alle kwaad.

De wedergeboorte andertijds is het werk wan den
Heiligen Geest en evenmin sls eenlg snder van Gods
worken onder de wet te wvattem.

Toch openbaart dit werk Gods, dat den wortel
van alle menschelljke subjectsfunctiss verandert,
gich ook in den wereldsamenhang van onre bedeeling,
als vrijs scheppende irm Gods in ons dage-
1ijksch leoven wm werken,

Here he clearly states that the "religlous personality or I-ness
constitutes the sternsl esassnce of ﬂ.” This comes at a time before
Dooyeweerd had written his article in which he developed his ldea of
asvom, Here, and as we shall see in further quotations from this artiels,
he has still not developed his idea of commic time, and he also opor.atu
far more uncritically with his idea of orsated sternity, The notiom
that the I-ness or religious personality constitutes the sternal sssence
of man shows clearly, at least, that there is a clear duslity in man be-
tyween the eternal sssence and the temporal body. It also polnts out the
fact that at death the sevum condition, slthough Dooyewserd stresses
that we lmow 1ittle here, applies not to the body which is subject to

temporal death, but applies rather to the eternal essence of man, the re-
liglous personality or I-ness. Thisz is mentioned now to show & basis

in the text of Dooyeweerd for a conclualon which was drawn earller

(pp. 137-138) without explicit textual sapport in Dooyewesrd, namely

27. Dooywiserd, "Het Juridisch csusaliteitsprobleem in 't licht der
wetsides,”" Antl-revoluticnaire Stastkunde, (driemaandelijksch
orgasn) II (1928}, pp. 76-77.
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gotroffen wordt maar ook na de aflegging van het 'lichaam’,
d.1. van heel den tijdelijken, in individualiteits-struec-
tuar besloten hestaansvorm,blijft voortbestasn, is de re-
Hgiouge wortel de menschelijke sxistentis, door de
Schrift ook wel de 'imiendige mensch' of het 'hart' van den
mensch genoemd, ‘wsaruit alle uitgangen des levens zijn'
o "Waarin ‘de eeuwigheld gelegd 1s'. 213} is, gslijk
Euyper het in rijn Stonelezingen over het Calviniems utt-
drukt, ‘'det punt in ons bewustzijn wasr ons leven nog
ongedesld bleesf en nog in sijn eenheld ligt smmengevat®,
Dat concentratiepunt ligt vclgens Kuyper 'niet in de ge-
spreide stengels, maar in den wortsl, waarop alle atengals
uitschoten, En dat punt kan nu nlet anders liggen dan in
de tegenstelling tusschen &l het eindige in ons menache-
11Jk leven en het oneindige, dat er schter ligt. Difr
alleen is de gemeenschappelijk bron, van waaruit de ver-
schillende stroomen wan ons menachelijk leven opkomen en
tich verdeelen'. En dat gebrulkt ook Kuyper nlet alleen
het beeld van den rellgleurzen wortsl, masr cok dat van
het brandpunt: *Persoonlijk srvarsn wij dan ook ge-
durig, hoe in het diepst van ons gemoed, op het punt

waar dit gemced zich voor den Eeuwige ontslult, alle
stralen van one laven als in één brandpunt samenvallen,

on allesn daar die harmonie harwinnen, die re in het
levan zoo telkens en oo pijniijk verllezen',

that he regards the asvum condition as applylng to the soul rather than
the body.

In an earlier section an attempt has been made to show that one
should not con¢lude that Dooyeweerd necessarily has a dualism because
of his stress on the sternal essence and temporal body which constitute
mats, 28 It wae stressed there that it is rather to be looked at as &
duality since he is monistic, and that the duality is in terms of two
primal ocontraste which are alwsys correlated in man, This iz mentioned
here because we now want to show that this rather sharp duslity present
in an early article contimves throughout his later writing and that it
has even been somewhat developed. We are seeking to confirm the bagic

) t the of created eternity in nature-grace fashion is a-

biding, central, and present, even up to recent times.

When Dooyewserd speaks of the scriptursl view of the heart, he

Dooyewserd gives his counterpart to the scholastic notions of the

quite often brings to cne's sttention that the soul is not subject to simplicity, indivisibility, and imperishability of the soul when he says,
Eenvoudig, cndeelbsar en onvergankelijk [underlining ming)
blijft de ziel als transcendent geestelijk religiens cen-
trum van het manschelijke bestasn, dat hesl het lichasm
in gijn tijdellijke structour berlelt en het menscheld ik
karakter opdrukt. Maar derze zisl is niet als zoodanig,
maar slechts in haar tijdelijke opanbaringen in het ver-

"temporal death,” For example, he says,

Waar de Schrift in praegnant religleugen zin over de
msnischellike ziel of geest spreekt, dost ze ons deze
steeds zien 2ls het hart van hesl het tijdelijk bestsan,

wasruit slle ultgangen van het tijdelijke leven rijn.
In het tijdelijk bestsan lesrt de Schrift nergens sen
dichotomie tumschen 'redelijke ziel' en 'materielichaam!

gankelljike lichasm woor wetenschappellik ondarrzosk wat-
baar, omdat ei] voor-onderstelds van alles wetenschappelijke
werkzsanheid 1a. 31

maar zeo vat dit tijdelijk bestsan in ziin geheel alsx

lichaam, dat bl} den dood wordt afgelegd. Dasrentsgen
1s "s menschen geest of zisl als religieuze wortel van
het lichaam volgens de cpenbaring der Schrift niet aan
den tijdeliiken (doch tuiten Christus Jerus aan den
semvigen) dood onderworpen, omdat hi] inderdaad alle
tijdeliike dingen te boven gaat.29

Thess are coumon forsulstions and they occur in other places, 32
What we ars seelcing to establish in these quotations is that they strong-
1y suggest that the scul is indestructible and exists on after death

In another instance he writss,
30. Dooyewesrd, "Het tijdsproblesm in de W.d.W,," pp. 181.182,

31. Ibid., p. 222,
32, Dooyeweerd, "De idses der individuslitelts-structuur en het Thomlst-

isch substantisbegrip,™ p. 35. Also, Vernieuwing en Bezinning

(Zutphen: J. B, Van den Brink, 1963), p. %2.

De "ziel' wan 's manschen bestsan, die nsar het ge-
tulgenis der Schrift door den tiidelitken dood niet

28, See pages 45-48, 56-50 of thls dissertation,
29. Dooyewesrd, "De leer van den mensch in de W.d.W.," p. 135,
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pPrecisely because of its nature as created sternity, Therefore, he
says that it 1s not subject to temporal death, These characteristics
given the 2oul ars precisely those of created sternity or of the gevum
condition. One could say that the sternity or sevum, in itz creature-

1y sense, is characteriyed Ly indivisibility, indestructibility, and
simplicity, This is s becsuse time is the principle of cosmic diver-
sity.3? For thess reasons Docyewesrd often spesks of religion, the
transoendent sphere, as being undifferentisted, or before differantia-
tion. It ie precisely for this reason that no concept of the heart is
possible sinos concepts presuppose the logical and the non-logicel as-
pects, and in the transzcendent reoot urdty there is no longer present
any distinction between the logical function and the non-logical bodily
function, Diversity 1s strictly limited to the earthly tewporsl cos-
mos and all that is sbove the earthly is not diversified, but rather,
full, unified, undifferentiated, indivisible, simple, and indestruc-
tihle, and partskes of eternity in a creatursly sense, or in ths divine
sense as applied to God,35 We can sse that when earlier Dooyeweerd
spoke of the fact thet the religious personality or I-ness comprises

the sternal essence of msn he was sstting forth what was to remaln an

33. Dooyewserd, "De leer der analogie in de Thomistische wijsbegeerte
en in de W.d.W.," Phil, Ref,, VIT (1541}, p. 48, He clesrly states
that the time order brings the diversity of aspects into existence.
Asc, A New Cri e, I, pp. 16-19, 1-5, 106, Ses also footnote
31 of chapter 2 of this dissertation, .

M. Dooyeweerd, "Ds idee der individualitelts_structuur en het Thowmist-
isch substantiebegrip.” This article contains one of the clearest
appiications of the transcendental method. AMlso, A New Critique, I,
PP. 1-5, 106,

35. Dooyewserd uses time as & boundary line, A New Critigue, I, p, 102,
This 12 interesting because the law is the boundary lins batween
God and man, There are two fundamental boundaries (grenzen) to
his systes, Time as a boundary line divides the creation into its
two basio contrasts, sternity and tims, while the law 1s the boundary
between the sovereign Creator and subjected creation,
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essential festure of his thinking throughout his 1ife, When he spoke
earlier of the fact that in this 1ife we do not know what asvum will be
1ike at the separation of soul and body and in respeot to the angsls be-
cause we are in this 1ife bound to time, we clearly see that he regards
the heart or soul &s in possession of the oonditlon of crsated stermity
(.w. We therefore do not know what this eternity of the
soul will be like after death because it 1s bayend our concepts, but
thers can be no doubt sbout the sevum characterimtic of the soul or
heart after death., It is precisely becsuss of this characteristic that
1t is not mubject to "temporal death™ and lives on without the body, and
is indestructible and does not perish.

It seoms that gevum in respect to the heart of man beoomes "sternal
1ife” after death for balisvers, In contrast to Dooyeweerd, one must
maintalr that the idea of "eternal life” can only bs applied to believers,
for it is the opposite of "etermal death.” Also, 1t st be maintained
that sccording to Scripture "eternal life" is the possession of the whole
msn already "in this life,™ i.e., bafore death, before bellevers go to be
with Christ, Docyewesrd too closely identifies gevum which is in con-
trast to this temporal 1life with sternal 1ife,and he does thias in such a
way that it 1s only entered into when the soul glides over into eternal
1ife, For him eternal death ought to be the direction of the gevum con-
dition as it is directed sway from God at death, but the Scriptures say
that one who doss not believe is condemned already in this life., For
Dooyeweerd, howevsr, the sevum condition is the naturs of the selfhood
vwhether it is belleving or unbelieving. Ais a sltuation or condition
asvum i3 creaturely concentrating on the sternity of the Origin, and

this very concentrating is only possible bhecause the selfhood is eternal
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in a oreaturely sense, that 1s, transcendent. Dooyeweerd explains the
apostate absolutieing of the temporal, or seeicing the eternal in the
tempersl by the presence of this condition of created eternity (aswunm-
toestand)., Since for Dooyewserd aevum is a structural characteristic
of the selfhood of Christians and non-Christisns aliks, we can conclude
that this sevum conditlion "ln this 1ife,” that is, before death in the
case of Christians, is not yet 't.o be called c}wrml life, but rather
bsoomes sternal 1life \lhm the "hdostmctihh." soul puts off its body
at death. Then the belleving man is strictly in sevum snd this is the
same &8 in eternal 1life. At the resurrection of the desd the "spiritual
body™ would then be added to the indestructible soul and tims the body
would slso partake of gevam, In contrast to thia 1t has besn pointed
ont that Dooyewesrd must maintain twe directions to the sevum condition,
namely, sternal life and sternal death, but this is not emphasized,

As we have seen, this idea of non-temporal, indivisible eternity
applies to the soul after death, befors death while 2till in the body,
and to the angels, and tims this sevum forming an intermediate condition
(tussentoestand) between temporal diversity and God's eternity is charac-

teristle of nature-grace thinking,
Dogyswesrd has made quite an effort to Christianiee his view of the

heart or soul and to set it off from the scholastic views and the nature- .

freedom views concerning the soul, ¥For wxampls, he deals st length with
this point in his article, "De idés der individuaditeits-structunr en
Thomistisch substantiebegrip.” He triss espsclally to set off his view
from the immortality of the soul ss it is related to the form-pole of
the form-matter motive of Greek t.l:!.rllt'i.t'ng.3“s He makes every effort in

36, Especially pp. uff. in part IT of this article,
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this article not to have his view of the heart confused with the idea
of the substantial soul of scholastic philosophy. He simply belleves
that the Soriptures teach the simplicity, indivisibility, indestructi-
bility, and the crested eternity of the socul, and then not only on the
bazis of Eaclesiastes 3111, but also from the whole of the Scriptures,
Berkouwer, in defenas of Docyewesrd, tries to do Justice to the fact
that Dooyeweerd’s new dichotomy has nothing at all to do with the
traditionsl whole-part scheme and substantial soul of the scholastics.
Berkouwer's waphasis on the difference of Dooyewserd's view iz fair to
Dooyeweord in general, btut he views him a 1little too mmch through the
1light of his own position, He rightly defends Dooyeweerd against
Spler's surmise to the offeot that the supra-temporality of the heart
would also involve some sort of super—creatursliness.>’ As Berkower
has rightly seen, this is wholly forsign to Dooyeweerd. Berkouwer is
alss correct whem he points out that Dooyewesrd doss not view the mipra-
temporality of the heart in the sense of an added "gift" or ‘trowm," nor
doas he wish a "relation™ between God and an_indepuﬂont ard self-enclos-
od snd self-existing man, & relation which would be sdded to man'a humane
ness, 38 He is also correct over against Popma who suggests that sevus
alwsys implies an geternitas participata notion.3? He rightfully stresses
that Dooyeweerd, in speaking of the heart, intends not a deeper part of
man, but rather tha whole man with all bis temporsl functions in hils

religlous concentration, i.e., in his relstion to God,™ Re is in error

37. Berkouwsr, Mani The Tmage of God {(Grand Raplds: Eerdmans, 1962),
ppo 260-2634

38, Ibid,, p. 261,

39. Ibdd,, p. 262,

40, Ibid., p. 263,
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though, when he aays, "He (Dooyewserd) does not mean to place stemity
(aevum) and time neatly next to each other."¥l However, contrary to
Berkouwer, Dooyeweerd does do Just this, slthough the word "nestly'
projudices the matter somewhat. Barkouwer doea not do full justice to
the scops of this ides of pevum. We have alrsady sesn that Dooyeweerd
aseribes it to the angele, alt!wn.;h he does not speculate mach sbout
this. But much more, Dooyewssrd slso applies the notion of gevum to
the fact of religion as a supra-temporal, central sphere of oceurrence,
to the fact of leaving the temporal at death, to the fact of the heart
after it has lald off its tamporsl cloak, te the body, to the fact of
man having an etsrnal destination, and to the fact of a sepra-temporal
root community. Berkouwer obviocusly has not studied the broader use of
the term "supra-temporality” in Dooyewserd's totel writings, or he would
not have dimmissed this sc quickly. Even with his defense he 1s hard
preased to defend some of Dooyewserd's formulations concerning this

point, %2 and if he were to probe more deeply, he might be less convinced. |

He does not deny that Dooyeweerd speaks of the selfhood as in sn sevum
state or having m aevum eon!cimg_ou“3 and so his defense does not
really bear on our oritique, It is true, as Berkouwer stresses, that
Dooyeweord vlews the heart of man only in its three centrsl relations,
but as a converging center of &1l the functlons it is not identical with
its bedy, for otherwise the distinction of heart and body would have no
mesning. It is also true that the heart is the whole man in central
relation to God, but the I-ness 1s only the center of conscioumness,

., Ibid., p. 263,
42, Ibid., pp. 262-263,
43. Ibld,, p. 263,
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otherwise there would be no sense to the term "oenter." It is precisely
as transcendent center that the heart san be characterized as in o
asvum conditlon, This 1s not an attewpt to read into Dooyeweerd's idea
of the heart the scholastic vlew of substance, but it is not fair to
Dooyeweerd to stress slmply the idea of relation or the act of transcena
dence., The hesrt iz under or subjected to the supra-tesporal centrsl
law of love which ia slso the law of concentration, but it is not that
law itself, Because of this the pevem situation is a permsnent state
or situation for the heart, and the acts of sctuslization, transcendence,
and concentration, as well as this permanent situation or oondttion on
the subject side presuppose the structural permanence of the law of con-
centration which conditions that which is on the subject side, Berkouwer
tands to represent tramscendence as a "rising above" modal dimaitv.“"

4y, Tbid,, pp. 260, footnote 39, 261. This point of rising sbove or
ftranscending” needs to be very clear, Dooyewesrd regards only the
center of consciousness to be transcendent and supra-temporal,.
Man's selfhood only is trsnacendent snd becanse of this all mmn's
consclousness except for this transcendent center 1s found "in thia
1ife" within time and the tempcoral horizon., For this reascn when
one speaks of the supra-tewporal heart one is not spesking in Doaye-
weord's system as if man were half in time and half in eternity.
A1 the diversity of his acts end the whole act structure enkap-
tically interwoven with the other three individuslity structures
make the body an integral structure for conscloumess to express
1tself, DBecause it iz only a point, a conoentration point which
can hardly be called a substance in sny olassical sense, a point
which only exists in its three relations to God, fellowman, and
the temporsl, and does not stand in itself, one can easily see
why Dooyeweerd can spesk of man transeending the diversity of his
acts and functions in his heart or soul or I-ness or selfhood.
This is natural since Dooyeweerd stresses that man is in time with
his conscicusness with all that this involves time and time again,
0.€., A Bew Critique, I, pp., 23, 24, 31, and especially ITT, p, 89,
where he says, "The humen body 1s man himself in the structural
whole of his temporal appsarance. And the hmwan soul, in its
pregnant religious sense 1s wan himself in the radieal unity of
hils spiritual existence, which transcends all temporal structures.”
Mlso, TI, pp. 477-479, With thie stress in mind one can understand
vhy Dooyewserd can zpeak of man transcending time =ince man himself
in his tempora)l appesrancs is in time, and yet he transcends time,
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This 13 a false repressentation of what Dooyeweerd intends here. The
heart transcends the diversity becamuse it 1sx transcendent to the diversity,
in fact, the diversity of functions 1s & refraction of the individual
transcendent root unity, the heart., From the point of view of the im-
manent temporal functions, the heart transcends them, but the heart is
always above the diversity, it gloos not "rise above"” diversity, for this
premupposss that at some point 1t is in the diveraity, If this were
true, Dooyswserd would never designate the heart as transcendent as
Berkouwer says he doan."‘s We have sesn that ereaturely concentrating
is initiated from the starting point or point of departure (uitgsngspunt)
in the transcendent supra-temporal heart., It is a concentrating of the
temporal functions upon the selfhoed, by the selfhood itself, ' Dooyeweerd's
whole transcendental critigue rests on the fact that theoretical thought
cannot direct itself because 1t is only temporal and it does not exist
abstracted from the transcendent aevus of the selfhood that directs it,
and then redirects and expresses itself in this tewporal instrument,
theoretical tho'ught..% It is for this reason that theoretical sutonomy

that 1s, he is not qualified by a temporal function 1ike other in-
dividuality structures but he has s transcendent center above time
which directs him in all his diverse sets and functions. 50 he can
be #ald to rise above and transcend, but, and this is the point, the
ceter does not rise above from in time to above time, Man transcenda
time because he 1s transcendent in his root and center, i.e,, heart,
That heart as center can never be reduced to a function or function-
al complex and 20 can never be thought of as immanent in the temporal
horizon, Man's temporal consciousness escapes {ontsnappen}, as
Popma phrases it in his owm position, becsuse it structurally is
not wholly in it, This must be seen in all Dooyeweerd's statements
in which it 1s stressed thet man rises above, and it must alvays
be remembered that he speaks of the heart as transcendent, and there-
fors, imperishable, eternal, sevum, and as the root of all temporal
funetional refractions.

45. Berkouwer, op. cit., p. 260, footnote 38,

46, This appears very clearly in Dooyeweerd's De Crisis der Humanistische
Staatsleer {Amsterdam; Ten Have, 1931}, pp. B84-135. This i3 the most
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is driven beyond the temporal boundary to its religicus choloe and
atarting point. If concentration is looked at as a rising sbove di.

versity in the sense Berkouwsr suggests, then Dooyeweerd's asvum situstion

olaborats presentation-of his epistemclogy before the presentation
of Do Wijsbegserte der Wetsides in 19356, It was undoubtadly in
writing this book that he forwulated clearly his vision of the self-
hood and time as a prism., In the articls, "De structuyur der rechtas-
beginsslen en de methode der rechtswetenschap in het licht der wet-
sides,” which appeared the year befores (1930) we have sesn ons of
his first presentations of his definitive vision, For his state-
ments on time and selfhood see De Crisis der Fumanistische Stasts-
leer. p. 97. Whers ke says, "De geheele imerlijk antincale der ggn.
kritische kennisthecris ligt in dese slechts-functionesle opvatting
van ket celftewustrzijn in nuce besloten. Het zelfbewusteljn draagt
neodsakelijic tegelijk een den tijd transcendeerend en dem tijd im-
manent kerskter, De dlepere identitelt, welke in de gpelf-heid
baleefd wordt, is een trans-functioneels, het ig het pich een-
degelfde weten in en boven a1le kosmisch-tijdelljke zinfuncties
en het zich (13 t1)deldfke ginfuncties sls olgen weten.” On page
93 he says, "Ona Archimedisch punt, dat ons galfbesmstelin (de crux
van slle humanistische kemnistheorie!) bepaslt, dost ons de tijde-
1ijke werkelljicheld rien als een uiterst gedifferentieerds cin-
breicing van de religleuze gin-volheid van onzen kosmos door het
Prims ven den kosdschen tijd, welken tijd wij in den religiens-
en wortel van ons relfbesmsteljn, in boventd jdelijke pelf-heid
irapsesndesren, doch waarin wij met ol ontze tijdelijke bewnstplins-
on e ko tevens lmmanent verkeeren, De grond-
nowmer, waarin wij de diepers eenheid wn smmenhsng aller in den
kosmischen tijd gebroken sinfoncties vatten, is de religileurs boven-
tijdelijke zin-volheid, dle geen synthetische denk-sbstractis, maar
de concrete zin-voleindiging der tijdeldijke realiteit gelve is,"
On p. 103 he says, "De mogelljkheid der zin-synthesis is slechts
op te klaren wanuit de door ons vroeger summlier sangegeven opvatting
i.s, de structour van het zelfbesusteijn, Bet zelfbewvusteijn trsns-
den ko an , inzooverrs de individueels zelfheid

desl heoft aan den religieusen wortel van het menschen-geslacht,
van welks zinvolheid alle tijdelijke zin-functies {zoowel natuur-
als geestasfunctles) slechts tijdelijke sinbrekingen zijn. Het is
Ammsnent aan den komeischen tijd, in rooverrs onze bewusted jnsfunc-
ties in de kommiache tijdsorde eijn ingevlochten. De a-loglache
ginfuncties rijn niet yreead san het zelfbewustzijn. Ze zijn alle
gezamenlijk eigen san onge gelfheid, Alleen daarom kunnen wi} ze
in hare zin-wetmatigheid leersn kennen.” On p. 113 he says, “De
individuesle zelfheid is door en door religieus, boventijdelijk,

de kommische tijdsorde kan ndch asn den individueelen mensch,
noéch aan het verband zelfheid, ikheld toskomen, Dit is het cardi-
nale nitgangspunt voor iedere wetenlijk Christellijke beschouwing
der tijdelijke samenleving., Dit beteskent tegelijk de definitieve
afwljzing van ieders 'metaphysische’, substantisliseerende opvatting
van het kosmmologlisch dingbegrip. De mensch transcendesrt in zijn
individueele ikheid alle tijdelijke verbandstructuren, omdat hij
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1s being reduced ta an act of transcendsnce, which is not what Dooye-
weerd intends, The meaning of "transcends” is that the transcendent
center stands above its ismmanent temporal diversity of functions and
body, and therefores is above them, a0 that from the temporsl looking
to root unity it alght be sald to "transcend" or rise sbove,

FPopma takes a much more di- view of Dooyewserd's dichotomy, He has
subjected Dooyewesrd’s system as a whole to a running critique in his

seven volume work, Levensbeschouwing. One of the obvioue purposes of

this work is te bring cut into the open Popma'e objections to Dooyewserd's,
thinking, Dooyeweerd's view of body and soul hasz not gons without 1nngtlw

and frequent critique from various angles. Popma says,

Berkouwer wijst er op, dat Dooyoweerd in 2ijn wijegerige an.
thropologlie de ldes van dichotomie sanhoudt. (De mens het
besld Gods, 1957, 285-293} en hij is van oordeel, dat Dooye-
woerd daardoor niet een dualistiasche beschowring voordraagt,
Wij menen, dat Dooyeweerd san een seker cualimme niet ont-
komt, als hij spreekt over 'de ziel' van s mensen beztaan,
die naar het getuigenis der Schrift door de tijdelljke dood
niet getroffen wordt, maar ook na de aflegging van het 'lic-
hasa', d.1. ¥an heel de tijdelidke, in individusliteita-

_ structuur besloten bestsansvorm, blijft voortbestasn {Het
tiidsprobleem in de wijsbegesrte der wetsides, Phil, Ref. V
(1540}, p. 181). ... Het 1igt in de sard van de rask,
dat we ona geen voorstelling sn geen begrip kunnen vormen om-
trent het bestasn en de bestasnswijze wan de gestorven, voort-
bestasnde en voortlivends mems, Het iz lmmers fuist d& grond-
fout van de idee van een anima separata, dat ri] een krach-
tige poging is om het onvoorastelbare woorstelbaar, en het
onbegrljpelijke begrijpelijk te maken. Een rest van die
poging it 0,1, ook in de opvatting van Dooyeweerd, dis wel
de ides van anima separsta verwerpt, maar z)leen in haar
vroeg-scholastische vormgeving, en in zijn handhaving ven
de term en de ides van sen dichotomle er nlet aan ontkomen
kan, een, wel gsheel anders gevormde, maar in de grond der
zask evenzeer dualistische gedachte "ziel' dat wil zeggen

deel heeft asn den religieuren wortsl van het wsnschengeslacht,
van welks zinvolheid heel de tijdelljke realitsit in natuur- en
goestesfuncties slechts een tljdeliike zin-breking is." The
vhole of Dooyeweerd's vislon of the transcendental critigque, meth-
od and critical thinking as shown in thess quotations is seen to
be dependent on hls naturs-grace vision of supra-temporality or
asvum sternity character of the selfhoed,
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eoon dualistisch schema van lichasm en gziel, wvast te houden,

Ook in des boven aangshaalde these van Dooyeweerd rien
wij een poging, het onvoorstelbare voorstelbaar, en hat
onbegrijpelijke begrijpelijk te maken, De ides van de in.
tegrale eenheld van de mensslijke natuur verdraagt geen
erkele vorm van dichotomie in de mens-visie, Dooyeweerd
verwerpt inderdaad de vroeg-en klassiek- scholastische ldee
van anims rationalis ssparats, MHaar een andere anima
separats komt er voor in de plaats, nl. 'de ziel' van 's
mensen bestasn, die near het getulgenis der Sehrift door de
tijdelijke dood niet getroffen wordt, De ides van tijde-
1ijke! dood kent de Schrift nlet; blj de drie opwekkings-
wonderent dis Jezus verricht hesft, het dochertje van Jairus,
de jongeman to Nain en Lazarus, spreekt de Helland gastor-
ven mensen toe en gebledt hun te leven, Ult welke bestaans-
wijze gs tot hun leven terugkersn, regt de Schrift niet.
Doza bestasnswilse is onvoorstelbaar, onbegrijpelifk, em
miaschien "structuurlooat,,..

Door het sterven, dat de !’ mena'! betreft, wordt
hij gebroken, masr hij is niet corspronkelljk, principleel,
creatourlijk breekbaar. Daarin ligt het volkomsn rasdse-
lachtige van de dood, en dat blijft er ook, Wannser we
sennemen, dat de dood niet alleen °§n lapsarische, maar
cok een creatuvurlijke factor bevat. 7

In another volume he says,

Men kan het duslisme van lichaam en giel verwerpen, zoals
dat geleerd werd door de oude scholastlek, en toch in sen
nieuwe scholastisk bslanden. Volgens het cude schema is het
sterven dit, dat het lichaam sterft maar de ziel blijft
loven, ze is onsterfelijk. Dat 1s een makkellijk schoma,
so het heeft gileen dit berwasr dat het op de feiten niet
¥lopt en volkomen onjulst is. Op sulk een wilge wordt de
doorgang, waarvan antwoord 42 spreekt, tot sen overgang ge-
maakt, waarbi] asn de continuitsit geen recht wordt gedaan.
Op deze manier moét men er toe komen, meer dsn &bn tijdsorde
san te nemen en daardoor te vervallsn in het ceromde dualisme
van gwakke en sterke tijd, Als men het 'traditlonele dual~
izme ven lichaam en ziel' verwerpt, en den gast leren dat het
1k, het hart, de zslfheid of hoe men het verder noemen wil,
onsterfelijk 1s, dan is men metterdasd in de scholastiek blij-
ven steken, of heeft men, wat op hetrelfde neerkomt, voor een
nieuve scholastiek gecapituleerd, Menm kan dan gaan zeggen,
dat het hart onsterfslijk is en de functies door de dood ver-
nletigd worden, maar dit iz klaarblijielijk een poging het on-
begrijpellike begrijpelijk te maken., Als ik zeg dat het 'lk!'
het menselijk *ego! 'tijdelijk fungeert in de onderscheiden
aspecten der tijdelijke werkellijkheld’, dan is geheel on-
duldelijk wat het woord 'tijdelijk® betekent, Is dit 'tijde-
1ijic fuigeren! ewn Lemporeel fungeren, of sen voorlopig

47, Popma, Levensbsschouwing, VI, pp. 168-169.



fungeren? Is dile tijdelijks werkelljJkheid temporeel of
voorlopig? Is het tijdelijk fungeren van sen boventijdelidjk
ogo lets, dat alleen als mysterie beleden kan worden, of
1s het een syststutisch beschreven situatie? Wordt door
het tijdelitk fungeren misschien juist de boventljdelijk-
held ondersteld ven datgene, dat fungeert? Of most hier
wellicht meer dan &fn tijdsorde asngenomen worden, met
welke namen men die dan ook bencemt? Hoe dit allesa zij:
indien we de mens mosten gien als een =amernwerkingsge-
heel van onsterfelijk ego en sterfelijke functionaliteit,
dan heeft het Schriftxurlijk zicht op ons sterven afgedasn.
Bovendien wreekt zioh dese onderschelding van ego en
functies ook nog op andere manier in onge levens-beschouw-
ing-en-wandel, ils ik de dood, waarop ik uitzicht heb en
vaar ve nasr tos gamn, rd opvat, dat de *t1jdelijke functiea!
worden vernletigd terwi]l het '1k' blijft woortbestaan (in
onsterfelijkheid!), dan heb ik dasrmes sen dualisme in de
anthropologie sanveard, dat veor dat van de oude scholas-
tiek niet onderdoet. Men kan het schema van hart en func-
ties sanvaurden, zonder dat men bshoefi te poneren, dat de
tfunctie-mantel®' door de wordt wvernletigd, Het gaat
ar mpar ow, det we nlet méér willen weten dat we weten kim-
nen., De dood, ook de dood sls rest, symbool en onderwlija-
aiddel, is totasl, zodat ook het hart {(of, mijnentwege: ik,
telfheid, ziel, geest, of welke mdgge term men moge willan
invoeren) daardocr wordt getroffen,

He broadsns his critique stlll farther when he says,

Een dualisme wvan tljidelijk lichaam en boventijdelijk
*ik! ken ons niet helpan blj het nadenken over de betekenis
van ons sterven; want de gehele mena sterft, Dit wordt ona
nog duldelijker als we het dualisme van tljdelijk lichasm
eon boventijdelljk *ik' nog wat nader bekiiken. Tot het
t1jdelljk lichasm bhehoort namelijk onder meer vok de ga-
loofsfunctie, Het woord 'geloofs-functis’ heeft alleen din
tin, ala het genomen wordt in de betekemils wan '1jjdeli jke
geloofs=-Tunctie’, want het woord Tfunctis' zelvs dost al
eon beroep op de tijd. Hierbij moeten we bedenken, dat
deze tijdelijke geloofsfunctis steeds in verband staat
wet de als boventijdelijk gewsardeerde religlie, nasr sen
overbeslijnd schema van tijd en eesuwigheid, dat dis belde
schelidt in relatie stelt., Een minder belljnd schema,
det dichter b.)] de ongersuceerde ervaring stast, laat
zich leiden door de overweging, dat de voorbijstromends
tijd een tosschouwer 'aan de ocever' onderstelt, en komt
£o tot esn santrekkelijke sanduiding van de relatie van
tijd en seuwigheid, die echter het nadeel heeft dat e
een subjectivistische tijdsgedachte nadert en dasrasn
vernoedslijk op den duur niet zal kunnen ontkomen, We
vergelijken dus twee visies; de ane die tijd en eeuwlg-

4&, TIbid,, II, pp. 194-1G5,
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held in het menselijke in radicale scheidingsrelatie 2iet
en dasrmee irmerlijk tegenstrijdig is, een anders die
dichisr bi} de ongereducesrds ervaring blijft, maar het
nadeel heeft suibjectivistisch te worden, Het 1s er ons
uiterasrd niet om te doen, sen tussenpositie tuzsen deze
tvee op te zosken. We kummen evermin volstaan met ds
nadelen van beide op te merken. Het dualismme van tijde-
1ijk lichzam en boventijdelijk *ik® schijnt onvermijdelijk
eon duslimms van twes tijdsorden te moeten sanvearden,
Want deze boventl)deli Jkheld kan niet gedacht worden sls
onttrokkenheid aan de tijd; dan ware elke verdere dis-
cussie overbodig, Ze kan alleen zin hebben als een
andere, ons welllcht niet nader bekends tijdsorde.

Hu is in de serste plasts het geloof allerminst tijde-
11J%, in welke zin ook, Het is niet voorlopig, het kan
ook niet ronder meer temporesl gencemd worden. Esn be-
roep op 2 Cor, 4:18 is ulterasrd ongeldig; 'de dingen die
nen zlet, zijn tijdelljk'; zulk een beroep zou senvoudig
op biblicimse nesrkomen; blijkens de context gaat het hier
over de voorlopigheid van het mens-tuiten-zijn, de voor-
lopigheld en dus onhoudbaarheid wan het in-het-openbaar-
ijn (vgl, Row, 2:128v). Het geloof is noch woorlopig noch
zonder meer temporesl; wie in den Zoon gelooft heeft eewvlg
leven,

Aan de snders kant kunnen we aan het hart of het ik of
de xiel gesn sxclusief boveniljdielilie perd toekennen {eof-
gedacht nog van het mythisch karakter van deze boventljde-
1ijkheid, dle haar onbespreskbaar maskt in de discussie),
omdat do gehéle mens in de tijd van zijn geschiedenis stast,
mot zijn hart en religls. Daarom spreken we van Verbonds.
geschiedenls, heilsgeschiedeniz en relfs openbaringsgeschied-
snis,

In an article in the (_:orremndentie-blgﬂ he brings critiqua
from yot. another angle, He says, “"Het is duidelijk, dat deze opvatting
inzake 'ecclesia invisibilis' en "ecclesia visglblilis® stast en valt met
het rigoureuge onderscheid tussen boventijdelijk hart en tijdslijke ex-
istentie; 1k meen, dat dit onderscheld in zijn rigoureuze vorm heden
door Prof, Dooyswserd nist wordt geponeerd, #50

It is clear from these quotation=z that Popma sees in Dooyeweerd's
thinking an ontology type which is dualistic, Not only is it dualistic

49, Ivid., II, pp. 196-197.
50, Popma, "Ssecularisatis en gichtbaarheid,™ Corr, bladen, TUI/2 (1957),

p. 36,
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but it 1s specified to be a dualism with a dichotowy in its anthropology,
This is one of the basic divisions Vollenhoven sees among duallats, that
is, whether or not they have a dichotomy in thelr anthropology. i.e.,
whether or not there is a transcendent elament in man. In an earlier
section it was mentlioned that Vellenhoven suggests that since Docyeweerd
regarded the heart or aocul abave the cossca, he must be regarded as an
advocate of either the doetrino- of priority or as in the line of the late
Aristotlesd The possibllity that this other ontology type, namely, the
line of the late Aristotle, might better capture soms of Dooyeweerd's
eaphases, will be dealt with later. From the given quotations it is
cleer that Popma sees in Docyeweerd a duslism with dichotomy and that
he focuses his critigue on the idea that ths heart is supre-teaporal,
transcendent, in s condition of crested sternmity {sevam-toestand),
incorruptible {onvergankelijk), and not subject to temporal death. Popaa
also sees that Dooyewserd has two orders of time, He says, "Het dualisme
van tijdelijk lichaam sn boventijdelijk 'ik' schijnt onvermijdelijk sen
dualisme van twes tijdesorden te moeten aanvaarden."52 This islthe point
we have been trylng to sstablish thus far, namely that Dooyeweerd has
two orders, time and ereated esternity, and that two orders of time are
constitutive of & nature-grace pesition,

Since this 1s mo crucial more evidence for this judgment from the
text of Dooyeweerd will be preszented. In line with what we have seen
concerning the heart as etermal and incorruptible {onvergankeliik) we
find a very important quots from sn early article of Dooyeweerd, 'Be-
roepsmisdasd en strafvergelding.” As part of this article he has a

Haschrift, "Inzake het recht der Calvinistische wetenschapsbeschouwing,

1. See p. 24 of this dissertation,
52. Popma, Levensbeschouwing, 1I, p. 196,
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en het misverstand eener neutrc;'lfmtcnsohnppclijke kritiek.” This is

one of the first places in which Dooyeweerd speaks of the Archimedesn

point. In this connection he alse uses the term "transcendsnt" 1in

clear distinction from "transcendental;” a distinction which shall in

later years prove very important. This 1s a key artlcls, for up to

this time he had not seen the unity of the commos in an Archimedean

point within the creation, but had found it in the providential world

plan or the eternal counsel of God. Ee exys,

Op dezs vraeg ian alleen de wetsidee antwoord geven,
want hier woet sen transcendent standpunt wordea ingencmen,
een Archimedisch punt boven alle bijzonders wetskringen
var: psyche, logos, ethos, recht, schoonheid, historls,
eng.; het transcendentals komt nlet boven de grencen der
bl jzondere wetskringen uit, Welnu, slechts in sijn diepate
kern transcendeert de menschelijke gsest boven den tijde-
lijken wetssamenhang, slechts de religieuse kern der per-
soonlijkheid is het eemvige in den mensch, niet zijn sede-
1ijke, logische, psychische of sesthatische mubjectsfunc-
tles, die vesleer gshesl in den tijdelijken wetssamenhang
ziin ingeschakaeld,

menschelljke reds & der che im-

pansntie-idee gencetsn, 1s niets dan een kosmische ssnheld
¥gn Jogische en na-logische sabjectsfuncties. Hier is het
gsgochte Archimedisch punt niet te winden,

53.

Dooyesweerd, "Beroepsmisdszad an strafvergelding in 't licht der
wotsldee," (met Naschrift: "Ingake het recht der Calvinistiasche
wetenschapsbeschouwing, en het misverastand esener neutral weten-
schappelijke kritiek,™) Anti-revolutionaire Stastkunde (driemsand-
elijksch orgasn), II (1928), p. 425, Historically thie 13 a very
interesting quote, This is one of the first times he has sean the
necessity of the Archimedean point. Ths streas on this point is
reminiscent of his articles in the first year of the Phil, Ref,
("Hot dilemma voor het Christellsk wijsgeerig denkan,™ and "Hat
tijdsprobleem en rijn antinomiesh...,™} in which his thoughts
center arcund the need for an Archimedesan point., This quote

can be called the beginning of a 1ins of thinking which can be
¢allad his transcendental critical 1line, It is here that his
transcendental starting point is found. It is intearesting in
this connecticn that he spesks of the "transcendent standpunt®

as sbove all speclal law spheres and of the humsn spirit as a-
bove the temporal law coherence. In this same year in an arti-
cle in the Anti-revolutionaire Stastkunde {1928), "Het juridisch
caunsaliteitsproblesm in 't licht der wetsides," he definitely

did not have his view of cosmic time develeped (pp. 113,
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A few pages later in the same article he expresses s similar
thought, altheugh it is unigue in the fuct that he uses the term "im-
moertal™ to describe the religious kernel in man. He says,

Uit de spenbaring der geddslijke waarheid sver de verheuding
van Schepper en Schepping, een opsnbaring die rich primeir
niet richt tot gevesl of leglsch denken, tot zedellJkhelds
of schoonhsidsbewastelin, doch veslesr tet het ssuwlge, on-
sterfsli ke in den mensch, de religleaze kern onzer perscoh-
11 jkheld en die eerst vamit dat religieuse SEmtmn betesk~
mis verkrliigt veer ons kennen wn handelaen.

We ses clearly st this peint the significance of the term “eternal.”
Desyowserd hardly ever refers te the religleus center eof man as eternal
after 1936, We find in varieus places that he peints te Ecclemisstes
3111 te shew that "eternity iz lald in the heart.” Frem 1936 he uses
the term beventijdelijk quits censistently, In & later article in
193955 he refines his ides of eternity as applied ts the religious cen-

ter i man, and calls it sevum, Anether impertant censideratien is

that the werd "transcendent,"” when applied te the center, signifies

116, festnete 5; 121, feotnete 86). In ths quetation given in the
text vhere he speaks eof "beven der tljdelijken wetssamenhang" we
see that he has really breken through to his lesting visien of the
transcendental method. We still de net have in the article a men-
tien of the prism, but there iz seme indication ef this ides being
already in his'mind, s,g., "Het juridisch cansaliteitsprebleem.,,,"
P. 113, Bafsre the quetatien given in the text #n p. 159 and which
we have been generslly discussing in this feetnoete, there was not
& clear swareness in Deayewserd's thinking f the necessity ef
a theeretical lesding idea ef unity in the sense spelled wut hers
in his writing, fer what appesrs to be the first time. That is,
up te new he had seen the thesrstical idea of unity recelving its
content frem the biblical revelatien concerming the creater's
werld plan, New, hewever, the centent ef theoretic idea of unity
is supplied by what he feels is the biblical idea ef the relig-~
ious kernel in man which is within the creation but beyond the
temperal law cohersnoce,

5, Ibid., p. 430,

55. Deayoweerd, "Het tijdspreblesm en zijn sntinemieldn ep het lmmanen-
tiestandpunt," pp, 2-5.
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the same as etermal. Dooyewesrd's usage of the term "transcendent,™
as we have seen, 1s applied and used right up to the present, end ia
often accompanied by the term "supra-temporal.” Dooyewsord uses the
word "eternal" in these quotes in the msame way he uses the words "supra-
temporal,” "boventljdelijik,” or "transcendent™ in all his- writings.
Wherever he uses these terms in later writings he has in mind what in
his earlier writings he definitely calls "etermal." When this is borme
irt aind it opens up the wide range of uses that the term "eternsl™ or
"mippg-temporal®™ has in Dooyeweerd, We wlll deal with this soope of
the sternal or supra-temporsl shortly.

We have seen that Dooyeweerd often describes the heart as incorrupt-
ible (onvergankelijk), and not subject to temporal death, In these gquo-
tations he comes right cut and declares that the religious kernel in our
personality is sternsl and lamortal. This use of immortslity is wholly
forelgn to the Soriptures. This has been zhowm by many pcmples6 to be a
falee use of the idsa of immortality, at least the way Scripture employs
the term, What is of interest here is the fact that already at thia
stage Dooyeweerd 1s quite aware that his dichotomy is quite different
from the Thomistic and pagan views of the soul and body.” As we have
already sesn, he will call on the Scriptures for his view of the sternal

in zan's center, or what he often refers to s "sternity lald in man's

56, M, J, Arntzen, "Twes¥lei 'spel'," Corr, bladen, VII/S (Dec. 1942),
PP. 93-94. Berkouwer, Man; The Image of God, pp. 265-278, Berk-
ouwer puts the beat possible construction on the church's uee of
these ideas of jmmortality, tut finds it, nevertheless, wanting,
This best possible construction must also be pleced on Dooyewesrd's
idea, for he sseks to set it off from the substantial scul 1ldea,
Ses Popma, Levemsbes » I, pp. 74T, II, pp, 194fF,

57. Dooyeweerd, “"Het juridisch causaliteltsprobleem in *t licht der
wetsidee,” p. 115.
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heart," since he mskes clear that his 1des of sewvum is taught threugh-
sut the whels ef Scripture, Hewever, if this were ths caze he weuld
never have applied the term "immertality” te the religlous kernel in
man's psrsenality, Despits his pretestatiens te the centrary, we ses
an yxample of the "in and sut” methed of exegesis, which 1s sne of the
chief metheds ef synthesis, scoerding te ?ollanhnvm.ss The questien
has te be raised as te what Deeyeweerd is trying te get at with his
description of the heart as lmmertsl, indestractible, sand etermal. It
1s ebvlisus that he is seskcing te scosunt far the presence f believers
with Christ in heaven after death., This is a blblical emphasis which
cannet be lest, But te acceunt fer this by spesking ef the sternal and
immertal in man as msking sut the religleus kernsl er oenter ef farsen-

ality snd then speaicing ef it s nst subject ts tomperal death, btut ster-
nal death, weuld seem te be clear speculatien.’? Hewever te deducs from
this that Desysweerd has o duslism with a dichetemy in his anthrepelegy,

of tramscendent eternsl center and non-transcendent teaperal bedy,
dees net necessarily fellew, as Fepma thinks, We have alresdy seen

in an esrlier section®® that Desyoweerd spasks of twe kindas of geners-
tims, ene which is tempersl, bedily, and the ether which is supra-

58, See festnete 24 of this chapter,

59. This speculiatien is still current in Deeyewserd. He quite eften
speaks of generation in time, and time as that which geverns what
srises and perishes. Things perish because they have ne supra-
temperal selfhosd, See A New Critique, ITI, p. 65. He sayas, "The
medal aspects of reality find thsir desper identity in the cen-
tral religisus sphere slone. But teaperal things are perishable,
they do not have a mupra-temperal selfheed; their thing-identity
is snly that ef s temperal individual whole, i,e., of a relative

ty in a el f functiens, "

60, See p, 4u, feetnote 6 of this dissertatlon,
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temporal, spiritual and which applies to the center of men. There ia
then a created sternal generation of hearts and a temporal generation
of bodies and these are always correlated and, as we.huo suggasted,
these contrasts prosceed out of one source.®l We shell return to this -
point in more detall in the next chapter where this monies will be
shown to be conmected to Dooyewesrd's 1dea of creation, Popma's
view of Dooyeweerd fails to tske into account the brosder use of the
idea of created sternity, supre-temporality (boventijdelifiheid), espec-
1ally as it relates to generation, and thersfore he cannot do Juatice
to Dooyeweerd's stress that the supra-temporal 1s dynamic and that the
religious central sphers 1is the central sphers of occurrsnce, 4 dualism
with & dichotomy 1s a view which brings with it the idea that the trm;om-
dent 16 changeless and the non-transcendent is changeable,52 but, as we
have Just emphasized, this does not quite fit Dooyeweerd's view of the
supra-~temporal.

In somary thus far: sssuming that vhat has been sketched in the
section on a global oversight of naturs-grace thinking {chapter 2) is
correct, the following has beem ostablished: if it 45 true that all of
the created is temporal, and all the temporal is created, and that nothing
in the created can be regarded as sternal in the sense of non-tesporsl,
then it is at least clesr that Dooyeweerd regards the heart of man as
created and subject to Law, though not temporal, but rather, eternsl in
an gevum conditlon snd transcendent. Our view slso impliss that angels
are subject to commic time and to the cosmic law order. We have showm
that Dooyeweerd does not regard this to be true, but rather, restricts

€l. Mention 1s made of monism on p. 49 of this dissertation,
62, See p. 56 of this dissertation,
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t-imtot.hourthlyoomsmdspuksofanselsubd.nginm-m
state. To this supre-temporal Dooyeweerd cannot apply the designations
of sucoession or duration since these are precisely characteristics of
the temporal. Becauss of this supra-temporsl created eternity which,
in his opinion, constitutes the religicua center of man, Dooyeweerd
can regard msn as not perighable or incorruptible, imsortal, and not
mbject to temporsl death, It 'lus been mphasired that whatever one
thinks concerning eternal 1ife, it cannot mean non-temporsl (life),
slnce one possesses eternal 1ifs by faith the moment one bolims. in
Christ., FEternal 1ife is & present possession and is dateables like all
other things in the crestion., PFor this reason it 1s speculative to
speak ss Dooymwserd does of man entering eternal 1ife at death and as
leaving the temporal, In contrast to this, it has bsen stressed that
man can never leave the temporal behind at death, in hell, in heaven,
or on the new earth, for in all historical stagee he remains mbject
to time as an ordinance that holds everlastingly, We have slso shown
how this vlew of the sternal influences Dooyewesrd’s transcendental
critique. This w11l bes dealt with in more deteil later. If man cen
leave the temporal at death, it implies that time ceases to held for
man betwesn death and remurresction., This way of spesking of death is
20 typical of nature-grace thinking that one is tempted to state right
at this point that it has slso been shown that Dooyeswesrd regards "time
as being for time,” or that time ceases. That Dooyewesrd also maintains
the nature-grace dogma that "time is for a time™ needs further confirma-

tion to be considered definitely established. However, it can be asserted

already at this point, that when Dooyeweerd describes death in terms of

leaving the temporal and angels are said to have possession of aevum,
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this is, to say the least, a streng presumptive argument that Dosye-
weord thinks that cessic time will come te an end at the fudgment, and
sevam will begin in its full state fer man. It has been stressed that
eternity for the nature-grace thinkers was slmest unanimeusly cenceived
of for both man and Ged te be a punc getermm, witheut a miccessien frem
future te past. This was the ttandnrd definition fer Ged's stermity,
and man's sternity was patterned malegeualy after Ged's eternity.
These twe features still remain te be shewn in Dosyeweerd's thinking,
To prove this, ene is immediately invelved in his ides ef rest unity
or concentration peint, cesmlc diversity, the breadth of the applicatien
of the term "supra-temperal" and finelly his nee«realimm.

In the syneptic view of the entelegy type which seems te be present
in Desyswserd, the fact was speken of that ths primsry centrasts in the
croxtisn are betwesn the tempersl in the lewer, and the supra—temperal
or crested eternal in the higher, Thus far we have shewn this te be true
in regard te man's individual esnosntratien peint, er the center ¢f man's
tomperal functiening. We have dealt with the angels ssmewhat, but new
ann attempt will be made te shew stil] were clearly that since Deeyoweerd
unduly restriots time to the sarthly, he cannot regerd sngels as mibject
te the temperal heriren, It will be shewn that eternity applies te much
more than to the heart in bhis thinking, but that it constitutes the
whole higher oont:;ast in his menism, and therefers, is applied to all the
created nen-temporal. This invelves twe orders; one which governs eter-
nity and ene which governs time. This will demonstrate the influence
of nature-grace on his theught.

Desyenreord has some interesting statements concerning angels in

contexts which stress the limitation of time to the earthly, In an early
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article concerned with juridical causality, which was hls first real

setting forth of his philosophical systematics, his idea of tlme is
not developed and markedly differs from his idea of the prismatic idea

of time of later yesrs, In spesking of the organic coherence of law

sphare in the comalic order he says,

Uit het bovenstasnde moet de noocdwendige conclusie worden
gotrokican, dat once wetsides nimmer exclusief kan eljn, in
dien zin, dat si) de gehwesls schepping omvat.

Wij kennen niet den sasenhang ven westskringen, waarin
b,v. do engelenwereld is besloten,

Slechts de religieugs zin bindt onze wersld szan de wereld
der engelen, Slechts de religleure zin, die zelve nist aan
een bepaalden samenhang van wetskringen is gebonden, is het
oouwig moment in iedersn kring van wetten, waaronder Gods
souvereine wil ons gesteld heeft (Vgl, Christus! ssmenvatting
van den religivagen zin der tedewet),

Die seuwige zin 1s dus niet een wijsgeerige, zocals b,v,
Husserl's "Wahrheiten an sich" of Kant's nouvmenals wereld,

Do wijsbagesrte is szelve in de religie gogrond en onder de
wet gesteld,

Het uitgangspunt onzer wetsides is sen religieus uwltgangs-

punt; in dlen in de volheld des zlins en geen wljsgeerige
abatraetie, .., Alle functies worden bshesrscht door de

waliteitskern, maar die kern ontplocit eerst haar ein in
den organischen sasenhang met hasr functies,

De kern is de garantie voor de souvereinitelt in eigen kring,
de kern-functies waarborgen bim% den wetskring den samen-
hang met alle andere wetslringen, 63

From a later period we have g somevhat similer ldea when in speak-

ing about the principle of contradiction he says,

If anybody is to think theoretically, he ocught to begin
by recogniring the validity of this principls, which is in
no sense absolute snd unconditioned, but rather of a cosmic-
temporal character. Doea thia mean, that other creatures,
or God himself, could set aside the prineiple of non-contra-
diction in their thought? If this question is to have a
meaning, one must procesd from the supposition that God him-
self, or e.g., angels, alsc would have to think in a cosmie
temporal fashiom, For, as a matter of faot, human thought
is able to proceed in setting aside the principle of non-
contradiction; e.g., the whole dialectic loglc does so.

But whoever would suppose this thought in the ease of God
and the angels, supposss at the same time, that they ars in-

63. Dooyeweerd, "Het juridisch causaliteitsprobleem ...," p. 31.
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cluded in the commic temporal order and that they are subject-
od to the laws that rule thersin, although they can transgress
them in s0 far as they have a norm-charscter. Quod absurdum
and with respect to the sovereign God: Quod Elasphemium!64

From this we can ses two things: first, as we have seen bcforo,65

Dooyeweerd's law idea (watsidee) does not view the whole crestion. He

goes on to polnt out that we do not know the coherence of law spheres

in which the angels are enclosed, We have alresdy noted that Dooyeweerd

r-cgu-ds the angels as participating in the ssvum condition although
this is qualified by him by the émsidoraticm that in this 11fs these
satters remsin concealsd because of lack of revelation. Here we see
that he regards it feasible that the angels might be subject to some
kind of coherence of law spheres, but it would spparently not ressable
the temporal commlc order of law spheres, Here we have & clear pointer
to two world ordera. We have stressed that comie time as an ordinance,
holds for all creation, not just the earthly, On Dooyeweerd's own basis
the Scriptures always spesk tc our falth funetion according to the

time order of faith (geloofs-tijdsarde) | about things beyond time. It
is interesting to consider hers why then he even can surmise that angels
would be subject to & completely unknown ocherence of law spheres amd
that they weuld partake of asvum, since the Seriptures refer to the
angelic world as subject to succession and angels and departed saints

45 having time conscicusness, How could he know that angsls are not
subject to the temporal horison fm Seripture, when Seripture relates
these matters only according to the falth order of time which partskes
of siccession and durstion. It slso appesrs that whatever would be

the coherence of law spherss, it would not be & temporal coherence, since

B4 Dooyeweerd, 4 New Critlque, I, pp. 144-145,
65, Ibid., IT, p. 53, footnote,
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that is precisely the naturs of the coherence of our sarthly commos,
Dasyewesrd sven adds that it 1s sbmard to suppose that angels are in-
¢cluded in the commic Lemporal erder and that they are subject to the
laws that rule therein, This weuld seem to be speculation. Te conclude
from the fact that we knew enly a 1ittle, via revelation, about angels,
te the faot that they are not subject te the commic tomporal erder is
urwarranted. Scripture gives us ne clear peinter te this fzot but
rather underscores that gll of areation, heaven snd earth, and a1l that
they omtain is subject te Ged's erdering and crestive Word and law,
It 1s frem thiz creative and serdering Werd that a1l bagan snd all wasz
subject te devalepment, micceasien ef events, e.8., the fall ef angels,
h.tst‘.or.lr.66 Alse fer this reasen all things that are created are subject
te the law spheres and the scope of these law apherss cannot be restrict-
od te the sarthly cesmss with its planetary snd starry heaven. Granted,
we knew very little abeut this, nevsrtheless, the creatlasn acceunt makes
it clear that we can never get behind the temperal herizon te an aevum,
areated etsrmmal, or transcendent created herizen. From Seripture it
wezld seem we enly can truly distinguish Ged, law, and cunu.(’? The

cesmen is cemplatsly tewperal and is subjected to the law which is teomperal |

48 1t relates to that which is mubjected to 1t, and supra-temporal as it
relates te God the sovereign, eternal creator and lew giver, That the
severeign Ged is not subject te cesmic temperal order is self-svident
sincs he 1s the orsater and law giver of the crestien. But that it

is gbaurdun that angele are subject te the cosmic temperal erder is

66, Fer the bistery ef the angels before man's creation and fall, see

Popma, Inleiding in de Wijsbegeerte, pp. 84-85,

67. Vollenhgven, "College systematiek - het probleem van de tijd,"
PP. 5, B, 15.
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a fact that Deeyewserd must have s apecial revelatien abeut, =ines ne-
vhere in Soripture i1s thers an indicatien that there are twe ocessic os-
herences, ene temperal, snd ene eternal and non-tempersl. Nature—grace
thinking in every sne of its representatives dees teach two cemmic ce-
herences and twe wWerld orders, sne being temperal and one being the
croated stexmity ef the sngels and departed seuls, That Dosyeweerd
regards the werld of angels as sternal oemes eut whet he stresses that
enly the religious mesning (religienge gin), which is the “eeuwiyg
soment in iederen kring van wetten,™ binds enr werld ts the werld of
the angels. Seme interesting features make thelr sppearance at this
peint. It iz ebrisus frem this that Deeyeweord has net develeped his
1dea ef time fully s yet in this articie.8 What dees he have in wind
whean he sqys that enly the religieus meaning binds eur werld te the world

€8, Desyewesrd, FHet Juridisch omusaliteitspreblesm in 't licht der
wetsides,” pp, 113-1)6. On p. 116, footnete 5, he says, "Tijd en
ruimte sijn naar enss epwetting natuurlijk geen paychische amn.
schewringavermen in Xantlaanschen £in en neg minder leglsche kate-
gerieMn in den zin der Marburgerschosl, doch veslesr slementen van
wotsikwaliteiten ender beheersching van ds resp, souvereine kweli-
teltskernen. Ti)d en yuimits zijn in dezen zin dus geen subjectan,
dech wetselementen (in den gesmetrischen kring alleen is de ruimte
kwaliteltskern), Waren gij subjecten, dan zoude Kant's kritiek
op de realistische opvatting inderdaad heut snijden.® On p. 121,
feotnate 86, he says, "Ik mege or in dit verbsand veer wasrschuwen,
de kosmische exrde in de wetskringen zalve als al-ocmvatiend tijds-
verband veer zulk esn csmusaalverband uit te geven, Immers als men
van een kossische tijdserde wil spreken, most wen bedenken, dat
men hier 'tiid! in een sngekwalificesrden xin gebruikt, waarvan
gomn begrip mogelijk is. Het ergsnisch verband der wetskringen,
uitgedrukt in ense wetsidee, kan zelve geen itljJdsverbarnd xijnm,
o) gebruiken wi} in de kesmelegle de legische tijdserde wvan het
prius en pesterius ter amnduiding van de plaats der wetskringen
in de kemische orde, De keamlsche senheid der tijdserden bewwt
sich op ult de enderscheiden gekwalificesrde tijdsorden, dech 1s
rdet zelve een tlijdserde." The first resl indlication of hia de-
finitive view of time, in which he smploys at one and the same
time the idea of the prisa and the netion of the heart as supra-
temperal, slong with tha whoele ldea of the root unity on the law
and subject sides as z created fullness and totality which is
rofracted, 1s found in "De structuur der rechtsbeginselen en de
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of the angels? This leads us to the broader use of the idea of eternity
in this article. Here we see that the religlous wesaning (religieuge zin)
iz the eternal moment (geuwig moment) in sach sphere of laws, The start-
ing point of the law idea 15 a religious starting point which is equiva-
lent to saying that it 1is an eternal starting point, In sn sxcursus
in this article, "Het problesm van de verhouding ven natuur sn genade
in de Calvinistische wetsides,” he says some things bearing on the mean-
ing of religion and the stermal.

laidt het grondprobless der humsnistiasche wetsides in rijn
oncplosbaren vorm: De harmonische verhouding te vinden tus-
schen wetenschaps- en persoonli jkheidsidesal, de christe-
1ijke wetsldee betrck van mestaf de verhouding tusschen na-
tuur en genads in Gods wereldplan in het centrum harer be-
langstelling.... _ )

Zov dan de Calviniastische wetstdee tegenover dit allesbhe-
hesrschand grondproblesa onverschillig kurmen stzan? Wel
verre van daar! De martelende spanning tusschen natuur en
gonsde Ls Iin degse wetaldes opgeheven, msar geenszins door
eliminessring van esen van beide, maar door harwonische wver-

methode der rechtawetenschap in het licht der wetsldee,” Wetenschap-

m;{&mgg (Amsterdsm: Dagblad en Drukkerij de Standamwd,
1 . See p. 233 for the first oconsolous use of "zin volheld.”
For the use of the heart as supra-temporal, p., 242; for the idea
of the supra-temporsl root or Archimedesn point, pp. 231-.232; for
supra-temporality applied to meaning totality (gin totaliteit) and
meaning fullness ( gin volheid),p. 252. For the historicel law
sphers '"knooppunt van heel de gesstelijke dynamisch binnen onzen
komos," p, 257; this idea had formerly been related to predesti-
nation ("Het Juridisch causalitettsprobless...,” p. 61). In con-
trast, in "De struotuur der rechtsbeginsalen,..” it iz the failth
aspect (geloofs aspect), p. 252, For Christ as head of the re-
deested humen race as fullness and meaning consummation, p. 234;
also on p, 23 we have his idea of the concentration peint, Here
in contrast to "Het juridisch caussliteitsprobleem.,.” he thinks
of time as u time order of earlier and later lew spherea, p. 233,
On p. 242 principles {beginselen} are regarded as temporsl in con-
trast to the idea that the kernel of sach law sphere is an "eter-
nal" moment as on p, 31 in "Het juridisch,,..” In "De structuur
der rechtsbeginselen,..” we have the firet publication of Dooye-
weerd's definitive vision which will vary only a little, and this
already in 1930, six years befors the Wiisbegeerte der Watsides
publication, Somewhere between tha years 1928-1930 he discovered
hia 1dea of the concentratlion polnt and cosmic time, From this
point his thinking starts to find real balance and symmetry, and
the emphasis moves from the stress on the wetsides toward stress
on the transcendental erltigue.

7l

roaning, welke aan de Calvinistische levens- en wereld-
beschouwing haar sverwichtig en verheven karakter verlesnt.
Alles - ook het schijnbaar meest geringe in de natuur -
varschijnt hier onder eeuwighsidslicht,,..

Mpar die genade is ultslultend Gods werk an staat niet
onder wetten, De religle in haar actieven gin 1s geen wets-
kring nevens sndere, gelljik recht, moraal sn Logos, dasr ze
gehesl primair en universeel san alle wetskringan ten grond-
olag 1igt. Als passievs band tot Gods scheppersen onder~
houdersicracht, voorzoover we zien op de wetakrifigen, waarin
de redeloose natuur, als actieve band met God, voorzooverre
we zien op die wetskringm, wasrin de reds}liks natuur God
di.ntl LN}

Gods werk in het menschelik hart is nlet aan wetten
gebonden s juist dearom kan de christalijice religle nlet
in een wetskring worden opgealoten, masr driift ze den
wedergeborenes uit in de zondige wereld, om oversl den stri
aan te binden woor de handhaving der goddelifke ordinantiemn....

Natwor en genade! How is hare verhouding in onre wetsides
geschouwd? HNiet de natumr als voortrap der genade, gelijk
in het Roomsch-Katholicimme, geen heldensch fundament onder
chriatslifk kap, Geen in weren onverzoende breuk tusschen
natuur en genade, gelijic in het Lutheranimse, maar na
en gonade in onverbrekelijken, harmonischen samechang!

A Tew pages later he ocontimues,

Eerst blj de ontsluiting der anticipatiesfersn ontvangen
wets- s mubjectskwaliteit hun gin-ontplociling, openbaren
gij zich in expansievs functie,

Die ontalulting iz slechts mogelliJk met betmlp van de scb-
Jectafuncties van de geanticipesrde wetskringen, die bij den
mensch de eerste stimulans voor deze activiteit behooren te
ontvangen ult den religieuren wortel der pergoonlificheid,
doch Wwasy hat hier slechts een tontsluiting' betreft, moe
de anticipatiemogeli jkheden in de wets- en sublectskwalltelt
tolve gelegen riin,

Hasr gin-woleinding vindan wets- en mubjectskwaliteit
werst warmear het proces van de ontslniting der anticipaties-
faren gehssl is voltooid en de religieuge,de ssmrige zin der
wetsgedachte den geheelen wotskring heeft doortrokken, wat
ongetwiifeld 4n dere rondige wereld ten Chrietue, den ver-
vuller der wet, niet mogelijk were,

5t111 further in this article he contirmes,
De 'ontaluiting der anticipatiesferen,' als actieve 'door-

geestealijking' van de wetskringen, 1s een religleus thema in de
Calwinlatischa levens- en wereldbeschouwing, esn thema, dat

69.
70.

Dooyeweerd, "Het juridisch csusaliteitsproblesm in 't licht der
wetsidee,” pp, 25-27,
Ibid., pp. 32-33.
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zijn hoogate sparming verkrijgt door de ormetelijke kracht
der in universeelen zin genomen allssbeheerschende praedesti-
natiegedachte., Overal, in alls wetskringsn moet de religieuze
zin doordringen en den zin der wetsgedachte 'voleindigens,'!

&1 wordt in deze rondige bedeeling dit idesal nimmer verwuld,
tenzi]) dan door OChristus!7l

Het behoeft niet veel hetoog, dat hler slechts twes moge-

11 jkheden bestaan: 3¢ wel men grijpt naar een transcendente
instantle (het wereldbestuur Gods, of de continuiteit en een-
alheid van den redelijken samenhang), 3f wel men voegt in

een volkooen zinloos verband samen, wat toto coelo wan elkander
onderascheiden is,

Een ceusaliteitsleer, die den laststen weg zou inslaan, kan,
d¢it behoeft nemweliiks betoog, op den nasm sener wijisgesrige
causaliteitstheorie geen aansprask meken,,,.

Zou een wljsgeerige causaliteltstheorie dasrentegen naar
oen transcendente instantie grijpen, dan gevoslt ieder, dat
21} op het gebied der wetsidee zou komen, waar de levens- en
wereldbeschouwing haar socuversine rechten doet geldem, Als
causaliteitsleer in eigenlijken £in kan eon dergelijke wijs-
goorige theorie over den wereldsamenhang zich geker nlet san-
dienen, want leder gevoelt, dat op dit gebied heel wat meer
dan de causaliteitsvraeg aan de orde komt, Ja, dat hier de
caudaliteit nog allean in sen eigenasrdigen transcendenten
rin, kan fungseren, welke met een suiver welenschappell jk
causaliteitsbegrip niets meer dan den nesm gemeen kan hebben, 7%

At the end of this article he says,

In 't licht der door ons aan ona stelsel ten grondslag
golegde Calvinistische wetsidee dasrentegen, bouwen der ver-
schillande gaqualificeerde causaliteitsreeksen szich traps-
g=wijzs boven elkander op en is gesn wijsgesrige caussllitelts-
theorie ter wereld in staat de continuiteit wan het canagal-
verband over de grenten, welke de souversinitelt in eigen
kring stelt, door te voeren, .

Toch moet anderzijds - en daarop dient weder de nadruk te
vallen - juist deze wetsides den kosmischen, organischen smmen-
bang tusschen ds wetsiTingen en dus ook tusschen de causali-
teitaresksen, welke daarbinnen verloopen, handhaven.

De 'volle realitsit' als kommimche subjectiviteitsesnheid
bouwt zich op in den organischen samenhang der subjectsfunc-
tiss, gelijic alle wetskringen individueel slechts straalbrekin-
gen zijn wan Goda wereldplan. 73
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sphere becauses God works immedistely in the human heart and b is not
bound to laws. 1In the same fashion, grace is not bound to, or does not
stand under, laws. Because religlon 4s the place where God works, it .1..:'.
“gehesl primair en universesl," the foundation for &1l law spheres. It.
1s because of this centrality that it controls all the diverse law spheres,
Through thisz type of argumentation Dooyeweerd shows that nothing in na-

" turs can be ap glch because everything tewporal is driven and affected

and stimilated from this root. The eternal religious meaning is the ser-
vice of God in obedience to the law of love, This s the abiding unity
in a1l diversity of spheres of lews. Tt 1s the central significance of
all the speciel law spheres, and therefore he calls it the gternal wo-
went in all the lew spheres, Ais eternal moment in 411 the law spheres
it iz not ldentlcs) with the rmclei gusrantesing the irreducibility of
these spheres, The eternal moment, present in diverse ways in all
spheres of law, is service with the whole heart. God works with the
hunan heart which, ss Dooyewesrd ujs. is the religious personality

or I-ness which makes up the eternsl essence of man, and through this
work in the stermal he vorks. through wan in &1l the tewporal. God is
not bound to the diverse tesporal laws, 1s not subjsct to them, but
works in the created sternity of man's heart snd from thers he drives
man to bow under all his divedse ordinances, The eternal, religicus, is
the fuliness and unity, snd this eternity is ocontirmously expressed .’m. |
all the temporel until the temporsl expresses the fullness contalned in

Wa ses in these quotations that religion is not enclosed in one law the eternal. The ot&nal moment. or religious moment, drives the tea

poral lew sphers to unfold itself and deepen itself, and the mesning

71. M-' P. 61,
;g %%u gplgg-au consummation or completion of lew and subject qualities sare only ful-

filled when the process of unfolding of the anticipatory spheres is come
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to an end. This happena when the religlous or eternasl memning of the
idea of law is exhausted in complete unfolding and development of a law
sphars, All of the temporal is simply the expression of the sternal, or
religicus, in diversity, What was in unity and fullness presses forth to
be axpressed in the richest diversity t.l-ut is struoturelly possible, and
then the eternal momaent in the law sphere is completed and consummated.
The sternal seeams clearly to luvo thres sigpmificances: first, it is the
foundational and the primsry, second, it is unity before or above diver-
sity, snd third, it is mndifferentisted fullness which drives for its

couplete temporal diverse expression, As unity it has the sense of sbiding
p

throughout its diverse expressions and, therefore, it can very easily be
thought to be eternal. Just as the heart of man a_bidu as unity through
211 his expressions, acts, and functioning, and is called the sternal
essence of man, so religion abides thrmghant its temporal diverae ex-
gressions, The religious or the sternal empties 1tself in the temporal,
tut the temporal, since it is successlive md diverse, camnot contain the
fullness and unity of the etermal, |

The mesning of sternal seems to be able to be summed up like this:

that which abide the diversity of egsion et
ch is not able be ted &n it salons since it 1s the
fullne unity and f these seions, Frecisely becau e
of this all its expressions desirs to be reunited with it so that it
alone consumnstes or bringg unity because it abldes undivided while its
ressions lack this abl gharacter which consequent.

rakes them temporal, This created sternity does not sta_nd in itself,
tut is restless and desires to express its full potential in diversity

in time, and yet its expressions never diminish its unity and fullness

175
since it is also totality of meaning. Angels are bound to our world
bacause they are subject to the sternal meaning of the law as service
to the soverelgn God, but from the quotaticns given previously, it is
cbvious that they are not subject to the earthly ccherence of diverse
laws. The coherence of law apheres spplicable to the angels is wholly
unknown, and the only scoess we have to them 1s the fact that we in our
psrsonality are religicus or have an eternal essence and thersefore are
not subject to the diverse law spheres in this sssence. We have s bond
with the angsls who are sternsl and not subject to cur temporal world
or to the ocherance of diveras law spheres, Angels must partake in the
sternal fullness und unity of creatlion to exist just as we must, but
they do not exist in the diverse esrthly coherence of law spheres, Our
only connection with theam is our own sternal essence in wihich God works
without his being subject to laws. God works with the angels apparently
in the same way. In other words, it is because of the sternsl in us
which conatitutes our religious personslity, that we have something mslo-
gous %o the sngels, We resemble the angels in the elernity of our essence,
and therefore we have a bond with them. The similarity is iz the fact ..
that our religious eternal essance which constitutes the center of per-
sonality is not enclosed in a speclal law sphers, It is not mbject to
the cohersnce in the diversity of law spheres although it expresses it-
self in this coherence, just asz the angels are not subject to this earth-
1y coherence of law spheres. In our sternal essemce we have a bond with
the sngels just as in our three lowsr individuality structures, enkeptl-
cally interwoven in our bodies, we have & bond and affinity with the
thing, plant, and animal kingdoms,

We can sum up ocur remsrks on angels by saylng that we have seen
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that Deoyeweerd definitely says that angels parteke of the condition ef
oreated eternity (asvum-tosstand) which ia an intermediate sondition
(lussentoestand) between time and Ged's stermity.74% We have alse seen
thet they belong te anether werld erder which iz unimown to uz "in thia
1ife.” He is certain that the temperal ssherence sf lmw sphores cannot
apply te the angels and that it is absurd to think se. This shows the
prasence of twe werld erders, ene of crsated eternity (asvom) and one
of tims. Desplte the faot that he stresses the unknown character of this
sther erder, We have sesn that he describes it in certain ways and even
states that man has a bond with the werld ef the angels in the religieus
sternity which ocenstitutes the sssence eof his persenality. We have dlse
seen that hé regards religien, which he equates with the oternal, te have
the characteristios ef unity, fulliess, and centrality,?5 These netieas
of his ceme te the fere in the selving of the Telatien of natore and
gracéd and in his attempt in his law idea te bring them te & "se-called"
kiblical harmenieus recencilistien, '

In erder te understand mere fully the breadth ef usage which the
ides of supra-temperslity (boventiidelijkhetd) hes in Deeyewserd's recent
writings, and te understand its nature and hew it functiens in his thought 28

it is necessary to bring the resits ef sur analysis thus far to bear

on an article written in his early years, What we are striving te show
i# the nature ef supra-temporality and hew it relates to time, Ged's eter-
nity, and the consummation, snd hew ultimstely his views fall inte the |
general rubrics eutlined in our chapter dealing with the survey ef nature- Jil

74, Ses pp. 133 ff, of this dissertation,

75, Deoyewesrd, "Der structnur der rechtsbeginselen en de methode der
rechtswetanschap in het licht der wetsidee,” p. #9. Here the term
"aternal® is spplisd te truth,
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grace thinking and swnmarized there under three corollery ideas. There

are some unlgue features to Dooyeweard's idea of asvum or sipre-tesporal-

ity (boventijdelljkheid} which must be seen bafore we can show the clear -
similarity of his thinking with traditional nature-grace thinking.

The importance of Dooysweerd's article, "De structour der rechts-
beginselen en de methode der rechtswstenschap in het licht der wetsides,"
in terms of his total development has alresdy been shown.”6 In it is one
of the first statements of his vision which remsins substantially un-
changed. Yot there are some expressions pressnt in this article which
clearly show s comnection with hls manner of spesking about eternity be-
fore that time, and -.150 some oxpressions which sntlcipate his manner
of spesking about sternity after this article and which, consequently, '
bring clarity to his current usage, Dooyewsard'e use of supra-tempox-
ality (boventijdelijkheld) clearly goes together lr:l.th.his 1des of time
as & prism, as is seen in t.his article, Before this time he nges the
word "eternal" to designate what he now calls supra-tesporal (hoventiid-
slijk). Thers are enough traces of the former usage to show what he
intends by the term, The idea of meaning, breaking, and refraction is
sverywhere evidenced in this article. He zays,

In het idealistische type der umanistische wetsides,...
de absolute religleure waarheld, waarvan de 'theoretische
wazrh#id' slechts een tijdelijke yin-breking is....

Maar de religleuze instelling heerscht omgekeerd over het
wasrheidsbegrip, zoo zeker als de theorstische wasrheid
nist an-sich bestaat, maar slechts een tijdellilfke straal.
breking is van de absolute religieusze waarhelid over de
werhouding van Schepper tot schepping....

De Calvinistische wetsidee dost heel onzen tijdelijken
kosmos zien als esn organischen samenheng ven in eigen kring
souversine weta- en mubjectsfuncties, dis vansf de getals-
functie tot de meast gecompliceerde geestesfunctle, de ge-
loofsfunctie, esn zinbreking zijn in den kosmischen tijd van

7&. See p. 169, footnote 68, of this dissertation.
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den ankelliken, esuzen . d trang-
gendesrenden_wortel van het wenschengeglacht in glin opder-
WO aid san on_religisugen der wet: den
dienst van God,. ..

W13l alle wetskringen gellikeliji een gin-breicing sijn

van den gnvergankelillen asn den seuwigen religienzen gin
der wet onderworpsn wortsl onzer schepping....

.rAl dege ~immen zijn geworteld in een manistigche wet-
sidee, welke haar archimedisch punt niet in den transcen-
degten-religisugen wortel onser schepping, masr in de im-
manents tijdelifke en dientengevolge relatieve redefuncties
kiest,...

De religieus organische instelling der Calvinistische
wetsidee opsnbaart sich primair in de ssmvaarding van sen
kommlsche orde der wetskringen, krachtens welke dese
kringen naar de meer of mindere complicatis van hun gen-
srale sinstructsnr slkander in den komsischen tij)d fun~
dosrsn. De komische £11d ie, syabolisch uitgedrakt, het

aardoor de onvergankelifke, boventlidelike re.
s, vindt in de sinfuncties
der in eigen kring souvereine wetskringen....

Iedare wetakring weesrsplegelt in rijn gin-structuur de
gin-totaliteit van onzen kommos, dle esrst in den onvar-
Zenkelilken relixieygen gin onzer schepplng, gelijc ze in
Chrigtus 313 hoofd van het verlosts menschengeslact %, ge-
openbaard hesr yerwulling en zin-voleindiglng. vindt,

Het is niet overbodig op te merken, dat de rechtsbegin-
selen nist door de subjeotleve redefuncties worden geschapen
maar ontdekt en dat ze geen transcendents, maal, ente
gelding hebben in den kommlscher gin-ssmsnhang.

Het tste gevaar, dat de gewraskte metaphysische op-
vattingg::: rechtsbeginselen voor de rechtsbeschouwing met
zAich brengt is dit, dat men met sen devote kniemiging woor
de elen 'die niet in d ' ]

ke tslev: ellocs memt te kunnen vatten
en sen gu fond utilaristische houding tegenover de rechts- .
vorming inneeat. Ret begrip 'boventijdelljk rechisbeginsel
is intusschen in richielve tegenstrijdig, ‘Deginsel’ be-
teekent "begin' en glle begin is in den t1id.

Niet het beginsel is m-ujgg;mjg, maar ta}'lm b;_g
esuwige, religlense rin, der wet en ¢ normatieve
ginselen, ook die van logisch, historisch, socianl- tasl-,
seathetisch, economisch, moresl en pistisch karakter zijn
eon tijdelijke zinbreking van dien seuwigen sin der wet,
golijk die ons door Christus 1s geopenbasrd. De zonde in
haar boven-tijdelijiksn religleusen gzin, 1s niet een yin-
functionsele normovertreding, maar raskt het hart, den

77-
78.

Dooyeweerd, "De structuur der rechtsbeginselen en de msthode der
rechtswetenschap 1n het 1icht der wetsidee,” pp. 230-234,

Ibid., p. 241,
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wortel van het menschengeslacht, ei] beteekent een ver-
werping van den seuwlgen zin der wet, den dienst van God.
Doch £e opeanbsart gich in den tiid in een opatandige

houding tegen de zinfunctionesls ordinanti die God de
Heere voor iederen wetskring gesteld heeft. /S

Het moderne functionalisme versenzelvigt in gijn strijd
tegen het dingbegrip ding sn substantie (in den ein der hypo-
staseersnde metephysica). Ds kommische dingstructuur in
onzen gin echter heeft mst het metaphysisch subatantie-
begrip niste uitstasnde, wijl =i het typlsch-metaphysisch
on hypestatisch k.ngsrk der boven-tljdeli jkheid en onver-
anderlijicheid mist,

De idee 1s steeds gericht op de zin-totaliteit en wijst
daarnede on _de ollifke werkelifkheid uit naar de boven-
tijdellijke religleuss gin-volheid,

[@nderlining mine in previcus selectiond]

From thess quotstions it is possible to ses the full development
Dooyeweard's thinking had resched in 1930, as compared to the sarlier
article we discussed. We see hers interesting combinations of words m.
“absolute religicus truth" set next to theorstical truth as a Ttemporal
meaning breaking." Again, "theorstical truth” is a refraction (tijdelijke
stng,brggngiez of the absoluts religious truth concerning the relas-
tion of Creator to creature, Each sovereign law and subject functiont3d
is & mesning bresking or rafraction in commic time of the incorruptible
or indestructible religious, all-temporality-transcending root of the
human race in its subjection to the eternal religious meaning of law,
the service of God, All law spheres ars similtanecusly s meaning break-

ing of the indestructible root of cur creation in subjection to the

79. Ibid., pp. 242-243,

80, Ibid., p. 249, footnote.

81, Ibid., p. 252,

82, Ibid., p. 233, This phrass occurs sarlier in "Het Juridisch ecausali-
teltsproblesm in 't licht der wetsidee,” (p. 113} which shows the
prisn idea was present to some degree, but this is the first article
in which it becomes central.

83. Dooyeweerd employs the term "function" in two senses which might
be confusing. Functlon can refer to the whole modal aspect on law



180
sternal religisus mesning of the law. The phrass "transoendmt religious
root" of sur crestion is next te "immanent temperal,” the "ineerruptible"
or "indestructible supra-tempersl” religious meaning next te "temperal
meaning functions.” "Meaning-tetality," "seaning fuifiliment,” and
"weaning censumstion® are found in the indestructible religieus mesning
of sur creatiem in Christ, eur head. Principles are net supra-tesperal
but alone the eternsl religieus mesning of ths law, A1l nermative prin-
ciples are a "temperal -un!.nx refraction® of the "eternsl religieus
moaning eof the 1aw,™ Sin in its suprs-beligiens meaning teuches the
heart, the reet of the humsn race, snd signifies a rojo-ctinn of the
stornsl meaning of the law, the service ef Ged. Yot it rovesls iteelf
in time in & defimnt sttitude against the mesning functienal erdinances,
tmiohﬁodtl:ohrdhc_lplwdforuohld sphers. The idea is dweys
directed te the mesing tetality snd peints therewith sbeve temperal
reality to the supra-tempersl religisus meaning fullness.

We have seen in this sectien that Deeysweerd in his early years
applisd the term "eternal™ ts the sssence of man which censtitutes his
religleus parscnality, We have seon that he alme applied the term "in-
cerruptible” (envergankeliik) te the center er heart ef man, We have
alse seon that in ene place he uses the term "lmmertal® te describe the

seul of man or the sternal in mmn, The term "immertal® is never again

and subject sides as a meaning functien ef the supra~-temporal re-
ligious fullness ef meaning, but the terw nfunotien” can be used
te designats the subject side in which mubjective funetiens are
then viewed as subjected te law spheres. As a whole the modal
coherence is a functisnal cehersnce which can be abstracted and
dealt with axz the feundstlens fer the typlcal individnality strue-
tures in which they are present in naive experisnce, They are
alwsys found embedded in cencrets things, etc. They never exist
spart from concrets things and events except entically in thought
1n the theoreticsl gegenstand relation which is intentienal.
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applied to man's heart, although Dooyewserd continuez to use the adjec-
tive incorruptible (onvergankelijk} to describe the heart of man vhen
the tesporal body or mantle is lsft off at death, In the term "ineor-
ruptible® the term "lmmortal" 4s virtually present slthough he obviously
tries to avoid misunderstanding with the Thomistic ides of the anims
ssparsta, end so does not employ the term “immortal.™

In this srticle, in contrast to his previous writings, he does not
refer to the transcendent subject side, either in respect to the heart
or to Christ as the root of the human race, as sternal. Here he applies
to the subject side the term boventijdelifkheid, which ocan be translated
“supra-temporslity” or “a\:.pdr-t'.entpm:--J.i‘l'.y."34 From this time on Dooye-
woerd remaing true to this.usaga and very ssldom applies the term
tgternal™ to the transcerdent subjact side of the commos, We have sednr
from the srticle concerning sevum, however, that he clearly means by supra-
temporality (when applied to the transcendent mubject side), the orested

B, In regard to the English rendering of the word "boventijdelilk" as
supra- or super~ temporal, the English translators of A New Critique,
under Dooyewserd's supervision, consistently use supra-temporal.

H, Hart in The Chsllenge of our Age makes a distinction between
supra- and super-tesporal (p. 132, footnote 41)., He says that the
word super-temporsl refesrs to that which is transcendent; supra-
temporsl rises sbove time to points above, As valusble as the
distinction might be in itself,in Dooyeseerd the term "boventijde-
11Jk" occurs a8 a synonym for transcendent snd eternal in a created
sense, sand as & synonym for sevum, Whether the translatora should
have rendered tijdelifk as super- rather than supra- does not
taks away from the fact that supra-temporal means transcendent and
eternal in s created szanse in all Dooyeweerd's usage, There is no
basis in Dooysweerd for a distinction between supra- as referring
to that which points beyond, as oppossd to super- as that which is
beyond time, All tesporsl meaning points beyond the temporal which
gives expression to its meaning character. It weuld be confusing
therefors to call temporal mesning "supra-tempcral meaning" becauss
it points beyond the temporal to the transcendent. The word "“boven-
tijdeld fi"rafars to thaet which is not tempoeral tut to that which
is transcendent and eternal. When we say it is not in time we must
be careful, since all of temporal meaning is the exprossion and re-
fraction in time of the eternal or transcendent. DBut as fullness,
unity, and totglity the eternal cannot be given in time, but 1s 1n
time only as diversity and expression,
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sternal, The significance of aevum 16 precissly that it is an inter-
medlate condition (tussentoestand) betwsen God's etermnity and time. He
describes the heart as having "stemity leid in it” and for that reason,

as baving an "eternity conseiousness,” The term "eternal,” however,
is applied to the transcendent law side throughout this article, Of
Anterest here also is the faoct that he applies the term "transcendent"

to the root and to the subject side, He also uses the Lerm "ineorruptible”

to deseribe the root of the humen race, Although this term is not used
after this very often to describe the whole root community in Christ
and of Christ, At is used many times to describe the individual heart
of man especially in contexts in which he is descrlbing what Happens

at death,B5 I describing the transcendmmt law side he epeaks of it
as "absolute,” and this term is later used in various contexts in op-
position to "the relative® which ia slways the tewporally civerse, Ab-
solute refers always to unity, totality, and fullness, and 1s set next
to the relative referring to temporality and diversity.

We can now come to certain comclusions regarding the meanling of
the term "supra-temporsl" (boventijdeliik} as it is presently found in
Doocyewserd. The adjectives "transcendent," Yeternsl,” "religicus,” "im-
mortal," "indestructible,” "aevum,” "absolute," are used synonyeously

and refer to that which is not temporal, When in later years Dooyewssrd
reters to the heart, the body of Christ as root community, religlon, the
£all, the cross, the Word of God as ground-motive, sin, the kingdom of

God, the resurrection, Christ himself as root, the law, the consummation,

25 supra-temporal, he has in mind all these adjectives.aﬁ The terms

85, See pp. 144-145 of this dlssertation.
£6, These are some of the references found in A New Critigue, There
are countless examples of this usage found in his other writings,
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rtranscendent” and "supra-temporal" often conjoin to one another. He
refers to the destination of man as "eternal™ in later years, and also
calls this destination supra-temporal (boventijdelijk). The eternal
destination isg what he calls the kingdom of God, and the kingdom of
God he calls supra-temporal, To say, for sxample, that when Dooyeweerd
uses the term "supra-temporal™ to describe the heart of man or the re-
liglous root community he does not mean that they are eternal, is plain-
1y not in line with Docyeweerd's meaning. To say that when Dooyeweserd
uses supra-temporal to refer to things above or beyond time he does not
mean that they are therefore transcendent, is also plalnly counter to his
conaistent usage of these terms. .

Thia mors consistent use of terminclogy relates definitely to this
article in which he has found the primsm figure. Once coamic time is
thought of as & law of refraction (brekingswet), Dooyesweerd has found
the ecriterion by which he can keep his terms consistent.

Let us sum up some things at this point., From the broad usage of
the terms "supra-temporsl,” "transcendent,” and “eternal," all of which

Heart: Vol. I, pp. 20-21, 23, 31, 59, 541; Vol. II, pp. 50, 53, 57,
115, 322, 325, B69-4B0, 500, 531, S40, 552, 593; Vel. INI, pp. 5-6,
29, 65, 88-89, 246, 294, 298-299, The of Christ as root com-
manitys Vol. I, pp. 60-61; Vel. III, pp. 63, 169-170, 298, 303, 345,
506n 509‘51°t 526‘527. 535, 583. Religion: Vol. I, Pp. 32, 37, 3283
Vol, IX, pp. 148, 151, 155; Vol. III, pp. 7. 29, 246, 522, 784,
M,_g&;_yy Vol, I, p. 102, Vol, II, pp. 363, 356. Cross: Vol. T,
p. 106; Vol. II, p. 157. Word of God: Vol. I, pp. 128, 162, 175,
303; Vel, 1I, Pp. 307, 316l 1, 3, 571, 573, 577. The _lsi_J_LEd_m_i
Vol, ITI, pp. 294-29%5, 337: Vol. III, p. 537. Resurrection: An ap-
plication of Dooyewserd's ides of resurrection is found in "Crganiec
Life and the Evolutionistic World and Life View," Christian Per-
ppactives, 1962, p. 70, by Prof, J, J., Duyvend De Wit, Christ!?
Vol, II, pp. 32, 34, 158, 294, 299, 305, 337, 48, 561; Vol, III,
pp. 322, 525, 582, 632, 633, Law: Vol, I, pp. 60, 102, 167: Vol,
II, pp. 4, 30, 35, 147, 152, 155, 156, 316, 363; Vel, IIi, p. 525.
Consummationt Vol, II, pp. 3¢, 34, 35, 159, 264, 29%, 335, 337;

Vol. ITT, pp. 106, 561, 783.
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ares adjectives referring to the same things, we can ses the breadth of
this idea in Dooyeweerd., In the symoptic view of Dooyewserd's ontology
type in which we dealt with the two basic contrasts within the creation,
it was mentioned that the terms "trsnscendent," "sternal,” "supra-tem-
poral religious™ all refar to the highu- contrast within the creation,57
This 1s why Dooyewserd can refer to the supra-temporal as sphers, to
religion as a supra-temporsl pphere of occurrence, Wa cmn clearly see
from the bresdth of application that it refers to the created eternal
which is always "in this life" in strict correlation to the temporal.
Only in respect to death can Docysweerd refer to man as "leaving the
temporal® and "gliding over into eternal 1life." The angels partake of
sevum and ars definitely, in distinction from msn, tranacendent, supra.
terporal, and eternal in their natures, while man 1s only transoendent,
supra-tesporal, and eternal in his center or heart, This higher contrast
(the supra-temporal or sternal) 1a not subject to the succession of the
time m.'clo:'.88 As we have seen before, Dooyewesrd mainteins that we know
nothing of the law ¢cherence which applies to angels, and that therefore
it is absurd to apply the sarthly tesporsl cohersnce of law spheres to
them. This vision, as we have repestedly said, 1s that of nature-grace.

We have come to a point whers we must go into the heart of Dooye-
weord!s thinking on these matters, What now is the pature o!f the higher
contrast as Dooyewserd points to it in his theoretical ground idea and
as he gives content to this idea in the supra-theoretical religlous
answers?! Why is it, as we have said before, that it is precisely the
prisa which causes Dooyewserd's terminology to be consistent?! What

87. See pp, U4Bff, of this dissertation.
B8, Dooyeweerd, A New Critigue, I, pp. 32-33.
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ia the relation of the sternal or mupra-temporal contrast to the lower
temporal coentrast, snd in line with this, why doas he spoak of the high-
ar eternal as dynamic as opposed to a static Greesk and modern view of
the supra-temporal or aternall! What is the distinction between the
crested sternmal and the eternity of God as it somes to expression through-
out his system? The ansiers to these questions are related to one baslc
point, This point will show how all three corollaries spoken of pre~
vlously are present in Deoyeweerd, and will alsc show the neo-realism
in Dooyeweard's thinking.

It is the nature of the transcendent, the supra-tesporsl, the o-
ternal, in all its many applications that it 1s always unity, totality,
and fuliness. Besause it is umity, it is undiffermmtisted, full,unre-
fracted, concentrated, snd without diversity. It is totality and full-
ness, and thersfore the wnity is fuil, undifferentiated, ooncentrated,
The only way that fullness and totality can simmltsnecusly be unity is
if they are thought of as an orgeunizm, Therefore the transcendent, supra-
temporal, eternal is always a reot. In s root, totality as fullness is
contained in an undevelaped, undifferentiated, unrefracted way. The
figere of light can alsc perform this unique function of unity, a wnity
which contains a totslity and rullness. In his pericd up to the writing
of "De structuur der rechtsbeginselen..." (1930) he used the figure of
the organism, and dfter this publication the figure of light became more
dominsnt then before. The figure of the organism iz never lost, tut is
to be found in the racurring idess of reot, unfolding, differentiation,
dynamics, ete. The figure of the organism glves better expression, it
would seem, to the correlation of time and sternity while the figure of

the prism glves clearer expresslon to the boundary between the two con-
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trasts, Nsither figure is adequate in ltself, but both takem together
cover all floct'.s of his thinking and all his needs. It is interesting
that he is opposed to locking at the commos using the model of the log-
ioal ooncept, which is a harmonfous unity within diversity. Dooywweerd
and Vellazhoven,59 were, from the very beginning, clearly cpposed to
rationaliss and to speculative metaphysics. The Logos speculation and |
the analogia entis are sesn by Dooyeweerd as a logicizing of the ocasos,
locking at the cosmos as if it were a concept (begrip), a unity within .
the diversity. Dooyewserd, in complets dependence upon Kuyper at this
point, conceives of the universs as sn organism of law spheres, and the '
figure of 1ight completes this. 90 Both figures were present in Kuyper
and give Dooyewserd a beautiful expression for his ¢pposition to &1l log-
iciem, rationalism, metaphysics, and analogy of being, because both fig-
ures contein the ides of & unity vhioch is & {eiality and fullness-abeve -
or before or beyopd diverpity, rather than in diversity. Unity within

diversity is then wimply restricted to the tmssnent temporal, and rational-

ism in all its forms is overcome, At this point one wonders, however,
whether Dooyewesrd has not fallen into an organistie, light metaphysics

in which all of the cosmos is grasped in terms of figures taken from the
physlecal and blotlc aspects. For Dooyeweerd all ground conceptions should
be used analogously and receive their concentration in the root unity

and Origin of the cosmos, It is precisely becauss of this that the pre-
dominanecs of these two analogies and figures seem to point to nec.realis-
tic, organistic light metaphysics, Thess figures are simply not just

89. Vollenhoven, Logos en Ratio (Kampen: J. H, Kok, n.d.), passim,; .

90. For all sorts of terminological similaritiss belwesn Dooyewesrd ..nd
Kuyper soe W, H. Velema, De Leer van de Hellige Geest bi] Abraham
Euyper ('s-Gravenhege: Van Kewlen, 1957}, pp. 70-97, 122-143, 1il158.
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images, for they cannot be easily substituted for by other analogles,
Rather, they are all-controlling wetaphors,

Thé individual hesrt is the fullness, totality, and unity of its
diverse functiona and is called the concentration point.gl The root of
the new lumen race 1s Christ, %2 according to his human nature, and the
reot is & root umity, the totality of meaning, and the fullness of mean-
ing, as well as the consummation of meaning. Both of these instancss
refer only to the subject side of the transcendent sphere. The law of
love is the unity, fuliness, and totality of all diverse temporal Taw, 93
On both the law and subject xides, there is root unity, totality, and
fullness, and to all these idess the adjectives rtranscendent,” Toternal,"
“gupra-tesporal,” and "religiousn apply. In the firast root, Adsm, under
the law of love, was comprehended the fullness, totality, and unity of
2ll reality which was to become, generate, differentiate, and wmnfold,

God areated the fullness, totality, and unity of the creation "in the be-
ginning," This could not happen in time because God is not mbjected to
the diversity of laws and to time, In the root unity, totality, and full-
ness of subject, under the root unity, totality, and fullness of law, all
that was created was present and finished. Time itself was comprehendad
An this totality of ereation, Therefore, God's created act conld not be
in time since time 1tself presupposes the finlshed total creation of the
root unity, fullness, and totality of creation, Time is an order of suc-
cessive refraction, and also guarantess the earthly temporal coherence of

what it refracts, The totality, fullness, and unlty of totality of the

91, Dooyeweerd, op. cit., I, p. 59.

g2. See p, 182, footnote £6, of this dissertation,
93, Ibid.

S, _I_m.
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created can never bs glven in time because totality and fullness are
never suaceasively present if they are presant as un:lty;95 Time, be-
coming, generation, are concerned with diversification, indivl.duatim,%
and actuslizatien of what is potentially and fully present in the eter-
nal, sapre-tempersl rost unity, fullness, and tetality on the law and
subjact sides, Cesmes and manicind coms tegether in ths transcendent
reet unity, fullness, and tetality of orested meaning.?7 To create Adam
under the law is to creats all of created reality in its unity and full-
ness. The fall takes place in this reet unity,% and therefers the whele
world falls. A new roet unity, fullness, and tetality en the subject side

1s immediately substituted fer the areated and fallen rest unity, fullness, |

and totality, so that entically the crested will net less its memning
character end 1)1 inte mesninglesmoss.9? In the new rest, the created
snd fallen werld is ss¥ed, re-created, and redirected te its Origin, In
the transcendent supra-temperal sternal centrsl roil;inn realm, creatien,
a1, and redesptien are united as the fullness, tetality, and unity ef
all events in t.i.no.loo These events in the reet, refract and unfeld in
time, »e that all temporal diversity partakes ef creatien, fall, and re-
ereation. Fer this reasen Dosyoweerd can refer te sl three as transcen-
dent and supra-temporsl in distinction from their tempersl expressiens,lOl
The centrsl, transcendent, rost unity and fullness of Word-revelation
15 a driving power (driifkracht) or dunamis which creates and drives
the crestsd through time %o diversificatioen, individuelizatien and differ-

. Dooyeweerd, op, git., I, p. 106; II, pp. 5-8.
. Indd,, II, p. 18,

. .. ITI, pp. 6-8.

. Ibid,, II, pp. 52-53, S48-549,

. Ibid.. I, pp. 63, 100; III, p. 525.

100, Ivid., I, p. 102.

101, See p. 182, footnote B6 of this dissertatloen,
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entiation, as well as a driving motive-power which drives the root com-~
wunity of the world into temporal expression and diversity, and then re-
directs the temporal world from above back to its true Origin, We will
desl with the relation of the apostate ground-motives to Word-revelstion
a 1ittle later. What iz in the higher contrast, the supra-temporal eter-
nal transcendent, i always religious and that weans integral and radi-
cal (from radix, meaning root).}02 It is radical becsuse the higher con-
trast possesses unity, and integral because the unity contains the to-
tality and fullness as in a convergent or concentration peint. The cre-
ation 1s integral and radical becomuse Adam was the integral and radical
root, Therefore, the £all was integral and radical, Christ iz integral
md radical, and Word-revelation is integral snd radical. This is ulti-
mataly dae to the fact that the root unity on the subject side is the
inage of the Origin which is integral and radical, Kan's eternity la
{n the image of the Origin which is integral and radical.l%3 God desls
directly and immedistely with the integral and radical root because he
1s never subject to tima or diversity of law, He created, directs, and
redirects the whole temporal cosmos in all its diversity of lawa and
subjects ty creating, direoting, and redirecting immediately the creatsd
root unity of the created commos,

The next question is the relation of the transcendent, religlous,
eternsl, supra-temporsl contrast to the temporsl. Ais was said before,
the relation of the bwo contrasts can bast be seen under the figurs of
the law iden az sn organism, The organims has a higher, eternal, transcen-

dent, supra-temporal, religlous side, and a temporsl, diverse, individual

102, Dooyeweerd, op, cit., I, pp. 173-177.
103, Ibid., II, p. 30; III, p. 7L
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side. Since the higher contrast is & root unlity, the correlation betwsen
the higher and lower, sternal and temporal, is of root and branches 10
No more can a root be conceived of without its diverse branches and
1ife expressions, than can eternity, which is always the reddm of root
unity, be coticelved of without temporal diversity of life sxpressions
both on the lsw and subject mides, Bternity, as the higher sontrast, is
fully dynsmio, and, as the root, must differentiate and wnfold itself,103
Etemnity as fullness snd totslity comprehended in an undifferentiated
root unity must unfold its potentislity in time, otherwise the root is
dead, For this resson religion, the supra-temporsl, ceatral resls of
occurrence whish cammot be distinguished too sharply from the temporsl
historical aspsct of this full occurrence, 1s found only in the transcen-
dent, sternsl, supra-temporal root of the oonol.loé There is no root
unity in the temporal, earthly commos; even individuality structures are
only s tewporal unity within tesporal diversity. Time is the principle
within the commos.197 The transceident reslm is the wnity, fullness,
and totality of individuslity, but a1} individuals are only in the tem-
poral, Time as prismatic breaking law is the pre-conditlon of all indi-
viduslization, just as diverse wmodal functions are the foundation for
individuality structures, 198 All human institutions, commnities, and
individuals are correlations of thess two contrasts, created eternity
and time, The kingdoms of things, animals, and plants have no root unity
and are completely temporal,l09 but are meaning becsuse thay srs rooted

1“0
105.
106,

E_-. I' P 1750 :
LO. I, PP 7. 80 Itl']'a' 561’
s+ I, p. 32,

107, d.. II, p. 6.

108. Ibid., II, p. 415,

109. Ibid., II, p. 65.
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in the aternal, supra-temporal via mankind, These three kingdoms have
no eternal supra-temporal destination and can be qualified by various
temporal functions, but mankind has no qualifying function, not even
the pistical aspsct, and sc has an eternal destination, 110

Hers we come to a cardinal distinction., Not only is the higher
contrast characterized as transcendsnt, supra-teporsl, created eter-
nal root untty, fullness, and totality of the created cosmos on the law
and mubject sides, but it is also the conswmmstion of meaning,lll s
created unity, fullness, and totslity it is undifferentiated and poten-
£1sl, and must empty iteelf through the prims of the time order with its
bresicing points (breldngspunten) in the nuclei of the time-order of as-
pects. Here concemiration designates undifferentistion and potentislity.
This mst differentiste and individualirs itsslf according to its rich
temporal structures into an ;\'i'rc‘l'-’{’m’ of individual realization on
the mbjeot side and diversmity of laws on the law side. The higher re-
veals (openbagrt), manifests, and realizes itself in rich diversity of
model funotlons sand typloally qualified individual structures which govern
the actual Individuals and events, But diversification and individuali-
zation as exprassion is loss of root unity if it is ever conceived as
loose from its root unity and fullnesa, The more it is individualired
and rafracted, diversified and wunfolded, manifested and reslized, the
more it needs integration, concentration, unity, and fullness of sctmali-
zation, 112 This is only accomplished by the transcendental direction

back to the higher contrast, transcendent fullness, and root unity of

110. Ibid., IIT, p, 783.
111. See p, 182, footnote 86, of this dissertation.
112. Tooyewesrd, op. eit., II, pp. 299, 335, 3%7.
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the tempersl diversity and fully individuslized mesning. This Sransgpen-
dental direction is instigated frea the transcendent reot which desiras
the diversity lost because of refraction, Here i where the priority
theme is clearly evident. The temperal diverzity and indivicuality
as sich needs unity and fullness, for it is nothing in itself. It does
net move itself, but is moved frem oreated potentiality inte temporal
dAversification by and from the rest, It is ferced te move and it is
forced te return becauss it is being re-concentrated er actuallced from
abeve 113 Concentratien in the Md as creatien in the first sense
relates te potentiality, and in the secend smpe, cencentratien in the
transcendental directien relates te actualiration in the etermal, A%l
of temporal mearning, shich 1s nothing in itaelf, reaches its Origin when
it is redirected, re-cencentrated in its censmmation and concemtratien
point. This 42 done in Christ, the root unity of the kingdom of Ged.
The kingdcm of Ged cannot be given in time any mere than the tetslity er
fullness of the creatien can be gh'mn in time, The consummation is trans-
cendenit, supra-temporal, and eternal ss the creatien proves te be, Any
failurs to conceive ths created, eternmal, transcendeat, and supra-tem-
poral ocut ef correlation with time and sut of relation to Ged's edternity
as the fingl resting peint, resiults in serleua muqnmcu.n“ The neo-
Lantian value theery is criticized because 1n this theory values are hy-
postatized and mede supra-teaperal in sach a way that they can never be
reslired in tima, They seeck the eternsl in ene of the temporal aspects

113. Ibid,, II, pp. 293, 303.

114, Ibid., II, pp. 335-337. Here the striotly eschatologlcal view

is refuted because 1t does not relate the supra-temporal fullness
to the sffects of =in in time and to the disharmony in the opening

process,
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because they are blinded by autonomy, The true sternity is only made
knowm religiously in the new eternal root of the cosmos and root of
mankind under the eternal religious law of love and service to God,
Christ Jesus sccording to his human nature. The eternal fills the
temporal with diversity, drives, directs, consummates, concentraetes
the teaporal by belng its root unity, fullness, totality, and consum.
mation. A totality view 1s only possible by participation in the eter-
nal root in the transcendent, for hers sslf-reflection is posxible; since
here alone is the self present since the self is the unity, fullness,
of actuslity of all its diverse tewporal functiome, The truly transcen-
dental direction is only gained by participation in the trus sternal
root of the cosmos, from which we can szee diversity and temporality,
and to which we can direct the divergent dirsction of temporal conscicus-
ness to what is its true transcendent foundation and presypposita, Doaye-
weerd's transcendental critical thinking, critigque, and method obwiocusly
are completely determined by bis view of the supra-temporal, created
eternal transcendent root unity, fullness, totallty, and consummation
in which the ego or heart of the thinker 1z rooted,

In order to get some insight into the idea of God's stermity, which
sesms to lie at the background of Dooyewesrd's ides of religious trans-
cendence and his ildea of aevum, it will bs shown that J. H. Diemer, who
is very similar, if not identical to Dooyewsard, operates with the
classical naturs-grace notion of God's sternity as it was developed espec-
ially by Bosthius, In Katuur en Wonder, in speaking of the plan of God,
he saya,

In dit plan is het gehele wareldverloop in de tijd deor
God tot in de kleinste bijzonderheden bepaald. Dere be-

paling door God is echter nist van causale aard, doch be-
treft de dingen in lun samenhang, in hun onderling verband,



194

zedat datgene, wat de mens onderscheidt G:;tt e;!..;e
en het laters, als ocorszaak en gesvolg, door sgelilk ag
in 86ns sls oen gehsesl wordt overzien en gakend. De be-
paling aller dingen in Geds plan is sen bepaling van oouwl g
held sf van te veren, veoraf, Het planvel geheel, het be-
slult Gods gast veoraf aan de uitvoering en is deer God 'in
den beginne' -- dat 1s in het Woord, in de wortel van al het
geschapens -- sls 'hemel en aarde' geschapen,

Tit "van te voren' is echter sen snderschslding wvan het
menselijk denken, dat het werken Gods slechts yattem kan met

Yoor o

n ar _en later, esrst en vervel-
gens emdat het gebepden is asn do tijd. Terwi]l veer Ged
m.ggg, gchepping sn entaluvdting-in-het-tijdsverlsep
€on_en ongedeeld gijn in Ziin Wosrd.... Wat in werkelifk.
held sen samenhengend gehesl ix treedt vesr het menselijk
bewastziin uiteen in een velg-orde van daden, waardoor dit
bewnatziin een ingicht vericri in ds epbeuw en de ge-
richtheid van hot geschspene,ll3 [nderlining mine in al)
quotations taken frem this beel]

In ocsmparing s human piun and the divine plan he says,

Gehse)l anders staat de zesk met Geds plan, Hierbi} kan
nist werden gespreken ven een velg-srde van besluiten in
die zin, dat Ged serst esn hesfdbeslult en vervelgens met
het seg daarsp sen rocks van sndergeschikte besluiten
neemt, dis als middelen dlenen-ex het heafdbesluit als het
slgenlijke desl te kunnen uitvosren, Geds besluit is een
goheol ep dit éne besluit emvat de gehels kesmss met gijn
in d tuur besleten vaste orde emnerzi)ds en
riin aan dege erdes enderworpen schepsslen en gebsurtenis-
sen andergljds, Venaf het begin is Ged beeig met de uit-
veering van Zijn plen, ven Zijn readsbesiuit en decs ait-
voering bestast in de eesdasgse schepping der t1])deld jke
wereldorde on de ontsluiting van het subjectief daarin
beslotene in het kosmisch tijdsverloop, in gerichtheld

op de Schepper. God stelt zich geen desleinden dis Hij
cerst vis bepaslde middelen kan bereiken, Zijn 'doel'
ligt in Hemsslf, in elgen heerlljkheid en velkomenheld,
Aan het geschapens dsarentagen heeft God opdrachten ver-
strekt, dis in het tijdsverlecp meeten worden uitgeveerd
on wasrveor ds kracht deer God gegeven werdt. Gods werk-
gasnheid is - niet allsen blj de asnvankelijke en de zes-
dasgse scheppingsactie, doch cok bij de ontsluiting en her-
schepping van het tosnmasls geschapens - nimmer onder-
worpen asn de tijdsduur, ZiJ bestaat vanaf de rust op

ds zevende dag na Z1jn scheppingsactle in het ontplosien
e van de gende verlossen yan het in de wortel geschapens,
binnen de econmasl gestelds werslderde,

Diemer, Notuur an Wonder {Amsterdam: Buijten & Schipperheijnm,
1963), p. 13.
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de w van Gods bewustziin scheppin herschap-

ping éfn. Voor het aan de tijd gebonden bewustziin van de

mens echter stast het plan Gods de schepplng voorcp en

1lgt hierbinnen de mogelijkheld besloten wan een en van esn
herschepping.

Dit allesomvattends gesheel van het geschapene, deze ‘hemsl
en aarde’ zijn besloten in hun wortel, in het Woord Gods,
in de Christus, voordat de_resdaagse scheppingsactie een
sanvang neemt, .

De schepping van dit alles, van 'hemel en aarde', is vol.
gene de Schrift geschied 'in den beginne!. Wij hebben hier
te doen met een tijds yoor het geloof, De geschap-
en weng, die naar de corsprong sller.dingen zoekt, werdt hier
gewaren op de scheppingedaasd Gods als het begin wvan alles, als
de dasd wasrdoor het geheel, de totaliteit wan het geschapens
in het aangijn is geroepen, Deze daad mu is geschied 'in de
beginne', dat ias in het Woord Gode, in de Christus, die
slechts in het geloof kan worden srkend. Jezus Christus
steat niet glleen gan het einde, dach ook asn het begin van
alle dingen, H1j is de absoluts volheld van alle tijd, het

absolute begin,,., Het menselijk bewustsel in funoticneert
echter in de tijd en kan derhelvs de scheppende actie Gods

slechts vatten wordt teld sen aantal

acten, asn elk wasrvan een bepaald onderdesl wan de geschapen
d m ] bagl popsald sche ! -

Srets schepgelen is _ » In het scheppingsverh

m is de mededeling van de orde, waarin God alle dingen ge-
schapen heeft, sangepast san de behosften yan het menselijk
voratand. De 'dagen' zijn tijdsmomenten die slechts in het
geloof ijn te vatten en die de hoofdscwenten der scheppings-
gezchledenis markersn., In de 'dagen' ligt besloten wat ter-
stond na de schepping, tijdens de ontsluliting, in het kos-
misch tijdsverloop aan het daglicht zal treden, Geen enkele
dezer ‘dagen' is los te maken van het 'hegin', waarin ze
aanvankelijk alle besloten ziJn en waaruit 2e voor het men.

selljk geestasooz te voorschlin troden,ll

In onze zienswijze wordt echter het resliteitskarakter
der 'dagen' allerminst prijsgegeven. Det gebourt Juist in
de eerstgencemds, gangbare opvatting. Waarin bestaat dan
dit reailteitakarskter? Zoals in het *begin' de totaliteit

Ivid., pp. 14-15.

Ibid,, pp. 16-17. For an interessting speculation concerning the
nature of the days as bagin momenten (beginning.moments) which
are in principle undsteable, see p. 17.
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van het gsschapsne ¥oor ons geests wordt gesteld, zo 1ln
de zes 'dagen' de tijdelijie ordeningen van dit geschapens,
dis van de totaliteit niet zijn los te denken, Evenmin als
het ‘begin' rijn de 'dagen' voorbijgegaan; integendeel, ce
rijn nog stesds present en actueel. Zoals het 'begin' van
het geschapers continu aanwesig is in het allesomvatitende
geheel, zo zijn de 'dagen' present in de fundementels
structuren der verachillende rijken. Dese stracturen kune
nen van de soncrete schepsslen sn bun verbanden in het tijds-
verloop niet los worden gedacht.... En op deve geachledenls
wordt in het scheppingsverhasl reeds woorultgegrepen telkens
wanneer gezegd wordt - nadat &drst het scheppends Woord is
genomnd - dat de aarde en de ree voorbrachten levends wezens,
gich vermenigvuldigend naar hun sard. De ontwikkeling, de
ontsluiting der schepselen in ket tijdaverloop kan ndch van
de geschapen ordeningen, ndch van het gsheel worden los ge-
dacht, Zoals de 'dagen' in de crdeninigen steeds present
eljn, 1o is het "begin' in de totalitelt, in de volheid

van het plan Gods altoos aanwezig, 11

In a picture which is very reminiscent of Dooyewserd's ides of a :_n-a-';
ated totality of meaning refracting itself in time, and the organise idea E

he says,

Alles wat in het kossisch tijdsverloop nienw verschijnt
wordt en uit de der na waarin het bij de
schepping is besloten, Nists van wat verschijnt ken wordea
losgemaakt van het gehesl, ven de planvolle samenhang der
dingen, die gich uitstrekt van het begin tot het einde der
t.i;)dm.n

In speaking of the view of Rugh Miller, he eriticizes him for his
idea of looking at the days as long periods of time, He says,
Mzar dasrmee doet hlj onrecht asn het scheppingsverhaal,

at 8 plet de ebonden sactie esn-
¥ mesdsalt in esn blj de behosften wan het nensell

verstand passends vors.

In eriticiring what he calls the scholastic view of Conrad Martinus, _'

he says,

Het is achter onjuist de Scheppsr op deze {dstippen boven-
natuurld jkin and nisuwscheppend ts laten optredsn,
De nieuwe orde-beginselen zijn geen onstoffelljke mota~fys-
4sche vormen, die van bulten af in de natuur komen om het

118, 1Ibid., pp. 17-19. For an interesting idea of “heginning” see p. 19_
115. Ibid., p. 20. !
120, Ibid., p. 25.
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stoffelijk gebsuren te richten, doch tijdens de goddeli jke
scheppingsactie gewerkte en in de wortel der natwur be-
sloten boginselen van structuur, waarbirnen de vormentwik-
keling der individusle organismen sn van hun stamverbanden
ken verlopen en die van de volle tijdelijke werkelljkheld
der concrete organismen en van hun stamverbanden nlet kan
worden los gemaskt, Het resiltast der sspvankelijke In _der

ssdaagse sche sactie, in de w besloten, 1ligt als
oén totalitaire wereldorde ten grondslag aan de natuorlijke
ontsluitingsprocessen. Warnesr de ontslulting in het tijds-
vasrloop voor ons geestssoog begint is de acheppingsactie
afgelopen, voltoold,

Wij mogen ons dus de scheppends actle Gods nimmer voor-
stellen als ingrijpend in het kosmisch tijdsverloop, doch
moeten ons haar denken ala ad * o' en in
de zex dagen, dies aan het ontmluitingsproces stjn vooraf-
gogaan en hiervan het tot de volle totaliteit deszer tijde-
1ijke werkelijkheld behorende structuurfundament vormen in
de wortel der natwur,lel

In reply to Martinus, who Diemer feols makes temporal ordering sepa-

rate from the root of nature, Diemer says,

: . : Geesgt de vaohc -

The fall is the 21l in the root snd man now wanders in a world of
ngchiin"}2? because he has lost sight of the reot., In re-creation the
root again becomes vixible becauss the Word becomes flesh, The fall has
its dstermined place and task in God's plln.]-z‘" Here appears a very
strong supra-lapsarian tendency to make the goal and unity of God's plan
the glory of God as & result of redemption. The ereated totality "in the

beginning” contains potentially all that will appear and spring up as new

121, Ibid,, p. 28
122, Ibid,, pp. 28-29,
123, Ibid., pp. 30-32.
124, Ibid,, p. 33.



in world development.125 Dooysresrd's totslity of mesning which is
at the ssme tims the consummation of meaning, comes out clearly when

Dismsr says,

Een ontsaglijke rijkdom van planmatige betrekiingen wordt
wvan ogenblik tot ogenblik onderhoudsn tussen allerlet
scorten van schepselen in alle rijken der natwnr emn ock
sngsen de onderscheiden functies van ieder individuesl
schepsel. uit boven gich on i t

EMM%MM&M—%
an begtesming ontvyngen.

In order to avold a supre-nsturalistic understanding of God as a

deus ex mashina in time, he substitutes his 4dea of the beocoming visﬂ.ble_f :

of a totality of re—creation in the new root., ' He says,

Betekent mu de erkemning dat allean God wondermn kan werken,
dat Hij bij die gebwurtenissen op sen borennatuurli jke wijse
in de loop van het natuurgebeuren heoft ingegrepen? Wie
dege opvatting is tosgedasn gast uit van esn op eichgelf
gostelde natumr en last hierin wen tijd tot tijd van buiten
af God als sen deus ex machina handelend cptrsden. Deze
gedachtengang iz schter volkomsn onschriftourii ik, God heeft

in Chrigtys sls nieuwe wortel der natgur de kosmog herschapen
. T het, ke ik

e

tb et OOF ¥an - . Inde
gewnomade wortsl liggen roeds vobr de val de krachten besloten,
dle van de tot het einde der d: - t v
Sa be o otte - . Dit fun-
damentele wn centrale wonder der herschepping is in Christns
voordurend present en werkeamm. De volheid van dit wonder
wordt als een proces van heilsgeachiedenis door, de Gesst Gods
uitgedreven in het kosmisch tijdsverloop, als obn groot en
samenhangend gehesl van 'tekenen sn wonderan'. Hot wonder
van het nieuws zijn openbasrt gich in de wonder-tekenen van
het nieuwe leven en streven in alle rijken der natuur,

Telcenen en wonder kunnen dan cok niet van slksar vo:;gun
los gemaakt. De Schrift noemi ze op vels plaatsen in etn
adem. Teken en wonder verhoudsn gich als periferie en
contrum, als bulten- en binnenzijde van &én-en-dezelfde

4

werkeli jkheld der Openbaring,1Z? _
He speaks of the fact that the Biblical writers in describing the

125. Ibid., p. W.
126, Ibid., pp. W-35.
127. 1bid., pp. ¥1-h2.
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miraclas or wonders held to naive experience and simply communicated
what happened without in the least trying to give an explanation of the
causes of these wonders, Thiz is the task of sclence, 128 This is the
emphasis throughout the whols book, Science, and especially phllosophy
and theology, must lay bare and interpret the revelation given in the
language of naive experience., It would appear that here we have a
solentism at work, a mo-called religlous herseneutic which can get to
God's point of view,}2? 1t isa religious hermensutic vhich only can be
found in one who advocates the Calvinistic philosophy., That his position
represents a grace-nature supra-lapsarian bringing together of creation
and re-crsation in one root in which crsation is made simply into a pre-
amble of the perfection or conmomation in Christ, seems to cowe cut
quite clearly. He says,

Maar God heeft dege orde niet op rich gelf gesteld, sodat
e1] het feltelifk is door middel waarvan God de gewone loop
der dingen tot stend brengt. Derze orde iz de vaste wet, Waar-
aan, God-Zelf ¢ich - in Zijn verbond! - heeft willen binden
bt) de uitvoering van Zijn rasdsplan, Dit moet niet 2o wordem

werstasn, dat God aen dege geschapen orde sou ziin onderworpen,
dat Hij de ges en volheid deger orde

uitwerkt 'om ts volwaken' in Christus wet Hij b sn is te
scheppen én te herscheppen in Christus. Het is God-Zelf die
alles werkt in de natuur, die slles drijft unit de wortel,

uit het Woord; het iz Ziln Geest die alle dingen voortstuwt
naar hun bestemdng in de dienst van het komends koninkrijk.
AMle geordende natuurverschi jnselen-op stoffelijk, organiasch,
psychisch en geestelijk gebled, wonderbsarlijk of niet won-
derbaarlijk gencemd, n door het Weord en de Geeat de
wortel der natuur besloten en worden ult deze wortel gedreven
in het tijdsverloop.130

He relates a1l sign and wonders to the root when he says, "Christus!

natuur, mens en God in-dén, is de wortel waaruit al zijn wonderdaden

128, M;‘o « PP+ b1-1+2.
129. l‘?&_o + PP. 103-10“’-
130, Ibid., pp. 53-54.




200
voortkomen, 3% A clear similarity to Dooyeweerd's idea of the concen-
tration point in Christ is to be found in Diemer, as well as his emphasis
on the idea of ground-motive.l32 Diemer sums up whet would appear to
be a grace-nature supra-lepsarianisa when he criticizes Spincza.

Masr zijn critisk betreft alleen dit supra=-naturslistisch
wondergaloof; niet echter het schriftumurldjk geloof in
het centrale wonder van Gods opanbaring in Christus, waar
in alle wondersn ven schepping, voorzienigheid en her-
schepping, m.a.#, de gehele wersldorde en derhalve de
ordeningen van alle dingen en gebeurtwmisasen in de ko=
nos, rowel voor als na de val, als in hon wortel £ijn be-
aloten. De wondertekensn van schepping, voorzienigheid en
- herachepping, die zich afspelen in het kosmisch tijdsver-
locp, rijn dan ook wan schriftwarlljk standpunt nlets -
ders dan nstuurlijice gebsurtenissen, die binnen de geachap-
en sn herschapen wersldorde plasats grijpen en door de
Geest Gods uit hun ordeningen binpen de wortel der nabuynr

worden gedreven,133
The similarity of this view with Docyeweerd's viow comes out clearly

when he writes,

Het is duldelijk, dat in doze beschowringswijee het won-
der volkowen is gerationsliseerd. Wij eijn hler wel ver
verwijderd van de reformatorische cpvatiing van het wonder
als de opmbaring van Gods genade in Christus Jema, xosls
we bij Luther asntreffen. Leibtniz heeft de orde der natuur
loogeaakt van de wortel ¥an het gemus humanus, in verband
wasrmee gij in de sanvang is geschapem, Het menselijk ge-
slscht 18 van corsprong ten wortelgssesnsohsp, wasrin ook
de orde der natour mede is cpgenomsn, Yoor de val wag dege

s s de W 3 val -
s in Christus dege worte]l opnjeuww in rlin oorepropkellike
Yolkomenheid geopenbasyd, In heam 1lgi dan ook de totsli-
teit der natuurlijke eid, die nist ven het wense-

113k _peslacht kan worden soleerd, De tsgenstelling
natuur - bovermatuur velt hler gehesl weg, want in Christus

is de n haar sub 8 & gAY tuar h
hasr oor nikell ke stast en £f 'l en_her-
schepping eén,

From this extensive survey of guotations certain points which we
have been discussing in Docyewserd come clear, Before these points

131, Ibid., p. 56.
132, Ibid., p. 7&.
133. Ibid., p. 131,
134, Ibid., p. 145.
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ars discussed in grester detail let it be sald that thers seems to be
a grece-nature neo-realism in Diemer's thought. It will be shown that
there 18 a clear supra-lapsarian tandency to get all of the greation
and redemptive history into a unity and s totality view.

In order to accomplish this, Diemer begins from a clearly scholas-
tic view of God's eternity as an etsrnal present., The plan of God, as
we shall _ses also in Xuyper's supra-lapsarianism, ie centered in the Word
of God, the Son, who is given the Augustinian title of the firat words
of Ganesis, "ln the beginning." "In ths beglnning™ means in the Word,
i.e., the Son; God made heaven and earth snd therefore creation is supra-
tomporal and doss not end in cosmic time, Thers is a constant emphasis
on the "apiritusl eye,” by which one sees all diveraity as one, Faith
and naive experience follow the succession of the faith_ order of time, .
but there 1s another way of looking at the diversity which faith sees.
When we take God's point of view we ses that all miracles are natural
and normal, When We have the point of wiew of the spiritudl eye which
is really, 1t would seam, the point of view of God's eternal counsel,
all diversity is cne, Creation and re-cresation are ono.- God sees all
in one eternal glance in his counsel, his Son. Ged acts once, and all
that is, unfolds, according to a fixed order in rich diversity, which
is knosm by the spiritual eys to be the becoming visible of what already
existed in the root of nature, or what is almoat identical, the eternal
plan of God. This spiritual eys, which sees things as one, that is, that
sess things as they rezlly are for God and not as they appear to naive
sxperience and faith which are bound to the order of time in the faith
aspect, proves in the last analysis to be the sclentific eye. in impli-

cation from this viewlng of God's eternity as a perfect possession of
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infinite 1ifs, all at once, in sn eternal present, is the scholastie
1dea that God's knowledge 1s intuitive, that iz, one eternal prosent
glance where there is no movement, no transitlion from future to past,
and in which a1l events are synthetically present. In contrast to this,
we would say that we can get no claar concept of God's etornity. We
mist ss simply as posaible repeat the manifold ways in which Soripture
speaks of God, If we were to try to conceptualire this, there wouid be
far wore svidence that God should be conceived as simply older than the
crestion, that his eternity ia a long line rather than sn eternal now,
Put nelther of these analogles can be said to grasp what the Scriptures
are revesling to us. Diemer clearly works with the 1dea that for God
a1l things sre present, As we have gesn in chapter 2 of thi_s 3 sserta-

tion ("global oversight"), this view of etermity always has extreze dif- 3

flculty relating God to the cosmos, This comes out in Diemer's speaking

of the root of the cosmos. God works with the root and enly with the
root., But by working with the root he works imwediately on the whole
of crestlon in its unfolding toward the kingdom becwuse all of reality

is in this root as & totality and fullness, For God there is no distine-§

tion between creation, fall, and redemption. They are one in Christ,
in the Word, the M. The succession of events i3 due to time and
the unfolding of what is contained all at once in the root, He tries
to avoid = Christ,uonin135 by spesking of a new root replacing the old
root, tut then the stress iz placed so completely on grace and the new
root that the new root is regarded as the more original root, the one

in which the creation always existed. The historical reality of creatien

135. For the use and meaning of this term see Velema, De Lesr van de
Heilige Geest bi} Abraham Kuyper, p. 2.
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and fall before the intervention of Christ carmot receive full justice
and proper emphasia, Historical events and temporal unfolding are
constantly spoken of as a "becoming visiblae" of what takes place in
the new root where a1l i3 one and undifferentiated. Tha idea of s supra-
temporal root1? 1s viewsd as analegous to the unity of all in the eter-
nel present of God's counsel, In the eternal, whothef in God's plan or
in the created, transcendent, supra-temporsl root of the cosmos, all is
ons, is upity and wndifferentiated, im net spread sut, and has not yet
partaken of succession, In the transceadent root there is concentration,
undifferentiation, snd this sust mean that a1l 1z present. Therefore there
is ne mecesxion and therefere no future and past. The creatsd totality
in the root is eternal and the only meaning that can be given to this
erested eternity, both in Diemer as well as in Dooyeweserd, is the thought
of a present ocentaining all, and then all at ence, since it is always
a unity., What osnfirma thias iz that Dlemer, as well as Dooyewserd, re-
gards this totality of meaning to be the crestsd realirstion of the ster~
nal plan of Ged, It is the whole plan concentrated in Christ., The
whole of creatien and re-creatien ars In this totality, and its eternity
necessarily must resemble the eternity character of God's plan or will,
The key to the idea of sn Archimedean poini is the scholastic view of
God's eternity as an eternal, perfect poasession of 1ife a1l at once.
This is the pattern for the created totality, fullness, and unity of
the creation. This is why it muat be eternal, transcendent, supra-tes-
poral, To be the created, immenent reduplication of the etarnal will
and world plan as a tetality, fullness, snd unity, it omst be s11 at

136, Dliemer, Natiwur en Wonder, pp. 115-116, 121.
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once: that is, an eternal present like God's eternal plan is assumed
te be,

There is 2 slightly different emphasis in Doocyeweerd concerning

the nature of the totality of meaning, snd this brings with it an insight J

into the type of neo-realisa which we are sesking to describe in Dooye-
weerd., It seems that from Dooyeweerd's polemic against nec-Platonism
and Augustine's idea of creation in the Word, %.e,, ™n the beglming"
in the Son,137 that he might be somewhat hesitant to eccept Diemer's
formmlation of this, However, Dooyawae:jd does show a sisdlerity vit.h
Kuyper's and Diemer's ides of creation in the Word. Dooyewesrd empha-

sizes that Christ, in his divine natare as the Word, created the world,136]

He alsc stresses the fact that creation is supra-temporal snd takes
place "in the beglmning." He nowhere expllicitly says that the phrase
"in the beglming™ refers to Christ eo that "in the beginning" would
mean in the Son, as Diemer would say. However, there is a strong pre-
smumption that this is what Dooyeweerd means by stating that God's are-
atad acts are not temporsl but supra-temporal and "in the begiming."
Hiz emphasis that God created the cosmos through the Word is quite typi-

cal of Kuyper's view of the Word as the concentration point.139 ‘Rather

than emphasizing the agency of 1l the perams of the Godhood in creatiom, §

137, See p, 101, footnote 85, of this dissertation.
138. Dooyewserd, A New Critigue, I, p. 175; IT, p. 563.

133. Dooysweerd, "Schepping en evolutie,™ pp, 115-116. Notice the stress ..

on the creation of God through the Word and also the "in the begin-
ning"” emphasis. If we correlate this with the quote found in

A New Critique, IT, p. 563, then we have a strong presumption that
creation iz in the Son, i.e., "in the beginning™ meaning in the
Son, In any case we have a strong case for the mediatorial role
of the Son in creation which shows a strong affinity to Kuyper's
idex of Christ as creation Mediator. For development and critique
of this idea see Velema, op.cit., pp. 71-97, 219-225. See also

P. 101, footnote 86, of this dissertatton,
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which Seripture does, the Word is singled cut as the unity of God and
cosmos. Dooyewserd's stressing of the creation in the Word shows strong
connections with the mupra-lapsarian pesition of Kuyper,

It might seem like a sudden shift to describe Dooysweerd as grace-
hature after describing him in terms of having nature-grace influence
on him., By nature-grace is meant the older designation which then can
develop into grace-nature, Docyewserd has shown that nature-grace is a
dislectical ground-motive with basic poles., This mesns that sither the
grace pole or the nature pols can have the sephasis, The more modern
thinkers, espsclially since Barth, have shifted to the grace pola.]-“o
Naturs-grace then is used as the broader, older designation, so that
within this general rubric Docoyewserd can be considered naturs-grace,
having the smphasis on grace rather than naturs., This grace-nature
influencs is centered in his idea of the Archimedesn point snd in the
i1des of Christ as the new root. Without a root creation, the earthly
temporal ‘world would fall intc nothing.1¥l When he says, Christ is the
new root of the creation, it seems that he iz saying that the ereation
only has existence in him, that Christ is the ontie ground of creation,
the only possibility for the contirmed existence of things, Diemer and

5. G, de Graaf have the same euphasis.luz For Dooyeweerd the old root

140, For ths distinetion between grace-nature and nature-grace see
Zuidema, Inleiding in de Filosofie, pp. 2-7, 9-10, 61; also Zuidema,
Konfrontatie met Karl Harth (Amsterdam: Buljten & Schipperheiin,
1%35, rp. 195-207, The whole book contrasts Thomas' naturs-grace
with Barth's grace-nature,

141, This is tied to the seml-contradictory feature of the ontology type.
For the importance of the supra-temporal focus which guarantees the

moaning character of creation see A New Critigue, IT, p. 30,
142, 5. K. de Graaf, "De gensde Gods sn de structuur der gansche schep-

ping," Phil, Ref,, T (1936); Christus en de Wersld (Kampen: J. H,
Kok, 19395. There 1s an Important chapter in this bouok, "Genade
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of the creation and fallen human race ie supra-temporal, transcendent,
and continues to exist until the consummation, In the supra-temporal
realm there 1s the central battle, and it iz & dynamic sphere of ococur-
rence from which the struggle in time takes its 1uuo.u'3 But the old
root is no longer the ontic ground. The new root takes over completely
the ontic foundstion for existence, Grace holds creation in existence,
Existenios is in Christ, 14k The key reasons for this grace-nature view
are to be found in the theo-ontological tradition. In the definition
of God's eternity as an eternsl present, scholastic and Greek theo-mnto-
logy tried to get a totality and unity view, A1l of diversity and suc-
cession could be seen am one if the point of view of God was gained.

This speculative lust for a totality view or a unity view was embodled

among the supra-lspsarian scholestic Reformed theologians of which Kuyper

reigned mprm.]""5 To see woation-and redemption in one root, as one
in the plan of God, to fit the fall into the unity of God's plan, and
ta vindioats the s&areignty of God over evil, was a great motivation
of the supra-lapsarians.

The protlem of unity was Dooyewserd's basic problem until 1930,
This comes out in various ways, He started with the idea of sphere
soversignty and spoke of the fact that the sovereign spheres wers all in

a cosmic organism of law sphere. The unity of these diverse law spheres

en natuur,® pp. 72-113, whers he deals with the root idea and the
concentration point., For an interesting critique on de Graef's
view of common grace and his views see Popma, "Algemene em bi}-
zonders genade,™ Corr, bladen, XXI/2 (1957). .

143, Dooyeweerd, A New Critique, I, p. 32.

1k, Ibid., pp. 522-523.

145, Ses Berkouwsr, Divine Election (Grand Repids: Eerdmans, 1960),
pp. 254277, for a sympathetic discussion of supra. and infra-lap-
sarian, See also Velems, op, clt., pp. 49-69. For a eritical view |

of Xuyper's supra-lapsarianism see J, Douma, Algemene Genade {Goes: }

Oosterbaan & Le Colntrs, 1966),
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was not then thought to be in a created totality, fullness, and roat
unity, but directly in the sternal counsel of God 3_.___13_ Kuyper. The
reconciliation of the diverses spheres was in the mystery of God's eter-
nal providentisl world plan, This formulation did not satiafy Dooyeweerd
because 1t did not ensble the thinker to YW a participant in the totality
of meaning of the cosmos which was needed if a totdity—mity-viaw of
the earthly diversity was to be gainad.lhé The great disccvoryla? was
the idea of the new root, which was a strong emphasis in [wpor.I“B Man
could not participate in the new root of the comos and this new root
was the totality, fullness, and unity of God's eternal counsel in the
creation, Before this discovery Dooyewserd could hardly spesk of man
as participant 1.n the sternsl counsel., After, however, he could speak
of being participant in Christ. The new root tekes over the place that
the eternal counsel had in former yesars., The new root, as we have seen,
becmse it is totality, fullness, sad unity in one, must have an anslo-
gous eternal character to God's eternal plan which is unity, fullness,
and totslity, Man must have an oternal heart to be a participant in this
creatsd, sternal, transcendent root of the cosmos, In this way the creatlion

cannot be fully temporal becsuse room has to be made in it for a created

146, This need for unity was paramount for Dooyeweerd. For a few of his
refarences bafore 1930 ses "Vraag en antwoord," Anti-revelutionalre
Staatiunde, I (driemasndelijksch orgaan) (1927), p., 292; "Het oude
probleem der Christelljk staatkunde,” Anti-revolutionsire Staat.
kunds, II (1926), pp. 64ff.; "Leugen en waarheid over het Calvin-
isme," Nederland en Oranie, VI (1925), p. 90; "De corsprong van
ds anti-these tusschen Christelijke en humanistische wetsidee,..,”
Anti-revolutionaire Staatkunde, I (driemaandelijkach orgasn) (1927),
pp. 77if. and espscially p. 88, This ie a very important early
systematic work; many of the problems discussed are plready present
4n this article. See also "Het juridisch causaliteitsprobleem in
't licht der wetsidee.,"

147, Dooyewserd, A New Critique, I, pp. v~ix ("Foreword abbreviated to
the first edition”).

148, Ses Valema, op. cit., passim,
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totality and fullnesa of creation., The only way this can be done is to

concenirate this totality and fullness of the creation into a concentrated.

and undifferentiated point or root unity. This mesns that it is alao
- not temporal but resembles God's eternal counsel. The creation has two
sides always in strict correlation {created sternity and earthly comtc
time) and these alone glve cne mn integral and weaning-full commos,
The scholastlos' ides of the wnity of God follows the same pattem
a8 thair idea of God's eternity. The nature-grace ides of the "etarnsl

present' carrles with it a notion that God always works in the present of |

his sternity. Time is often thought of as moving nows, restlessly imi-
tating the fullness of God's eternal now, Dooyowserd views it as com--
Pletely impossible to regard God s subject to the temporsl lews, 1% py
this he means that to speak of God as creating different things in sue—
cension is to subject him to time, and to make him inte a Greek demiurgs.
His view of the lmmanence of God's coming into time 1s rather unique,

With Xuyper he would rather speak of God as acting immediately on the roo _:.

In this wey God is not sabject to time because the root of the cosmos
is eternal like God, The root of the commsos is the image of God, and 1t
is integral or radicsl, i,e., central or ctcmal.l’so God acts directly
an the root, the heart of the cosmos, and from thers to the temporal

branches, 151 By regenerating the root he regenerstes the whole. By cre- }
ating the root he crestes the whole, Revelation in the root must penetrate

into the temporal, so God's revelation always has the central transecen-

149. Dooyewserd, "Schepping en evolutie," pp, 113-120 (especially 118);
"De oorsprong van ds snti-these tusschen Chriateliike an humanias-
tisc;g wetsides," p, 78; "Het juridisch causaliteitsprobleem...,”
Pp. 26-27,

150. Dooyeweerd, A New Critique, ITI, p. &9; II, p., 307.

151, Ibid., I, p. 175,
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dent-eternal sense, and the immanent-temporal sense in striot correla-
tion.152 This ides of the immediate working of God on the root is a
carry-over from Kuyper's regeneration thoology.153 Bacause God s an
sternsl present he can never be subject to succession and, in this aense,
in time. Thers must be an eternal raot which is an eternal present
through which God works on the whole of the temporal world in one eter-
nal act, Notice the stress in Dliemer and Dooyeweerd en the cneness of
God's acta. This is the supra-lapsarian tendency to see all the creation
and its history in a unified totality view. In order to do this crestion
and Iall sre reduced to re-creation. The atandpoint is taken in redemptive
grace, in the new root, The center of grace is in Christ, Christ asz cen-
ter is atsrnal, therefores at death man can be fully like the angels, BEe-
coming spiritual like the spiritual root,l-q" he becomea sevum, He does

this by leaving the temporal. The idea of croated sternity means an
implicit depreciation of time.

The neo-realism of Dooyeweerd comes out precisely in the fect that
the eternity consclousness is the conscicuzness of t.otalj_.t,y. fullness,
and unity by which all time with its rich diversity is fudged. There is
here a participation idea, By participation in the sternity of the cre-
ation the diversity of the temporal is understood, thought is given its
transcendental direction, The fullness of meaning is the foundation for

2]l the temporal refracted functions of nea.ning.155 Because of our po-

152. Ibid., II, pp. 561, 563,

153. Popma, Wijsbegesrie en Anthropologie, p. #4; see also the index
to Levensbeschouwing (vol. VII}, p. 303, under wedergeboorts and
wadergsboorte theologle.

154, It would be an interesting study to trace Dooyewserd's many uses
of the term "spiritual" and its Kuyperian background, Ses Velema,

op, cit.
155. This comes out clearly in A New Critigue, II, pp. 53-5h,
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aition in the created etermal side of the crestion in which we have ster-
nity consciousness, we get God's point of view, the point of view of the

angels, the polnt of view of the eternal counsel, We get distance from

the temporal earthly cosmos, or as Kuyper suld, a standing in a nm-eom.,.

we have an Archimedean point (776U o7w) from which to gst an overview.

Thisz distance is a creatsd analogy to God’s point of view, It is how-

ever, a point of view of the theo-ontological tradition. From this peint :

of view, nature and grace are one, common grace is rooted in Christ, and
creation is conmmmated in redemption, fho goal of crsation asceording to
the eternal counssl. The new root eclipses the old root which proved to
be only temporary,

Scme of this description Dooyeweerd would probably not allow in
virtue of hiz transcendental oritical method, It has been polnted out
that it masks and hides the grace-natore construct at the root of his
world visw, The neo-reslisms coses out in the fact that the law for the
temporal cosmos 1s supra-temporal and transcendent and behind the tem-
poral cosmos, The lsw of love for God and man ik slways regarded as
strictly supra-tesporal and transcendent., By thls transcendent law to
which alone the root 1s subject, alone with the hearts of all men in the
root, the temporal is judged. A1l law holding for the temporal is tem-
porallS? and time itself is & law order, a boundary. Dooyeweerd defi-
nitely has two boundary ideas.l®® The one is the boundary between God

and heart and the other is ths boundary between the temporal functions

and the heart, All diversity is only kmown by participation and obedience

156, Kuyper, Encyclopaedie der Heiligs Godgelserdheid, II, p. 59.
157, Dooyeweerd, "Het tijdsprobleem in de W.d.W., " p. 99.

158, Dooyeweerd, A New Critigque, II, p. 552,
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to the transcendent central sternsl law. This law is the fullness, to-
tality, and unity of all diverse law, which 1s simply the refraction of
this trenscendent law.

We have tried to show that both corollaries 1 and 2 described in
chapter 2 of this diasertation are present in Dooysweerd, Now it will
be shown that ths 3rd corollary found in nlture-gru';o thinking concerning
God's eternlty and created eternity and time is alsc present in Dooyeweerd,

In chapter 2 of this dissertation it was esphasized that 1t is almest
s standard conception of nature-grace thinking that time iz thought to
be for a time, i,s,, that time 1s regarded a5 coming to an end. We
tried to show that time 1s thought to cease in order that snother order,
that of crested sternity, might exist. Created eternity, as was mentlon-
ed bafors, is gensrally thought to be present already in heaven, so it
might be wore accurate to ssy that these thinkers think of time ceasing
20 that the higher order or crested eternity might exiat alone without
the doubls existence of time and created eternity, Ferfection is viewed
as becoming sternsl, as opposed to the temporal, with which corruptibili-
ty is associated, In contrast to this we hava noted the importance of
distinguishing time from corruptibility which is not necessarily related
to time, since time 1s a good creature of God. We noted the lmportance
of the new sarth as the central goal and horizon for all God's future
dealings as well as man's endless temporal 1ife after the Judgment day,
We emphagized the importance of God dwelling on the new earth so that
given with the new earth is the idea of heaven gn sarth. We pointed to
the importance of world history as moving to this reconciliation -of
heaven and sarth, to the day when paradise would be regained, when God

in his Son would walk and talk with the new human race upon the new
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earth through all the pericds of time and history, after the judgment,,
We noted the importance of sesing that heaven as it exists now is not
the final abode of daparted salnts, but is a provistonal place, We
mentioned the imperfection of this place and the great perspective of
the resurrectlon of the dead as preparing for sverlasting 1ifs on the
now earth, i,e,, this earth restored and renewed.l5?

On the other hand, when time is thought teo cease or when t.hoh is
any thought of leaving the temporal at death, this perspective is lost
and another takes its place. We have seen that Dooywiesrd's ides of
asvum, the supra-temporal, is very i-portlnf. to his pasition, and that
it is in accordance with the nature-grace tradition, It has been showm
that the idea of sternity as a unified existence iz opposed to temporal-
ity with its refraction, diversity, and successlon. We have tried to
show by a comparison with hie disciple Diemer, that this fidea of crested
etornity is demanded becanse of an implicit idea of God's eternity as
an eternal present,

When time 1s thought to cease and eternity is thought then to
exist alons, without time, eschatology is bound to be verticalired and
shifted to another order, We showed how Doocyewserd applies the terms
fetarnsl™ and "supra-temporal” to the ides of the eschaton and to the
conswaation, 160 We will now survey somes of the evidence to be found in
Dooyeweesrd In order to confirm what has been already surmised when we

deslt with his idea that man, st death, becomes participant, like the

159. ©On this point Diemer has a healthier emphasis than Dooyeweerd.
See Natuur en Wonder, pp. 88, 108,
160, See p, 182, Tootnote 86, of this dissertation,
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angels, in the condition of created eternity (aevum-toestand), snd can

be said to glide over into eternsl life; that is, that for Dooyeweerd
time 15 regarded as ceasing and that the eschaton has become eternity
in nature-grace fashion. After showing this we will try to sketch

how this view of time as ceasing involves a verticaliration of escha-
tology and influences his construction of the directions of cosmic time,
This will be only dealt with in sketch form and will be taken up along

with the problem of the concentrstion point in chapter 4,

In Inleiding tot de Encyclopaedie der Rechtswetenschap Dooyeweerd

discusses the general importance of the pistleal aspect,

De Hellige Schrift (vgl, 2 Cor. 5i17: Rom. 812i; I Cor,
13312} wijst ons duldeliik op het tijdelijk grenskarakter
ook van het waarachtig Christ-geloof hier op de sarde, dat
zal worden vervnld in de volle religleure asnaschouwing, in
het 'rien van aangegicht tot aangezicht'. Althans de modale
geloofsufunctie bl jI't van tijdelijk karakter. De vervulling
varr het geloof, de volle geloofs-aanschouwing desrsntegen is
eerst in de seuwigheid in ulteich gesteld. En de ware Vasts
Grond van het geloof is ulteraard in volstrekte zin boven de
t1jd verheven, daar hij slechts in God zelf, sls de Absclute
Bron der Wasrheid, te vinden is....

Deze modale structuur der plstis wordt volstrekt miskend,
go men het karakter van het geloof als laastste grensfuncile,
d.ow,.t, eijn onmidde ke betrokkenhsid o tr andente

wortel en de Oorsprong der schepping, nist gevat heeft.
In a similar vein he says,

And in both cases 1t is obvious that the function of falth
cannaot be ideatified with the religious root of temporal exis-
tance or in the words of the Ecclesiastes, with the heart
from which spring the ismies of 1ife, Believing, logical
distinction, feeling, etc, sre temporal functions delimited
from one snother in lsw-spheres of matuslly irreducible
meaning-modalities, But the religiocus root of our entire
existence is not & function; religion iz not enclosed in a
temporal law sphere,

Holy Seripture clearly points out the temporal limlting
character of true Christian faith, which will find its ful-
fillment in the religious ‘vision face to face in the SAcmew

s b -
rrpcru.‘rc..- Npos Wpoer wiTO v -

161, Dooyeweerd, Inlelding tot de Encyclopaedie der Rechtswetenachasp,
p. 88,
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Only in the 'heart' does the function of faith find its
religious concentration, snd from this spiritual root of our
existance the direction of our believing is determined,

True Christian faith ix directed to the religious fulness

of God's Revelation in Christ Jesus, to the invisible, super-
temporal wealth bestowed on us in the Redeemer., PBut, as a
function, it is not super-tesperal itself, sincs it is inter-
woven with the whole temporal cohersnce of our exiastence, 162
{anderilning mine in this series of quotationg]
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task revealed by Christ himself, is to gain the spiritual
dominien over all nations and pecples, As wlll appesr
later on, this does not exclude the formation of local
churches, But through its limiting position hetween time
and eternity the Church's historiocal world-dominion is
radically distinguished from sny other meta-historically
qualified orgenirstion of power. Tts sole qualificati
4s ‘the unshaiceable power of Christ'a Word and Spirit.]'

Booymresrd polnts to & o o 1des in & paragraph entitled "The In speaking of the internal deepsning of the marriage bond by the

eschatological aspsot of cosmie time in faith,”

Te be sure, cosmic time has its limiting sspect in faith and
there is & temporal order and duration in the special mesn-
ing of the lattsr, The modal meaning of falth, as we shall
see in the second volume, is by its nature related to divine
" revelation, In this eschatological saspect of time, falth
groups the sschaton, and in general, that which 1s or happens

beyond the limits of cosmic time, In this special sense are
to be understood the 'days of creation', the initial words of

" the book of Geneals, the order in which regeneration precedes
conversion, ete.

Theology will always need this limiting aspect of time in
which the commic temporal order is indissolubly connected
with the revedled supra-temporal realm, However, I ocamot
agres with the tendency of some moderm Christisn theologlans,

who identify the eschatologlecal sspect of time with the his-
torloal and rejesct the A ral centr are of hu-

man existence and of divine revelation.
When spesking of the church he says,

However, the orgenization of historieal power on which the
Church-institution is based, directly sxpresses the transcen-
dental 1imiting character of this societal relationship. This
character does not sven offer a provisional resting-peint to
thought btut direcily points beyond time to the transcendent
root of the scclesia wisibilis, i.e, to Christ's Kingdom in the
hearts of men, The whole temporal Chmrch-institution is
founded in the historical power of Christ as the lncarnate
Word., It is the historical power of 'the sword of the Divine
Word! by which faith is directly grasped as the revelation of
Christ's transcendent fulness of power, of His kingship over
the whole world,...

According to its transcendental 1limiting character, the
scclesiastical organirzation of power does not allow of terri-
torial boundaries 1like that of the State. Its historiecal

formation of a family, he says,

The central religious interweaving of the human egos ia
independent, of bonds, although the converse is not
true. There is no doubt that the selfhoods of the conjugal
partners are for all e 1t terwvoven in the new root of
1ife, Christ Jesus, if they are really united in Him, This
is the p ou o83 of me of e. But in this
religious inter-wovenness Christisn marriage partners beccuwe
sware of belonging to one another, not as husband and wife
in the tempors]l marriage bond, but as childremn of one Father
in Christ Jesus, Here on esrth they may only belong to each
other ‘as though they did notf. For ra) ties, even

the most intense in this ;go! are perishable; the invisible
union with Christ is eternal,i®5

To be brought inte correlation with the preceding quotation is an-

other in which the connection of the snticipatory or transcendental di-

rection of comsic time with the idea of eternity is brought out, In

spasking of the family, he says,

In this natural community, the normative tle of love he-
tueen the mesbers of & Tamily cannot be identifled with the
r ous N ess of love in the corpus Christi,

religious mespingfulness
nobwithstanding its ultimate reference zo the latter in the
anticipatory direction of cossic time 166

At the end of the third volume he has this to say,

In the radicsl commmity of the humsn race according to
the divine order of creation, man is not qualified a3 a
‘rational-moral being’, but only by his kingly positlon as
the personsl religlous creaturely c¢enter of the whols

Dooyeweerd, A New Critique, II, pp. 298-299. ig;' EE.. gi. g. gg’g
id,, I, p. 33. . .. III, p. 322.
- e 3 166, 1Ibid., IIL, p, 269.
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earthly ocsmos, In him the rational-moral functions also
find their concentration snd through him the entire tem-
poral world is included both in apostasy and in salvation,
All things, beings, and factual relations qualified by a
temporal modal functlon are transitory, the temporal
bonds of love included, But msn has sn sternal destina.
tion.... .

The accuracy of our desoription of Dooyeweerd's views concerning
aevum, the supra-temporal, and God!'s eternity is given striking confir-
mation in thess quotations. The phrases upon which we will concentrate
cur snalysis have been underlined,

At an earlier point in this chapter we disoussed the statement of
Dooyewssrd in which he described death as a gliding over cut of the
temporal inte sternal 11!9.163 There waz st this point in the analysis
a strong presueption that the eschaton was the etarnal as opposed to
the temporal which will come to san end, There was a presumption that
he regarded tice to be for a time, yet it could have besn poassible from
this quotation for someone to contend that perhaps at the resurrection
of the dead Dooysweard conld say that time was resumed, i.,e., when the
heart was rejolnsd with the body, From these quotations we are now con-
sidering 1t is gqulte clear that he has the very ancdent notlon of eternity,
which is definitely a constitutive feature of nature~grace. K. J. Popma
has laboured long and hard to show precisely the deeply pagan and spec-
wlative character of this notion, and it is one of the contentions that
reoccurs throughout all his writings, It could be said to conatitute a
central theme in his thinking.

Dooyewserd spmaks very clearly concerning faith in terms of the

contrasts, "hers on the earth,” and "seeing face to face in full re-

167. Ibid,, III, p. 763.
168. See pp. 131ff. of this dissertation,

27
1igious sight,” We have sesn that for Dooyeweerd the full religlicus
sight is always supra-temporal, For faith "here on the earth" is also
placed in contrast to "in gternity." Dooyewesrd is obwlously spesking
sbout the eschatological context which 1s cornected with the seslng of
God at the cowing of his Son to earth, It is interesting to note that
the religious fulfilling of falth is identified with what is first ful-
filled in eternity. The modal faith function is only of a temporal
charscter, snd Dooyewserd underscores the word "temporal." It would
zeem that he means that this temporal modal falth funetion is only for
a_time, that is, whils we are "here on the .arth..". That he views the
modsl function of faith in this way was oonfirmed in my mind after a
personal interview with hiw,169 It is clear, however, that this tem-
peral-faith-function is tesporsl, i.e., it holds while we are “hers on
sarth” and it will not be necesssry when we have full religioms sight
face to face "in eternity,” Temporsl faith im, as it wers, sublimated
in the religious. With the idea that the temporal -falth-function is
temporal, that is, for s while, it is alszo implied t.‘nat‘all ‘emporsl
functions are for a time,170 Dooyewesrd gives the same answer to the
quastion of what would be the functional law cohersnce of the resurrected
body on the new earth as he gives to this question when it is addressed
to the angels, In our opinion, thers is mch more room for hesitation
concerning mgels}?l but with the resurrecticn body there can be no hesi-

tation, It is given with the serlptural ground-motive of Word-revela-

169, See p. 6, footnote &, and p. 85, footnate 59, of this dissertation,

170, See an interssting discussion on this point, "Enkele losse grepen
uit de discussie ter jaarvergadering 1956," Corres, bladen, XX
(June 1956}, pp. #1-43.

171, Popma, Inleiding in de Wijsbegeerte, pp. 84-85,
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tlon that there ls identity between the body raised and the body buried,

To draw a radical discontinmiity betwesn these bodies is to do violance
to the idea of resurrectlon as restoral, re-creation, and rinawll. To
say that in eternity thers will not be cur tamporal bodily functions
is exceedingly dangerous, To plead ignorance concerning the probloo;

or to say that 1t is a speculative question, is not the exerclse of a

believing, transcendental critical thinking, but 1s skepsis, To raeplacs y

the temporal order with an eschatological eternity of perfection is not
only to have two world orders and time orders, it is in one stroke to
make us ignorant of what the Scriptures portrsy concerning the glori-
cus inheritance of God's people. As mysterious and unspeskable as this
Tuture is, falth is not left in ignorance of the prospect that 'nuits..
This is another example of how, on one hand, Dooyewserd is not willing
to allow himself any room for a believing perspective towards the fu-
ture via his transcendentsl critical thinking, and yet he uplo}s an
eminently pagan idea of eternlty, taking 1t over for his idea of time.
If the fulfillment of falth only iz "first in eternity placed in pros-
pect" and the modal~falthefunction is only temporal, for & time, then
we are left wholly in the dark as to/_the future as the Seriptures speak
to us, The modsl functions for Dooyeweerd are eminently of a teamporal
nature, He underscores this when he writes,
Wannear de modale aspecten zslve ti)ds-aspecten zimn,

dan 1s ook nm onderlinge wvolgorde in den tijd een wesen-

11 jke tijdsorde, En deze volgorde moet zich dan ook in

de modale structuur wan ieder aspect ultdrukken. Wan-

neer men de vroeger uiteengezette onderschelding en cor.

relatie tusschen tijds-orde en tijdsduur goed in zich

hesft opgenomen, zal men met het inzioht in het wezen-

1ijk tildskarakter deger volgorde geen mosite meer heb-

ben., Al is de orde der modale aspscten zelve constant

in den tijd, evenals deze aspecten zelve naar hun modale

structuur, gzoo dost dit aan het tijdelljk karakter dezer
orde als zoodanig geen afbreuk., Z1j is immers een tw-.
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standdes]l ven de tijdelijke wereldords, in Gods scheppings-
plan vervat, en mag op geenerlel wijze als van esuwwighelids-
karakter worden beschouwd, of althans als een ords, welke
den t13)d zou transcendeeren 172
Time as an order and the modal functions with it sre clearly thought
of as being Jeft behind, as rumning their course when man enters the
eschatological perfection which is described as "in eternity.”
Eschatology, for Dooyeweerd, is mostly seen as the beatific vision,
of a seelng God face to face which 1s of a religiocus supra-temporal char-
ecter, and which 18 first possible ™n eternity,” This idea of the be-
atific visiem 1a clearly not free from the beatific vision as it ls cen~
tral in nature-grace thiniing.l73 Dooyeweerd tries to set himself off
somewhat from the idea of an intellectuslistic view of the beatific vision
as it is found in Thowtsm, This vision ia religious in nature for Dooye-
wesrd, Dooyewesrd is s stromg opponsnt of rationallss and mtenaom.i-
1sm, but the resl similarity to Thomas, i.e., the jdea of the eterniiy
charscter of the beatific wision, 1s left unchallenged, Dooyeweerd has
not reformed his eschatology nearly enough.l?u
The other quotations given simply confirm this exegesis, and put it
beyond reasonable doubt., He spesks of the conjugal partners "belng for

21l eternity interwoven in the new root of 1ife, Christ Jesus, " This

172, Docyeweerd, 'Het tijdsprobleem in de W.d.W.," p. 199,

173, Docyewserd tries to set himszelf off froa any view of the beatific
vision which stems from the form principle of the form-matter ground-
motive. Sees "De ides der imdividualiteits-structuur en het Thom-
{stisch mubstantisbegrip," passim, For an interesting survey of
this subject ses Berkouwer, De Waderkomst van Christus, II, op.
154192,

174. Dooyeweerd, "Het tijdsprobleem in de W.d,W.," pp. 180-161. Here
he mentions sevum in Thomss and Boethius with no eriticism, There
is almost completely uncritical acceptance of it. See also "Het
tijdsprobleem en gijn antinomiedn...," pp. 68-63, Notice here
the term Vereatsd sternity" which is seldom employed but warrants

our labeling of boventiidelijk as the supra-temporal.
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1= the religlous fullness of marriage. The marriage relation is subli-
mated in the religious fullness of marriage as we saw that falth was

sublimsted in religious seeing face to face, Dooyeweerd quotes from
Matthew 22130 and Mark 12:25 in this connection,l?5 where Christ speaks

of our similarity to angels in the respsct that there will be no marriasge '.

situation. HNature-grace thinking has used this text to show that men

will become angels since they will hecome etermal and no longer teaporal. '.

The phrase in this quote, "for a1l sternity interwoven' definitely must
vafsr to the final eschatological eternity becsuse he quotes texts which
speak of the time of the resurrection and the final stage of the kingdom,

Doaoyeweesrd goes further and makes t.ho point that "all temporal ties
are parishable,” but "the invisible union with Christ is eternal." What
could "eternsl" mean here cther than lasting as opposed to temporal tlea
which are perlshable. In the context, the perishability of the marrisge
tie 1s illustrated by the references to Matthew 22;30 and Mark 12325,
and are we not to think that he is ssying that all tesporsl tles paes
away (not only narrin.ge). and only the religious central interwovenness
lasts forever, that ls, "for all asternity."” Fopma has showm that these
taxts in no way imply that family tles will cease, but rather they will
be continued, friendship relations and soclal relations will be restored
and furthered, and there will be differences in offices and positions,
along with differences of reward on the new earth, This whole passage
is symptomatic of how he views osc.lﬁtology and lszst things, The same

faature comes out when he speaks of the church, az an institute being

175. Dooyeweerd, A New Critique, ITT, p, 332,
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oin a limiting position between eternity and time " Dooymiesrd of ten
spesks of felth am the “open windosr to sternity. w176 By eternity he
doea not only mean the eternity of God, which of course is involwed,

but he has in mind the ides of created etermity slso. Faith immedistely
points to the religicus sipra-temporal root, Faith is the open window
to created sternity as well as the eternity of God. It is through this
open window that Cod's eternity shines intu the temporal world. Feith
is the open window to the eschaton and in gmeral that which takes placs
sbove tims in "the central realm of occurrence," the supra-temporal,l??
The whole of the spchaton is varticalirzed. Decyewesrd nowhere makes
mention of the new heavens and new earth, whioch is, to say the least, a
striking omission in the light of his mammoth corpus, But it is not
striking when we ses that for him the religlous consmmation, the fullness
of meaning is transcendant, eternal, religlous, supra-temporal, and is
only achleved "first in eternity." The horizontal direction of M story
toward the new earth is blocked and history and mesning is verticaliged.
The future is scblimated in the religicus transcendent sternal supra-
temporal consummation, and this is an eternal present where all succession
does not apply, because even our falth function is only temporal, and
a1l tiez "on the earth,” "in this 1ife" are temporal, i.e., for a while
and perishable. This view of sternity is acapletely contrelling for his
View of the transcendental direction as wsll as the foundational diree-
tions of time. As we have seen from thase quotations, the transcenden-

tal direction is the vertical direction towards sternity, towards the

1780 Ibid., II, p. 02. See #ls0 "Ds crisis der humsnistische stasts-

leer...," p. 95.
1??' ...Ib_id.'! I’ PP. 32'33-
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supra-temporal, towards the religious central reslm, and towards the poral central sphere of human existence and divine revelation which
transcendent. The transcendental direction:is the diraction to per- Dooyeweerd says some theologlans reject, is, contrary to Dooyeweerd,
fection, and perfection is eternity, and stemmity is fullness, fulfill- rightly rejected by them because 1t is clearly nothing other than the
ment, consumation, actu n]:iutim. unity, snd full possesaion, Tem-. creatad sternity of the scholastiocs and 1s a pistical fantasy which
poral meaning le restless because it lacks eternity, ﬁut is, full- vells the Word of God concerning the future and lukfs vo1d the Word
ness and root unity, Created sternity is restless because it did not of God by 1ts strong power of t.r.nd.itd.on. T¢ would seem that the refor-
oall itself into existence, and therefors it stands not in itself but mational line in Dooyeweerd can only be contimued when his speculative
stands out of itself and points to the a',‘a *x ’,)’ of all meaning. 1dea of eternity, taken over undoubtedly unconseciously from his early

This ia why the created eternsl or supra-temporal is dynaeic and not
st.atie.l?a It points to the fully-at-rest Origin, God's etornity is
the place of rest for all meaning, and this notion of eternity and time

years, 1s absndoned, Due to his great intellect he haz been consistent
and has =m0 well protected this foundation from critical analysle that
1t threatsns as s Fremdklrper the existence of the W.d.W. as a philosophi-

is based on the whole thec-ontology speculative tradition,179 In con- cal school.180

trest to tewporal meaning, the crested eternal, the supra-temporal, Assuming that these ideas of eternity are to be rejected, let ua
which is full and unified, does not perish, but neverthelsss dynamically scan what also 1s most vitelly comnected with this notien of created
points to the eternity of the ;{a x hr . The structure of temporal sternity. One thing is extremely clear, and that is that the idea of
meaning disappears in its transcendental direction., It perishes es time a3 a prism 1s intrinsically connected with his notion of orsated
temporal and survives as religious fullness in the transcendent, fm- aternity. The supra-temporal totality and unity of meaning are refract-
perishahle religious consummation which is "in eternity." Structure od, What is above the prism is sterna), what 1s below the prism is di-
goss up in direction and s reduced to direction. Reality is reduced vorss and temporal, If there is only God's law and the temporal commes,
to religlons pointing towards that which is at rest. The real snd and there is no created sternal reslm or contrast to the oreated cosmos,

lasting meaning of the temporal is in the eternal supra~temporal full- 180, Maarten Vriese in a lecture given at the First Annual Conference
for Reformational Higher Learning, at Trinity College, Jan. 1959,
in speaking about the phllosophy of soclology, came to this con-
eluaion: "To speak of man transcending in his heart the temporal
reality is not only dangerous, it iz wrong," (Trinity Christlian
College mimac, p, 18) See also Zuidema, "Vollenhoven sn de ref-
ormatie der wijsbegesrte," Phil, Ref,, XXVIII (1963). Hers he
makes lntereating comments on Vollenhoven's rejection of Dooye-
weerd's ldea of any "bestaanddeel in de menselijke structuur,
dat boventi jdelijk zou zijn.," On p, 136 thers is a deseriptlon
of Vollenhoven's view of transcendence which would be acceptable

to our way of thinking,

ness, All temporal socletal relationship ties perish but the union
with Christ is eternal. That the sschaton 1s vertical is clear when
Dooyeweerd speaks of "faith as grouping the sschaton and in general,

that which is or happens beyond the limits of time." The supra-tem-

178, Ibid., I, p. 32,
173. See pp, 107-124 of this dissertatlion.
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then the idea of time as a law of refraction (brekingswet) must be
rejected, Along with this the nuclei of the time order which guarantees
the sphere sovereignty of each modal funetlon and sphere are called
points of refraction (brekingspunten) by Dooyewesrd, something liks the
old pagan sdage, "the teeth of time," and must bhe modified., The two
directions of time are determined Ly thess poilnts of refraction,181

What breaks to the left, one might say, is the foundational direction,

and what bresks to the right {one could use sbove and below} is the trans-

cendental antlcipatory or eschatological direction toward the etarnal,l82
Consequently, if one rejects the idea of cresated sternity and the idea of
the prism, he rejects cosmic time as a time order of before and aftar of

modal aspscts, with points of refraction, The whole dynamics of meaning,

the opening process, disclosure, positivizetion, etc,, must all come under £

review. To spesk about the value or lack of value of the transcendental

eritical method in Dooyewesrd is not to the point, since this whole method j

hangs from top to bottom upon hils idea of created eternity., The problem

of states of affalrs, intermodal synthesis, and intuition are all affected

by this notion of eternity and supra-temporality because the transcenden-
tal direction is intrinsically involved in all these other problems.

More basic is the meaning character of oreated reality as Dooyewesrd des-
eribes it., Temporal esrthly existence is only for o time and this is
speculation in the extreme., Structure is bound to be reduced to dirsc-

tion, the gschaton s bound to be realized in a successionleas etarnity,

181. Dooyeweerd, '"Het tijdaproblesm in de W.d.W." This article is of
supreme importance for Dooyeweerd's whole systematics, because his
development is most complete in it, Much of our criticlism comes
from anslysis of this artlcle, For points of refraction {brekings-
punten) see pp, 197-201,

182. Ibid., for transcendentzl and foundational directions ses pp, 20Lff, }
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and the eschatology is bound to be verticalized, When the possibility
is allowed for time to cease, tha beliaver has stepped away from under
the ground-motive directing Word of God because God's Word restores and
renews the temporal cosmos; and God holds himself faithful by oath to
the prospect that the meek shall inherit this earth, A nihilism resuits
when time is thought to cease, This nihilism obwviocusly is not Deoye-
weerd’'s intention, but is an unmi stakable consequancs of the notion that
tinwe ceases and eternity exlsts alone in & created sense,

It 1s possible that when one bagins to study Dooyeweerd's thinking
one fasls that he resembles modern theclogy with its geschichte-historie
split, Dooyewserd, however, does not want to be confused with modern
theology on this point. One of the few times that it 15 possible to
detect sggravation in his writings ie when it 1= suggested that this
might be the 0150.183 I% is not accurate to say this concerning Dooye-
waerd. His view of religious transcendence snd supra-temporality is mach
more in the Reformed scholastie tradition, and then of the neo.realistic
grace-nature wing, Since his view of religlous transcendence and the
supra-temporal is grace-nature, 1t is quite supre-lapsarian, llke Kuyper's
before him. Although one cannot think that Dooyeweerd employs a geschich-

te-historie type duslism or duality, thls dualistic split historicelly is

183. Dooyewaerd, "Da watsbeschouwing in Brunner's bosk 'Das Gebot und
die Ordnungen'," Anti-revolutionairs Staatimnds, TII {1935). Here
he makes an attempt to distinguish himself from dialectical theology.
Dislectical theology makes an absolute chasm between 'Christ the
Word made Flesh" and the historical Jesus figure and between the
41 jdelijke geatalte en seuwige inhoud van het Woord Gods" (p. 364).
Here we ses that Dooyeweerd, although he makes thls unwarranted
distinetion between temporal and sternal, nevertheless, always in-
sists on strict correlation between the temporal form and the eter-
nal content of the Word of God {pp. 336-3-3. Ses also, "Van
Peursen's critische vragen.,.," p. 114,
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ralated to the nature-grace dualism, It is a complicated and more dan-
gerous stepchild of the grace-nature wing of nature-grace thinking.
Barth is strongly supra-lapsarian and has a Christomonistic type of
grace-nature thinking. Velema has shown that this Christosoniss is pre-
sent 1n Kuypor,184 that 3, G. de Graaf did not wholly escape this, and ]
that Dooyweerdlas also fits thia general meld. From a wholly different
direction we have tried to confirm this analysis of Velems, ;

What seems to be a basic cause for Dooyeweerd's construction ie hie :
vlew of the relation of God to th.e cosmos, God relates to the temporal !
sarthly cosmos via the created eternity of the transcendent religlous .
root, In this way God's revelation entesrs the whole ccamoa via the root
The branches are not an sich, do not stand in themselves, but need the
root as the raot needs God, This way he shows the dependence of all in- §
dividual, diverse, teasporal, earthly meaning on its transcendent, spiri
ual, religious, supra-temporal root unity. He stresses from the begin-
ning that God cannot come into the diverse and temporal, because soste-
how this means for Dooyewserd that one is making God subject to his ovm
laws, which for Dooyeweerd, as for any Christian, is a.bs'u:ﬂ.leé These .I
problamatics which Dooyeweerd sets up are not unique to him, they are
the problematics intrinsic to thinking of God's eternity as an«Feterhal }

now." It comes out in the asvum doctrine of the scholasties in which

man was elevatad above temporality in order to have confrontation with

184, Velema, op. cit., p. 233.

185, Ibid., pp, 237-238,

186, Dooyeweerd, De Beteekenis der Wetsidee woor Rechtswetenschap en
Rechtsphilosophis, p. %6; "Het juridisch causaliteitsprobleen...,f
P. 27t '"Schepping en evolutie,™ pp. 117-118, 3
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God, as well as in men llke Kisrkegaerd with his "inecognito, king and
the maid" parsdox problem., The notion of the "sternzl now" is common to
both,

Why then does one hold to thls “eternal now” notion? The deepest
reasons ars rooted in the fact that this notlon iz a unity, totality,
and fullness perspective by which one can judge successien, diversity,
time, and change., It 1is deeply.rooted in the pagan theo-aontological tra-
dition, going back befores FParmenidems and even inte primitive religloens
with their holy-prefane d:.ulia.la? It 1s this Petermal now" Sdea which
is the basic tesl of 211 the Christomonistic grace-nature thinkers, It
has been employed by all neo-Platonistio neo-reallsts, and slx types
of Monarchiane whe were also neo-realiste,188 It 1s involved in the
mpra-lapsarisn concern with the unity of the counsel of Ged. It 1s
really trying to take an Archimedean point out of the ereated world.
This is why Dooyewserd divides the crestion into earthly temporal and eter-
nal contrasts, becauss he clearly sees that the neo-Platonic point of
view of the eternal ideas in the mind of God, held also by Kuyper and
Bavinck, 1s part of the metaphysical thee-ontslogloal speculative tradi-
tien. But it is enly a slight degres better and far harder to detect
when one tskes the peint of view of crested sternity. This eternity cen-
sclousness 1s the sld speculation of an "eternal now" in new garb. The
"sense of divinity" and the "smeed of religlon" of Calvin ils also not free

from this spomlntion.lag Dooyesesrd is vary fond of Calvin's ldea but

187, See pp. 108-114% of this dissertation,

188, Vollenhoven, "Nisuws philesophie (1961-1962) Monarchisnizme."

189, S5ee the first chapter of Calvin, Institutes of ths Christian Re-
1ligion, where he spesks of sn imnate idea of God and an innate
sense of divinity, The whole idea of innats ideas is of pagan
inheritance as Vollsnhoven has shown. See p, 42, footnote U4, of
this dissertation, See also my book review in The Wesiminstex
Theclogical Journal, XXXI (Nov, 1968}, pp. 101-109.
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goes much further than Calvin hersa, This point of view of thes supra-

temporal, that of an eternity conselousness because "eternity is lald

in one's heart," is just simply the point of view of God involved in the 1

faternal now" of the scholasties, only now pared down to a creaturely

size, The lmage of God as centered in the eternity of the heart of man 3

(which makes it an integral, radical analogy or image of God} is an un~ 1

due restriction of the image of God to the heart, This image idea is
also not a complete break with the analogy of being (analogia entis)

despite Dooyeweerd's protestation and efforts to the contrary, simply

because the polnt of eimilarity 1s in the "eternity laid in man's heart

which is central to this idea of analogy of being.

Although there is & difficulty in expressing Ged's relation to ;

cosmos and time if one tries to determine 1t theoretically by using

transcendental critical thinking, one has no difficulty if one helds:
closely to the Seripturs]l way of representing God in his dealling with
crestion, All formulations of this problem in terms of lmmanence and
transcendencs of God, in time, yet not only in time but above time, are|
211 rather dangerous, Dooyeweerd is guilty of a kind of desythologixing
of Soripture when he spesks of God's dealing with the cosmos ismediate I
through a supra-temporal root snd only .from thence to the temporal
s, As Dooyeweerd once advisad me in respect to theclogy, that "theol'
lans should stick to the texts," it seems as if he has definitely wiel

ted thet mule with hig construction of azevum or created starmity. Thi'_

15 an attempt to get = unity view by going behind the text, and it in- §
volves a constructlon of the way God must deal with the cosmos. Thls
created eternity point of view is not separated from his ldez of the

religlous central ground-motive of Werd-revelation. This idea has gre 4
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value if it is divested of Doocyeweerd's scholastic view of eternity which
definitely structures and influences what he means by a ground-motive,190

This created sternity idea as root and as concentration point for
God's dealing with the cosmmos as well as the cosmos' relatlon to God,
1s involved very closely with Kuyper's regeneration theology. Dooyewserd
corrects Kuyper's idea of regeneration without the Word to a regeneration
in the sepra-temporal created etsrmal root through the central transcen-
dent Word as power (dunamis), This precedes all temporal expression or
refraction of the Word in the incarnation, or in Seripture, or in preach-
ing, which are only tesporal expressiocns of what happens in the mystic
root of the cosmos, As in Kuyper, there is a central listening of the
heart, a knowledge of the heart, and this only in the transcendent heasrt
of the world and of sach man, that i=, in the sternity lald in the heart,
This 12 why the supra-temporal is the central realm of confrontation
and revelation, why it is the central realm of occurrence. This, however,
does not stay in the root or heart, but this root is stirred, moved, and
wust express itself in the temporal branches which are never separate
from their root, It is from this transcendent root that the whole dy-
nsmics of temporal meaning are instigated and dirscted, We have seen
that there is most probably a doctrine of priority at work here. If
Kuyper is to be called sa:i-myst.iclglﬂ'nen Dooyewesrd cannot escape this

classification either, since he is elmost identical to Kuypser on these

190, The same problem of eternity and time is involved in Docyeweerd's
ides of Word.revelatlon. The relation of ground-motive and Serip-
ture is set in terms of supra-temporal and temporal which brings
with it duality, which is confusing to say the least, See p, 225,
footnote 183, of this dissertation,

191. Popma, Levemsbaschouwlng, IV, pp., 202-203, 219, 245, 343-391;
alse the index, vol, ¥II, under mystiek.
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points.192

With this we conclude this ssction, our basic critical work is
completad. If our analysis concerning time and eternity in Doovewserd's
thought is correct, 1t brings with it a need for disentangling the 1n_-
fluence of this grace-nature construction from the predomlnating refor-
national ground-motive at work., In the next chapter some areas will be
suggested where the Influence of this view of eternity is most falt,
and by weans of the proposed ontology type an attempt will be made to

gather together some of the more problematic areas, The key for a

program of disentangling these strands of synthesis from the reformation- |

al emphasis has already been presented, although a detailed outworking

of thls program far exceeds the compass of this dissertation,

192. Dooyeweesrd, "Kuyper's wetenschapsleer," passim, and "Wat de W.d.W. ]

aan Dr, Kuyper te danken heeft," De Reformatie, (1937) pp. 63-65.




